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The Mind of Mahatma Gandhi

FOREWORD

TO THE REVISED EDITION

It gives me pleasure that a new, revised and enlarged edition of The Mind of
Mahatma Gandhi, edited by Shri Prabhu and Shri Rao is being published by the
Navajivan Trust. The first two editions of the book were very popular and its
translations had appeared in several languages.

In the new edition, Gandhiji's thoughts in the last few years of his life have
been incorporated. Thus the book has been brought uptodatc.

"Who, indeed, can claim to know the mind of the Great?" is a famous saying of
the Poet Bhavabhuti. Gandhiji was a great man; nevertheless, he had laid bare
his mind in its fullness before the world. For his part, he had permitted no
secrecy. Even so, | must confess, the last chapter of his life, which | have called
the "Swarga-rohan Parva", or the chapter of the "Ascent to Heaven", remains a
mystery to me. Indeed, in my eyes, it stands equal to the last phase of Lord
Krishna's leela To unravel its mystery, it may become necessary for Gandhiji
himself to be born again. Till then, | hope, this book will be an essential help
for understanding Gandhiji's mind to those who are striving to establish

Sarvodaya and are searching for Truth.

Kishanganj Victory to the World!
Purnea District

Bihar VINOBA
May 12, 1966
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The Mind of Mahatma Gandhi

FOREWORD
TO THE FIRST AND SECOND EDITIONS

Only now and again does there arise above the common level some rare spirit,
who, having thought about God more deeply, reflects more clearly the divine
purpose and puts into practice more courageously the divine guidance. The
light of such shines like a strong beacon on a dark and disordered world. Gandhi
belongs to the race of the prophets who have the courage of the heart, the
courtesy of the spirit and the laughter of the unafraid. Through his life and
teaching, he bears testimony to the values for which this country has stood for
ages, faith in spirit, respect for its mysteries, the beauty of holiness, the
acceptance of life's obligations, the validity of character, values which are

neither national nor international, but universal.

There are many who dismiss Gandhi as a professional politician who bungles at
critical moments. In one sense politics is a profession and the politician is one
trained to transact public business in an efficient manner. There is another
sense in which politics is a vocation and the politician is one who is conscious of
a mission to save his people and inspire them with faith in God and love of
humanity. Such a one may fail in the practical business of government, but
succeed in filling his fellows with an invincible faith in their common cause.
Gandhi is essentially a politician in the second sense. He has firm faith that we
can build a world without poverty and unemployment, without wars and
bloodshed, if only we get anchored in the world of spirit. He says: The world of
tomorrow will be, must be, a society based on non-violence. It may seem a
distant goal, an unpractical Utopia. But it is not in the least unobtainable, since
it can be worked from here and now. An individual can adopt the way of life of
the future—the non-violent way— without having to wait for others to do so.
And if an individual can do it. cannot whole groups of individuals? Whole
nations? Men often hesitate to make a beginning because they feel that the

objective cannot be achieved in its entirety. This attitude of mind is precisely
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our greatest obstacle to progress—an obstacle that each man, if he only wills it,

can clenr away."

There is a common criticism that Gandhiji's vision outsoars his perception, that
he proceeds on the comfortable but incorrect assumption that the world con-
sists of saints. This is a misrepresentation of Gandhi's views. He knows that life
at best is a long second best, a perpetual compromise between the ideal and
the possible. The kingdom of God knows no compromise, no practical
limitations. But here on earth there are the pitiless laws of nature. We have to
build an ordered cosmos on the basis of human passions. Through effort and
difficulty ideals struggle to realization. Though Gandhi feels that non-violence
is the ideal of a civilized society, he permits the use-of force. 'If one has the
courage, | want mm to cuii.ivd.tc uie art of killing and being killed, rather than
in a cowardly manner flee from danger.”? 'The world is not entirely governed by
logic. Life itself involves some kind of violence and we have to choose the path
of least violence.” In the progress of societies three stages are marked, the
first where the law of the jungle prevails, where we have violence and
selfishness; the second where we have the rule of law and impartial justice
with courts, police and prisons, and the third where we have nonviolence and
unselfishness, where love and law are one. The last is the goal of civilized

humanity and it is brought nearer by the life and work of men like Gandhi.

There is so much misunderstanding today about Gandhi's views and ways of
thinking. This book, where we find collected together the relevant extracts
from Gandhi's own writings on the central principles of his faith and conduct,

will help to make Gandhi's position clearer to the modern mind.
Benares S Radhakrishnan

4 April 1945

1. Liberty. London, 1931
2. Harijan, i ".-1-1933, p. 413
3. Harijan, 28-9-1934, p. 259
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The Mind of Mahatma Gandhi

PREFACE
TO THE REVISED EDITION

To judge a great man or to decide his place in history, during his life-time, is
not easy. Gandhiji had once observed: "Solon found it difficult to pronounce on
a man’'s happiness during his life; how much more difficult it must be to
adjudge on a man's greatness?"' On another occasion, speaking of himself, he
had said: "It will be time enough to pronounce a verdict upon my work after my
eyes are closed, and this tabernacle is consigned to the flames."? Nineteen

years have now passed since he died—a martyr.

His death was mourned by the entire world, surely as no other death in human
history. Grief at his passing away was enhanced by the manner of it. As one
observer put it, his assassination would be remembered for centuries to come.
The Hearst Press of the United States believed that its emotional impact upon
the world at the time had no parallel in human annals since the similar martyr-
dom of Lincoln. It could aptly be said also of Gandhiji that "he now belongs to
the Ages”. One recalls Jawahar- lal Nehru's memorable words on that sombre
night: "Alight has gone out of our lives”, a sentiment which the New York Times,
on January 31, 1948, underscored, adding that it remained for the inexorable
hand of history to write down the rest. What, then, will history's verdict be on
Gandhiji?

If contemporary opinion is to be regarded, Gandhiji would be placed side by
side with the greatest men of human history. While E. M. Forster believed that
he was likely to be considered the greatest man of our century, Arnold Toynbee
is convinced that he certainly is. Dr. J. H. Holmes offered a more concrete
estimate when he described Gandhiji as "the greatest Indian since Gautama the
Buddha and the greatest man since Jesus Christ”. In the hearts of his people,
however, he is likely to be enshrined as the Mahatma, or, more endearingly, as
Bapu—the 'Father of the Nation' who led it to freedom—through a bloodless

revolution.
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What attributes in Gandhiji constituted the fibre of greatness? He was not
merely a great man; rather, he was both a great and a good man-a
combination which, as a critic put it—is too rarely achieved and too little
appreciated. One recalls George Bernard Shaw's laconic comment: "It is

dangerous to be toe good."

History will also record that this little man -held tremendous—almost
unparalleled—sway over the minds of his fellow men. Strangely, for that
command was backed by no sanctions of temporal power or the might of arms.
The clue to this enigma, if enigma it was, lay in Gandhiji's personal character
and example, according to Lord Halifax who, as Viceroy during the days of
Gandhiji's Salt Satyagraha, came very close to understanding him. It was that
strength of character and of practice, as distinguished from precept, that
enabled Gandhiji to influence so deeply the thought of his generation. Indeed,
Prof. L. W. Grensted holds that Gandhiji's greatness lay not in his achievement,
but in his character. To this Philip Noel-Baker would add purity of motive and

selfless devotion to the cause in which he believed.

But this, surely, is not all the reason for Gandhiji's unprecedented ascendancy.
Reginald Sorensen, to cite again contemporary testimony, believed that if
Gandhiji exercised an influence beyond calculation not only in India but upon
our modern age, it was because he bore witness to the power of the spirit and
sought to implement it in his political activities. Here, then, in his re-
affirmation of faith in the human spirit as well as in his introduction of spiritual
values and techniques in mundane matters lies the uniqueness of Gandhiji. It is
in this context that Dr. Francis Neilson says of Gandhiji: "A Diogenes in action, a
St. Francis in humility, a Socrates in wisdom, he reveals to the world the utter
paltriness of the methods of the statesman who relies upon force to gain his
end. In this contest, spiritual integrity triumphs over the physical opposition of

the forces of the State."

Gandhiji had pitted against the organized might of the State the pure strength
of Non-Violence and Truth. And he had won. But the gospel of Non-violence and

Truth which he had preached and practised was no new philosophy. He had
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indeed admitted, nay even claimed, that it was "as old as the hills". Only, he
had resurrected that philosophy and used it on a new plane. In conformity with
his belief that Truth, as a living principle, has growth and as such, is bound to
reveal to any earnest votary of it, newer and newer facets of it, he claimed to
have discovered new dimensions and new potencies in the principle of Non-
violence. True, that principle was only the obverse of that of Truth; but, for
that very reason, inseparable from it. Gandhiji had made it his life-mission to
bring home to his fellow men all over the world the conviction that there is no
salvation for them, whether as individuals, communities or nations, unless they

tread the path of Nonviolence and Truth.

That path in politics implied—and implies—what one critic put as a revolution
much more radical than any other, because it meant that we must change the
whole order of personal or political life, or change nothing. But, for Gandhiji
there was or could be no wall of separation between the personal and the
public, the inner and the outer life of man. In this respect he stood clearly
apart from and above most of the world's politicians and statesmen. And

therein lay the secret of his strength.

Gandhiji has himself observed that whatever power, whatever influence he had
possessed or exercised had been derived from religion. Stafford Cripps had
perhaps this fact in mind when he remarked that there has been no greater
spiritual leader in the world of our time. Manchester Guardian, on January 31,
1948, summed up this aspect of Gandhiji's personality when it wrote: "He is,
above all, the man who revived and refreshed our sense of the meaning and
value of religion. Though he had not the all- comprehending intellect or the
emotional riches which can construct a new philosophy or a new religion, yet
the strength and purity of his moral urge were clearly derived from deep

religious feelings...."

The world today admittedly stands on the verge of disaster that may well be
irretrievable. The reason: the constant ideological conflict, the fierce race
hatreds that may lead to wars more terrible than any in history, and the ever-

present threat of nuclear proliferation, involving the possibility of unimaginable
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destruction. Thus situated, mankind has to make its choice—for its sheer
survival—between the moral and the material forces. The latter are leading
humanity headlong on the road to self-annihilation. Gandhiji shows the other
road, because he represents the moral forces. Maybe, it is no new road. But it
is the road which the world has either forgotten so long or has not had the
courage to take, and which it can now ignore only at the cost of its very

existence.

Here in this book of his own words, the Mahatma speaks, and speaks for
himself, with no interpreter between him and the reader, for none is
necessary. Western people have sometimes expressed difficulty in
understanding him. Note, for instance, Horace Alexander's statement that, in
some ways, Gandhiji's deep metaphysical reasonings could be very baffling to
the Anglo-Saxon mind. This volume offers basic material for understanding
Gandhiji's mind on matters moral, social, political and spiritual. The advanced
student of psychology, however, may need to probe deeper into the
fundamental origins and sources of Gandhiji's motivation and conduct. To him

this work can only be a source of reference.

The present revised and enlarged edition appears over twenty years after the
earlier ones. It incorporates what they could not: the thought and philosophy of
Gandhiji's crucial final years: 1946-48, when he rose to the transcendental
heights of the human spirit—above caste, creed, party, and even country. Then
he belonged, more truly than ever, to all humanity. For, in those years which
led him inevitably to the supreme denouement of martyrdom in defence of his
faith, he preached and practised the religion of humanity, the religion by which
alone mankind can survive. And it is because of this that the views and opinions
which he had expressed in those last year’s assume for us and posterity a
sanctity and a valedictory finality which make them indispensable to the
comprehension of the totality of his mind. Their assimilation in the present
volume has involved the introduction of some new chapters and the

enlargement of several of the old ones.
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Again, the earlier editions suffered somewhat from the exclusion largely, if not
wholly, of most of his thoughts on problems of purely Indian interest. This was
done on grounds both of limitations of space and the needs of the wider
readership abroad. The defect needed to be remedied if the personality and
vision of Gandhiji had to be understood in their fullness. In his eyes, India had a
mission for the world, and he bad wanted her to be at once the example and
the exponent of his philosophy. This India of his dreams is now presented in an

almost entirely new section: "Freedom and Democracy".

There has also been a noticeable re-organization and re-arrangement of the

material which is calculated to fulfill better the aim and purpose of the book.

The compilers' grateful acknowledgments are due and are here made to the
publishers of all the books, periodicals etc., from which the material has had to
be drawn in the preparation of this volume. The compilers are deeply grateful
to Acharya Vinoba Bhave for writing a foreword of great significance to the new

edition.

It remains only to add a personal note. This preface appears; it will be seen,
under the initials of only one of the compilers. For, the other is no more. R. K.
Prabu, life-long student and faithful exponent of Gandhiji's teachings, friend,
philosopher and guide to many including his collaborator, passed away on
January 4. This was before the preface to the new edition could be drawn up
and the book itself published. For much of what has been written here,
therefore, the responsibility is that of the surviving compiler; likewise, the
blame for that which ought to have been said, but is not. Yet, both
responsibility and blame stand somewhat mitigated in that the present writer
had recourse to the random jottings and lucubrations, as Prabhu called them,

conveyed in his letters almost to the last day.

For thirty years the present writer has been privileged to enjoy Prabhu's
friendship and, for quite some of them, active collaboration with him. No
tribute that he can pay, therefore, may be adequate in his own eyes: for a
similar reason, none that he pays may appear wholly impartial in those of the

readers, Prabhu was the originator of the "grand” Gandhi project which was to
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encompass this and several other volumes of Gandhiji's thought and philosphy.
Only three, however, could materialize from the joint labours. Fortunately,
Prabhu by himself produced several others big and small, all published by
Navajivan. It is for the serious student of Gandhian literature to evaluate
Prabhu's contribution to it. His collaborator must content himself with
acknowledging his debt to one who gave him his inspiration, initiation and

association.

Two very special and unsolicited observations as to Prabhu's place in the field
of Gandhi compilations may, however, be cited here. One, Gandhiji's own,
made to the compilers during a memorable interview on June 27, 1944, at the
Nature Cure Clinic in Poona: "You are saturated with the spirit of my writings.”
The other by a notable philosopher-interpreter of Gandhiji: Dr. Sarvepalli
Radhakrishnan who, in a personal message of condolence on Prabhu's death,
wrote: "The publication of his work on Gandhiji will be a good reminder to us

all of his main life-interest."
U. R. R.
New Delhi

January 13, 1967

1. Harijan, 10-12-1938, p. 377

2. Young India, 4-4-1929, p. 107

3. S. Radhakrishnan : Mahatma Gandhi; Essays and Reflections on His Life and Work, George
Allen & Unwin, London, (1949;, p. 537
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PREFACE
TO THE FIRST AND SECOND EDITIONS

'‘GANDHI is an enigma.’ How often does one hear this said, not only by people
who are critical of his utterances and doings, but even by those closely
associated with him! This is the more surprising because, for the past fifty
years, he has had almost no private life. He is scarcely ever alone, and works,
talks, meditates, prays and eats in the company of his followers. When he

sleeps, it is in the open air in a dormitory, seldom in a room of his own.

That there have been contradictions in his life Gandhiji has often admitted. Far
from excusing himself for them, he has stated, 'l have never made a fetish of
consistency. | am a votary of truth and | must say what | feel and think at a
given moment on the question, without regard to what | may have said before
on it... As my vision gets clearer, my views must grow clearer with daily
practice.” He believed that his inconsistencies have been merely apparent.
‘There is, | fancy, a method in my inconsistences,? he has written. Some of his
inconsistencies spring from that spirit of compromise which is an inalienable
part of his spiritual make-up. 'All my life," he has remarked, 'the very insistence
on truth has taught me to appreciate the beauty of compromise.” It is his
homage to truth that leads him to recognize the truth in the viewpoints of
others. At the same time he holds that there are eternal principles which admit
of no compromise and that one must be prepared to lay down one's life in their
practice.

The riddle of Gandhiji's mind is the riddle of his soul. 'Le coeur a ses raison, que
la raison ne connait point."* His philosophy has to be synthesized from scattered
writings and utterances. He has never sat down to write a complete statement
of his creed, and the very title of his autobiography, The Story of My
Experiments with Truth, shows that he considers himself a mere seeker, ready
and anxious to share his experiences with others, but claiming no finality for his
own conclusions. He is ofien accused of irresponsibility for the way in which he

speaks his mind at times when political expediency would seem to require
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silence or the expression of some other point of view from a national leader,
but his answer to this charge is that it is every man's duty to express the truth
as he sees it. If the motive is pure, no harm can result. 'l believe that if, in
spite of the best of intentions, one is led into committing mistakes, they do not

really result in harm to the world or, for the matter of that, any individual."

In matters spiritual he claims to apply the method of trial and error, the
experimental method of the scientist, and though he may have achieved no
finality, yet, like an astronomer who is undeterred by his knowledge of
Einstein's Theory of Relativity from stating that the mean distance of the Moon
from the Earth is 238,857 miles, Gandhiji has reached a stage, after a life of
‘experiments with truth’, when his moral judgements are hard and assured. In
his universe, he steers by the stars of Truth, Love and Labour. 'Having made a
ceaseless effort to attain self-purification,” he says, T have developed some
little capacity to hear 'the still small voice within?; and that inner voice is, for
him, Truth. Love and God are interchangeable terms: 'My goal is friendship with
the world. . . .” 'l refuse to suspect human nature. It will, is bound to, respond
to any noble and friendly action.” Lastly he believes 'there can never be too
much emphasis placed upon work."” 'If all laboured for their bread and no more,
then there would be enough food and leisure for all.” Then, 'our wants would
be minimized, our food would be simple. We should then eat to live, not live to
eat.” Gandhiji is concerned with the salvation of the individual soul, and for
him high thinking is not to be separated from plain living. 'l do want growth, |
do v/ant self-determination, | do want freedom, but | want all these for the

soul.?

It may be of interest to record how this work came to be composed. Over a
dozen years ago, the idea occurred to one of us of making a systematic
collection of the eternal verities' expressed by Gandhiji in his writings and
speeches and stringing them together so as to bring into relief the philosophical
thought behind them, and afford an insight into the Gandhian philosophy of
life. A plan of a dozen volumes was drawn up, embodying Gandhiji's thoughts on

such subjects as Truth, Non-violence, Satyagraha, Love, Faith, Non-possession,
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Freedom, Fasting, Prayer, Brahmacharya, Labour, Machinery, and so on, as well
as a separate volume containing the gist of his thoughts on these subjects, and
the work of collecting the material was begun. Within a few years, the task was
found to be so vast that it was necessary to enlist the co-operation of a fellow-
worker, and since then both of us have laboured at it without respite.
Circumstances intervened during the last two years which obliged us to
concentrate our attention on the last volume, the one containing the kernel of
Gandhiji's teachings as a whole, and this is what is now presented to the

reader, though in a more condensed form than was originally planned.

The proofs of this work were submitted to and read by Gandhiji and we are
sincerely thankful to him for his approval of our effort and to the Navajivan
Trustees for permission to make use of his writings. We are also thankful to Shri
Kanu Gandhi for allowing us to reproduce in this work one of his photographs of
Gandhiji.

R.K.P.
U.R.R.

Harijan, 28-9-1934, p. 260.

Young India, 13-2-1930, p. 52.

An Autobiography, p. 107

Pascal, Pensees, iv. 277; The heart has its reasons which reason knows nothing of.’
Harijan, 29-6-1935, p. 156.

Ibid

Young India, 13-10-1921, p. 325.
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I. OF MYSELF
01. NEITHER SAINT, NOR SINNER

| THINK that the word 'saint’ should be ruled out of present life. It is too sacred
a word to be lightly applied to anybody, much less to one like myself who
claims only to be a humble searcher after Truth, knows his limitations, makes
mistakes, never hesitates to admit them when he makes them, and frankly
confesses that he, like a scientist, is making experiments about some ‘of the
eternal verities' of life, but cannot even claim to be a scientist because he can
show no tangible proof of scientific accuracy in his methods or such tangible
results of his experiments as modern science demands. (YI, 12-5-1920, p2)

To clothe me with sainthood is too early even if it is possible. | myself do not
feel a saint in any shape or form. But | do feel | am a votary of Truth in spite of
all my errors of unconscious omission and commission.

Policy of Truth

| am not a 'statesman in the garb of a saint’. But since Truth is the highest
wisdom, sometimes my acts appear to be consistent with the highest
statesmanship. But, | hope | have no policy in me save the policy of Truth and
ahimsa. | will not sacrifice Truth and ahimsa even for the deliverance of my
country or religion. That is as much as to say that neither can be so delivered.
(Yl, 20-1-1927, p21)

| see neither contradiction nor insanity in my life. It is true that, as a man
cannot see his back, so can he not see his errors or insanity. But the sages have
often likened a man of religion to a lunatic. | therefore hug the belief that |
may not be insane and may be truly religious. Which of the two | am in truth
can only be decided after my death. (YI, 14-8-1924, p267)

It seems to me that | understand the ideal of truth better than that of ahimsa,
and my experience tells me that if | let go my hold of truth, | shall never be
able to solve the riddle of ahimsa..... In other words, perhaps, | have not the
courage to follow the straight course. Both at bottom mean one and the same
thing, for doubt is invariably the result of want or weakness offaith. 'Lord, give
me faith' is, therefore, my prayer day and night. (A, p336)
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| claim to be a votary of truth from my childhood. It was the most natural thing
to me. My prayerful search gave me the revealing maxim Truth is God', instead
of the usual one 'God is Truth'. That maxim enables me to see God face to face
as it were. | feel Him pervade every fibre of my being.

(H, 9-8-1942, p264)

Faith in Right
| remain an optimist, not that there is any evidence that | can give that right is
going to prosper, but because of my unflinching faith that right must prosper in

the end..... Our inspiration can come only from our faith that right must
ultimately prevail. (H, 10-12-1938, p372)

Somehow | am able to draw the noblest in mankind, and that is what enables
me to maintain my faith in God and human nature. (H, 15-4-1939, p86)

No Ascetic

| have never described myself as a sannyasi. Sannyas is made of sterner stuff. |
regard myself as a house-holder, leading a humble life of service and, in
common with my fellow-workers, living upon the charity of friends..... The life |
am living is entirely very easy and very comfortable, if ease and comfort are a
mental state. | have all | need without the slightest care of having to keep any
personal treasures. (YI, 1-10-1925, p338)

My loin cloth is an organic evolution in my life. It came naturally, without
effort, without premeditation. (YI, 9-7-931, p175)

| hate privilege and monopoly. Whatever cannot be shared with the masses is
taboo to me. (H, 2-11-1934, p303)

It is wrong to call me an ascetic. The ideals that regulate my life are presented
for acceptance by mankind in general. | have arrived at them by gradual
evolution. Every step was thought out, well considered, and taken with
greatest deliberation.

Both my continence and non-violence were derived from personal experience
and became necessary in response to the calls of public duty. The isolated life |
had to lead in South Africa, whether as a householder, legal practitioner, social
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reformer or politician, required for the due fulfillment of these duties the
strictest regulation of sexual life and a rigid practice of non-violence and truth
in human relations, whether with my own countrymen or with Europeans. (H, 3-
10-1936, p268)

Mine is a life full of joy in the midst of incessant work. In not wanting to think
of what tomorrow will bring for me, | feel as free as a bird..... The thought that
| am ceaselessly and honestly struggling against the requirements of the flesh
sustains me. (Yl, 1-10-1925, p338)

Work without faith is like an attempt to reach the bottom of a bottomless pit.
(H, 3-10-1936, pp268-9)

Shedding the Ego

| know that | have still before me a difficult path to traverse. | must reduce
myself to zero. So long as man does not of his own free will put himself last
among his fellow-creatures, there is no salvation for him. Ahimsa is the farthest
limit of humility. (A, p371)

If we could erase the 'It's’ and the 'Mine's’ from religion, politics, economics,
etc., we shall soon be free and bring heaven upon earth. (YI, 3-9-1926, p336)

A drop in the ocean partakes of the greatness of its parent, although it is
unconscious of it. But it is dried up as soon as it enters upon an existence
independent of the ocean. We do not exaggerate when we say that life is a
mere bubble.

A seeker after truth cannot afford to be an egotist. One who would sacrifice his
life for others has hardly time to reserve for himself a place in the sun. (YI, 16-
10-1930, p2)

There are limits to the capacity of an individual, and the moment he flatters
himself that he can undertake all tasks, God is there to humble his pride. For
myself, | am gifted with enough humility to look even to babes and suckling for
help. (YI, 12-3-1931, p32)
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Fates decide my undertakings for me. | never go to see them. They come to me
almost in spite of me. That has been my lot all my life long, in South Africa as
well as ever since my return to India. (YI, 7-5-1925, p163)

Little Book Knowledge

| admit my limitations. | have no university education worth the name. My high
school career was never above the average. | was thankful if | could pass my
examinations. Distinction in the school was beyond my aspiration. (H, 9-7-1938,
p176)

During the days of my education | had read practically nothing outside
textbooks, and after | launched into active life, | had very little time left me
for reading. | cannot, therefore, claim much book knowledge. However, |
believe | have not lost much because of this enforced restraint. On the
contrary, the limited reading may be said to have enabled me thoroughly to
digest what | did read.

Of these books, the one that brought about an instantaneous and practical
transformation in my life was Unto This Last. | translated it later into Gujarati,
entitling it Sarvodaya (the welfare of all). | believe that | discovered some of
my deepest convictions reflected in this great book of Ruskin, and that is why it
so captivated me and made me transform my life. (A, p220)

| was living in South Africa then. It was the reading of Unto This Last on a
railway journey to Durban, in 1904, when | was thirty-five, that made me
decide to change my whole outward life. There is no other word for it, Ruskin's
words captivated me. | read the book in one go and lay awake all the following
night, and | there and then decided to change my whole plan of life. Tolstoy |
had read much earlier. He affected the inner being. (ICS, p245)

Service of the Poor

The heart's earnest and pure desire is always fulfilled. In my own experience, |
have often seen this rule being verified. Service of the poor has been my heart'’s
desire and it has always thrown me amongst the poor and enabled me to
identify myself with them. (A, p110)

www.mkgandhi.org Page 17



The Mind of Mahatma Gandhi

| have always had a love for the poor all my life and in abundance. | could cite
illustrations after illustrations from my past life that it was something innate in
me. | have never felt that there was any difference between the poor and me. |
have always felt towards them as my own kith and kin. (H, 11-5-1935, p99)

| have no desire for the perishable kingdom of earth. | am striving for the
Kingdom of Heaven which is moksha. To attain my end it is not necessary for
me to seek the shelter of a cave. | carry one about me, if | would but know it.

A cave-dweller can build castles in the air whereas a dweller in a palace, like
Janak, has no castles to build. The cave-dweller who hovers round the world on
the wings of thought has no peace. A Janak, though living in the midst of ‘pomp
and circumstance’, may have peace that passeth understanding.

For me the road to salvation lies through incessant toil in the service of my
country and there through of humanity. | want to identify myself with
everything that lives. (YI, 3-4-1924, p114)

My life is an indivisible whole, and all my activities run into one another; and
they all have their rise in my insatiable love of mankind. (H, 2-3-1934, p24)

| am used to misrepresentation all my life. It is the lot of every public worker.
He has to have a tough hide. Life would be burdensome if every
misrepresentation had to be answered and cleared. It is a rule of life with me
never to explain misrepresentations except when the cause requires correction.
This rule has saved much time and worry. (Yl, 27-5-1926, p193)

| have been known as a crank, faddist, mad man. Evidently the reputation is
well deserved. For wherever | go, | draw to myself cranks, faddists and mad
man. (Yl, 13-6-1929, p193)

Practical Dreamer

| believe in absolute oneness of God and, therefore, also of humanity. What
though we have many bodies? We have but one soul. The rays of the sun are
many through refraction. But they have the same source. | cannot, therefore,
detach myself from the wickedest soul (nor may | be denied identity with the
most virtuous). Whether, therefore, | will or not, I must involve in my
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experiment the whole of my kind. Nor can | do without experiment. Life is but
an endless series of experiments. (Y, 25-9-1924, p313)

| must be taken with all my faults. | am a searcher after truth. My experiments |
hold to be infinitely more important than the best-equipped Himalayan
expeditions. (Y, 3-12-1925, p422)

It has been my misfortune or good fortune to take the world by surprise. New
experiments, or old experiments in new style, must sometimes engender
misunderstanding. (EF, p132)

| am indeed a practical dreamer. My dreams are not airy nothings. | want to
convert my dreams into realities as far as possible. (H, 17-11-1933, pé6)

If any action of mine claimed to be spiritual is proved to be unpractical, it must
be pronounced to be a failure. | do believe that the most spiritual act is the
most practical in the true sense of the term. (H, 1-7-1939, p181)

My Fallibility

| claim to be a simple individual liable to err like any other fellow-mortal. |
own, however, that | have humility enough in me to confess my errors and to
retrace my steps. | own that | have an immovable faith in God and His
goodness, and unconsumable passion for truth and love. But, is that not what
every person has latent in him? (YI, 6-5-1926, p164)

Those who have at all followed my humble career even superficially cannot
have failed to observe that not a single act of my life has been done to the
injury of any individual or nation..... | claim no infallibility. | am conscious of
having made Himalayan blunders, but | am not conscious of having made them
intentionally or having even harboured enmity towards any person or nation, or
any life, human or sub-human. (EF, p133)

| have made the frankest admission of my many sins. But | do not carry their
burden on my shoulders. If | am journeying Godward, as | feel | am, it is safe
with me. For | feel the warmth of the sunshine of His presence.

My austerities, fastings and prayers are, | know, of no value if | rely upon them
for reforming me. But they have an inestimable value, if they represent, as |
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hope they do, the yearnings of a soul striving to lay his weary head in the lap of
his Maker. (H, 18-4-1936, p77)

Kinship with all

Whenever | see an erring man, | say to myself | have also erred; when | see a
lustful man, | say to myself so was | once; and in this way, | feel kinship with
everyone in the world and feel that | cannot be happy without the humblest of
us being happy. (Yl, 10-2-1927, p44)

| shall have to answer my God and my Maker if | give any one less than his due,
but | am sure that He will bless me if He knows that | gave someone more than
his due. (YI, 10-3-1927, p80)

| am too conscious of the imperfections of the species to which | belong to be
irritated against any single member thereof. My remedy is to deal with the
wrong wherever | see it, not to hurt the wrong-doer, even as | would not like to
be hurt for the wrongs | continually do. (YI, 12-3-1930, pp89-90)

| can truthfully say that | am slow to see the blemishes of fellow-beings, being
myself full of them and, therefore, being in need of their charity, | have learnt
not to judge any one harshly and to make allowances for defects that | may
detect. (H, 11-3-1939, p47)

Regard for Opponents

Differences of opinion should never mean hostility. If they did, my wife and |
should be sworn enemies of one another. | do not know two persons in the
world who had no difference of opinion, and as | am a follower of the Gita, |
have always attempted to regard those who differ from me with the same
affection as | have for my nearest and dearest. (YI, 17-3-1927, p82)

It is to me a matter of perennial satisfaction that | retain generally the
affection and trust of those whose principles and policies | oppose. The South
Africans gave me personally their confidence and extended their friendship.

In spite of my denunciation of British policy and system, | enjoy the affection of
thousands of Englishmen and women, and in spite of unqualified condemnation
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of modern materialistic civilization, the circle of European and American
friends is ever widening. It is again a triumph of non-violence. (ibid, p86)

| cannot intentionally hurt anything that lives, much less fellow-human beings,
even though they may do the greatest wrong to me and mine. (YI, 12-3-1930,
p93)

It would be impossible for any person to point to a single act of mine during the
past 50 years which could be proved to have been antagonistic to any person or
community. | have never believed anyone to be my enemy. My faith demands
that | should consider no one as such. | may not wish ill to anything that lives.
(H, 17-11-1933, p4)
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02. MY MAHATMASHIP

No Mahatma

| DO not feel like being one [a Mahatma]. But | do know that | am among the
humblest of God's creatures. ( YI, 27-10-1921, p.342)

Often the title has deeply pained me; and there is not a moment | can recall
when it may be said to have tickled me. (A, p. xiv)

My Mahatma ship is worthless. It is due to my outward activities, due to my
politics which is the least part of me and is, therefore, evanescent. What is of
abiding worth is my insistence on truth, non-violence and brahmacharya which
is the real part of me. That part of me, however small, is not to be despised. It
is my all. | prize even the failures and disillusionment’'s which are but steps
towards success. (Yl, 25-12-1926, pp78-79)

The world knows so little of how much my so-called greatness depends upon
the incessant toil and drudgery of silent, devoted, able and pure workers, men
as well as women. (YI, 26-4-1928, p130)

Truth to me is infinitely dearer than the 'mahatmaship’, which is purely a
burden. It is my knowledge of my limitations and my nothingness which has so
far saved me from the oppressiveness of the 'mahatmaship’. (YI, 1-11-1928,
p361)

Sick of Adoration

| have become literally sick of the adoration of the unthinking multitude. |
would feel certain of my ground if | was spat upon by them. Then there would
be no need for confession of Himalayan and other miscalculations, no retracing,
no re-arranging. (Yl, 2-3-1922, p135)

In the majority of cases, addresses presented to me contain adjectives which |
am ill able to carry. Their use can do good neither to the writers nor to me.
They unnecessary humiliate me, for | have to confess that | do not deserve
them. When they are deserved, their use is superfluous. It cannot add to the
strength of the qualities possessed by me. They may, if | am not on my guard,
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easily turn my head. The good that a man does is more often than not better
left unsaid. Imitation is the sincerest flattery. (YI, 21-5-1925, p176)

The Mahatma | must leave to his fate. Though a non-co-operator, | shall gladly
subscribe to a Bill to make it criminal for anybody to call me Mahatma and to
touch my feet. Where | can impose the law myself, i.e., at the Ashram, the
practice is criminal. (YI, 17-3-1927, p86)

True Honour

The highest honour that my friends can do me is to enforce in their own lives
the programme that | stand for or to resist me to their utmost if they do not
believe in it. (Yl, 12-6-1924, p197)

It will be waste of good money to spend . . . on erecting a clay or metallic
statue of the figure of a man who is himself made of clay and is more fragile
than a bangle which can keep by preservation for a thousand years, whereas
the human body disintegrates daily and undergoes final disintegration after the
usual span of life. | have learnt from my Muslim friends, among whom | have
passed the best part of my life, my dislike of statues and photographs of my
figure. . . .

Let these lines serve as a warning to those who want to honour me by erecting
statues and having portraits of my figure, that | heartily dislike these
exhibitions. | shall deem it ample honour if those who believe in me will be
good enough to promote the activities | stand for. (H, 11-12-1939, p1)

No 'Avatar’

| hold it to be a blasphemy to represent me as Shri Krishna. | claim to be a
humble worker and no more among many in a great cause, which can only be
injured rather than advanced by glorification of its leaders. A cause has the
best chance of success when it is examined and followed on its own merits.
Measures must always, in a progressive society, be held superior to men, who
are after all imperfect instruments, working for their fulfillment. (YI, 13-7-
1921, p224)

The only virtue | want to claim is Truth and Non-violence. | lay no claim to
superhuman powers. | want none. | wear the same corruptible flesh that the
weakest of my fellow-beings wears, and am, therefore, as liable to err as any.
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My services have many limitations, but God has up to now blessed them in spite
of the imperfections. (Yl, 16-2-1922, p102)

| lay claim to nothing exclusively divine in me. | do not claim prophetship. | am
but a humble seeker after Truth and bent upon finding It. | count no sacrifice
too great for the sake of seeing God face to face. The whole of my activity,
whether it may be called social, political, humanitarian or ethical, is directed
to that end.

And as | know that God is found more often in the lowliest of His creatures than
in the high and mighty, | am struggling to reach the status of these. | cannot do
so without their service. Hence my passion for the service of the suppressed
classes. And as | cannot render this service without entering politics, | find
myself in them. Thus | am no master. | am but a struggling, erring, humble
servant of India and there through of humanity. (H, 11-9-1924, pp298)

It is curious how we delude ourselves. We fancy that one can make the
perishable body impregnable and we think it impossible to evoke the hidden
powers of the soul. Well, | am engaged in trying to show, if | have any of these
powers, that | am as frail a mortal as any of us and that | never had anything
extraordinary about me nor have any now. (Yl, 6-5-1926, p164)

| do not consider myself worthy to be mentioned in the same breath with the
race of prophets. | am a humble seeker after truth. | am impatient to realize
myself, to attain moksha in this very existence. My national service is part of
my training for freeing my soul from the bondage of flesh. Thus considered, my
service may be regarded as purely selfish. | have no desire for the perishable
kingdom of earth. | am striving for the Kingdom of Heaven, which is moksha.
(Yl, 3-4-1924, p114)

| claim to be no more than an average man with less than average ability. Nor
can | claim any special merit for such non-violence or continence as | have been
able to reach with laborious research. | have not the shadow of a doubt that
any man or woman can achieve what | have, if he or she would make the same
effort and cultivate the same hope and faith. (H, 3-10-1936, p269)

Some of my correspondents seem to think that | can work wonders. Let me say
as a devotee of truth that | have no such gift... All the power | may have comes
from God. But He does not work directly. He works through His numberless
agencies. (H, 8-10-1938, p285)
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Awareness of Limitations

| consider myself to be a sagacious worker and my sagacity means no more and
no less than a fine perception of my limitations. | hope | never travel beyond
my limits. Certainly, | have never done so consciously. (YI, 23-6-1920, p3)

| am conscious of my own limitations. That consciousness is my only strength.
Whatever | might have been able to do in my life has proceeded more than
anything else out of the realization of my own limitations. (Yl, 13-11-1924,
p378)

If I was what | want to be, the fast would not have been necessary. | would not
then need to argue with anyone. My word would go straight home. Indeed, |
would not even need to utter the word. The mere will on my part would suffice
to produce the required effect. But | am painfully aware of my limitations.
(H, 15-4-1939, p86)

| shall continue to confess blunders each time the people commit them. The
only tyrant | accept in this world is the 'still small voice' within. And even
though | have to face the prospect of a minority of one, | humbly believe | have
the courage to be in such a hopeless minority. (YI, 2-3-1922, p135)

| claim to be a fairly accurate student of human nature and vivisector of my
own failings. | have discovered that man is superior to the system he
propounds. (MGI, p241)

| hope there is no pride in me. | feel | recognize fully my weakness. But my
faith in God and His strength and love is unshakable. | am like clay in the
Potter's hand. (YI, 26-1-1922, p49)

| have no desire for prestige anywhere. It is furniture required in courts of
Kings. | am a servant of Mussalmans, Christians, Parsis and Jews as | am of
Hindus. And a servant is in need of love, not prestige. That is assured to me so
long as | remain a faithful servant. (YI, 26-3-1925, p112)

Readiness for Martyrdom

There are certain things which you cannot escape all at once, even whilst you
are avoiding them. This earthly case in which | am locked up is the bane of my
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life, but | am obliged to put up with it and even indulge it. (YI, 27-10-1921,
p342)

| implicitly believe in the truth of the saying that not a blade of grass moves
but by His will. He will save it [my life] if He needs it for further service in this
body. None can save it against His will. (EF, p114)

Do not seek to protect me. The Most High is always there to protect us all. You
may be sure that when my time is up, no one, not even the most renowned in
the world, can stand between Him and me. (YI, 2-4-1931, p64-55)

| must be true to my Maker, and the moment | feel that life is insupportable for
me, | hope not to be found wanting. What better reparation can | do than
willing surrender of the body that has ceased to evoke response and may be a
hindrance to the discovery of the true way? (ibid, p60)

| am not aching for martyrdom, but if it comes in my way in the prosecution of
what | consider to be the supreme duty in defense of the faith | hold. . . I shall
have earned it. (H, 29-6-1934, p156)

Whilst | prize the unbounded affection of the people, let them realize that my
life is not worth keeping if anxiety to save it deflects the attention of the
nation from the main purpose. (H, 11-3-1939, p44)

Assaults have been made on my life in the past, but God has spared me till
now, and the assailants have repented for their action. But if someone were to
shoot me in the belief that he was getting rid of a rascal, he would kill not the
real Gandhi, but the one that appeared to him a rascal. (BC, 9-8-1942)

God alone is my protector. How can puny man, who is not sure even of his own
tomorrow, presume to protect another? | am content to be under God's care.
He may protect or destroy. | know He sometimes even destroys to protect. (H,
9-6-1946, p170)

| do not want to die . . . of a creeping paralysis of my faculties-a defeated man.
An assassin's bullet may put an end to my life. | would welcome it. But | would
love, above all, to fade out doing my duty with my last breath. (MGMLP, I,
p562)
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| am not afraid to die in my mission, if that is to be my fate. (H, 27-4-1947,
p127)

Avoidance of Anger

| have learnt through bitter experience the one supreme lesson to conserve my
anger, and as heat conserved is transmuted into energy, even so our anger
controlled can be transmuted into a power which can move the world. (YI, 15-
9-1920, pé6)

| spare neither friend nor foe when it is a question of departing from the code
of honour. (Yl, 2-3-1922, p140)

It is not that | do not get angry. | do not give vent to anger. | cultivate the
quality of patience as angerlessness, and, generally speaking, | succeed. But |
only control my anger when it comes. How | find it possible to control it would
be a useless question, for it is a habit that everyone must cultivate and must
succeed in forming by constant practice. (H, 11-5-1935, p98)

If 1 had no sense of humor, | should long ago have committed suicide. (YI, 18-8-
1921, p238)

| am an irrepressible optimist, because | believe in myself. That sounds very
arrogant, doesn't it? But | say it from the depths of my humility. | believe in the
supreme power of God. | believe in Truth and, therefore, | have no doubt in the
future of this country or the future of humanity.

| am an optimist because | expect many things from myself. | have not got
them, | know, as | am not yet a perfect being. If | was one, | should not even
need to reason with you. When | am a perfect being, | have simply to say the
word and the nation will listen. | want to attain that perfection by service.
(Yl, 13-8-1925, pp.279-80)

My philosophy, if | can be said to have any, excludes the possibility of harm to
one's cause by outside agencies. The harm comes deservedly and only when the
cause itself is bad or, being good, its champions are untrue, faint-hearted or
unclean. (H, 25-7-1936, p185)
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03. | KNOW THE PATH

| know the path. It is straight and narrow. It is like the edge of a sword. |
rejoice to walk on it. | weep when | slip. God's word is: 'He who strives never
perishes.” | have implicit faith in that promise. Though, therefore, from my
weakness | fail a thousand times, | will not lose faith, but hope that | shall see
the Light when the flesh has been brought under perfect subjection, as some
day it must. (YI, 17-6-1926, p215)

My soul refuses to be satisfied so long as it is a helpless witness of a single
wrong or a single misery. But it is not possible for me, a weak, frail, miserable
being, to mend every wrong or to hold myself free of blame for all the wrong |
see.

The spirit in me pulls one way, the flesh in me pulls in the opposite direction.
There is freedom from the action of these two forces, but that freedom is
attainable only by slow and painful stages.

| cannot attain freedom by a mechanical refusal to act, but only by intelligent
action in a detached manner. This struggle resolves itself into an incessant
crucifixion of the flesh so that the spirit may become entirely free. (YI, 17-11-
1921, p368)

Search for Truth

| am but a seeker after Truth. | claim to have found a way to it. | claim to be
making a ceaseless effort to find it. But | admit that | have not yet found it. To
find Truth completely is to realize oneself and one's destiny, i.e., to become
perfect. | am painfully conscious of my imperfections, and therein lies all the
strength | posses, because it is a rare thing for a man to know his own
limitations.

If | was a perfect man, | own | should not feel the miseries of neighbors as | do.
As a perfect man | should take note of them, prescribe a remedy, and compel
adoption by the force of unchallengeable Truth in me. But as yet | only see as
through a glass darkly and, therefore, have to carry conviction by slow and
laborious processes, and then, too, not always with success.
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That being so, | would be less than human if, with all my knowledge of
avoidable misery pervading the land and of the sight of mere skeletons under
the very shadow of the Lord of the Universe, | did not feel with and for all the
suffering but dumb millions of India. (ibid, p377)

Trust in God

| am in the world feeling my way to light 'amid the encircling gloom'. | often err
and miscalculate... My trust is solely in God. And | trust men only because | trust
God. If | had no God to rely upon, | should be like Timon, a hater of my species.
(Yl, 4-12-1924, p398)

| will not be a traitor to God to please the whole world. (H, 18-2-1933, p4)

Whatever striking things | have done in life, | have not done prompted by
reason but prompted by instinct, | would say, God. (H, 14-5-1938, p110)

| am a man of faith. My reliance is solely on God. One step is enough for me.
The next step He will make clear to me when the time for it comes. (H, 20-10-
1940, p330)

No Secrecy

| have no secret methods. | know no diplomacy save that of truth. | have no
weapon but non-violence. | may be unconsciously led astray for a while, but not
for all time. (YI, 11-12-1924, p406)

My life has been an open book. | have no secrets and | encourage no secrets.
(Yl, 19-3-1931, p43)

| am but a poor struggling soul yearning to be wholly good-wholly truthful and
wholly non-violent in thought, word and deed, but ever failing to reach the
ideal which | know to be true. | admit it is a painful climb, but the pain of it is
a positive pleasure for me. Each step upward makes me feel stronger and fit for
the next. (YI, 9-4-1924, p126)

When | think of my littleness and my limitations on the one hand and of the
expectations raised about me on the other, | become dazed for the moment,
but | come to myself as soon as | realize that these expectations are a tribute
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not to me, a curious mixture of Jekyll and Hyde, but to the incarnation,
however imperfect but comparatively great in me, of the two priceless
qualities of truth and non-violence. | must, therefore, not shirk the
responsibility of giving what aid | can to fellow-seekers after truth from the
West. (YI, 3-10-1925, p344)

Guidance

| claim to have no infallible guidance or inspiration. So far as my experience
goes, the claim to infallibility on the part of a human being would be
untenable, seeing that inspiration too can come only to one who is free from
the action of opposites, and it will be difficult to judge on a given occasion
whether the claim to freedom from pairs of opposites is justified. The claim to
infallibility would thus always be a most dangerous claim to make. This,
however, does not leave us without any guidance whatsoever. The sum-total of
the experience of the sages of the world is available to us and would be for all
time to come.

Moreover, there are not many fundamental truths, but there is only one
fundamental truth which is Truth itself, otherwise known as Non-violence.
Finite human being shall never know in its fullness Truth and love which is in
itself infinite. But we do know enough for our guidance. We shall err, and
sometimes grievously, in our application. But man is a self-governing being, and
self-government necessarily includes the power as much to commit errors as to
set them right as often as they are made. (Yl, 21-4-1927, p128)

| deny being a visionary. | do not accept the claim of saintliness. | am of the
earth, earthly . . . | am prone to as many weakness as you are. But | have seen
the world. | have lived in the world with my eyes open. | have gone through the
most fiery ordeals that have fallen to the lot of man. | have gone through this
discipline. (SW, p531)

Self-sacrifice

| am asking my countrymen in India to follow no other gospel than the gospel of
self-sacrifice which precedes every battle. Whether you belong to the school of
violence or non-violence, you will still have to go through the fire of sacrifice
and of discipline. (ibid, p532)
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| want to declare to the world, although | have forfeited the regard of many
friends in the West - and | must bow my head low; but even for their friendship
or love, | must not suppress the voice of conscience, - the promptings of my
inner basic nature today. There is something within me impelling me to cry out
my agony. | have known humanity. | have studied something of psychology.
Such a man knows exactly what it is. | do not mind how you describe it. That
voice within tells me, "You have to stand against the whole world although you
may have to stand alone. You have to stare in the face the whole world
although the world may look at you with blood-shot eyes. Do not fear. Trust the
little voice residing within your heart.” It says: "Forsake friends, wife and all;
but testify to that for which you have lived and for which you have to die.” (MN,
pp201-2)

No Defeatism

Defeat cannot dishearten me. It can only chasten me..... | know that God will
guide me. Truth is superior to man's wisdom. (Yl, 3-7-1924, p218)

| have never lost my optimism. In seemingly darkest hours hope has burnt bright
within me. | cannot kill the hope myself. | must say | cannot give an ocular
demonstration to justify the hope. But there is no defeat in me. (H, 25-1-1935,
p399)

| do not want to foresee the future. | am concerned with taking care of the
present. God has given me no control over the moment following...

Trust

It is true that | have often been let down. Many have deceived me and many
have been found wanting. But | do not repent of my association with them. For
| know how to non-co-operate, as | know how to co-operate. The most
practical, the most dignified way of going on in the world is to take people at
their word, when you have no positive reason to the contrary. (Yl, 26-12-1924,
p430)

| believe in trusting. Trust begets trust. Suspicion is fetid and only stinks. He
who trusts has never yet lost in the world. (YI, 4-6-1925, p193)

A breach of promise shakes me to my root, especially when | am in any way
connected with the author of the breach. And if it cost my life which, after all,
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at the age of seventy has no insurance value, | should most willingly give it in
order to secure due performance of a sacred and solemn promise.
(H, 11-3-1939, p46)

To my knowledge, throughout my public and private career, | have never
broken a promise. (H, 22-4-1939, p100)

My Leadership

They say | claim to understand human nature as no one else does. | believe | am
certainly right, but if | do not believe in my rightness and my methods, | would
be unfit to be at the helm of affairs. (YI, 1-1-1925, p8)

As for my leadership, if | have it, it has not come for any seeking, it is a fruit of
faithful service. A man can as little discard such leadership as he can the color
of his skin. And since | have become an integral part of the nation, it has to
keep me with all my faults and shortcomings, of some of which | am painfully
conscious and of many others of which candid critics, thanks be to them, never
fail to remind me. (YI, 13-2-1930, p52)

It is a bad carpenter who quarrels with his tools. It is a bad general who blames
his men for faulty workmanship. | know | am not a bad general. | have wisdom
enough to know my limitations. God will give me strength enough to declare my
bankruptcy if such is to be my lot. He will perhaps take me away when | am no
longer wanted for the work which | have been permitted to do for nearly half a
century. But | do entertain the hope that there is yet work for me to do, that
the darkness that seems to have enveloped me will disappear, and that,
whether with another battle more brilliant than the Dandi March or without,
India will come to her own demonstrably through non-violent means. | am
praying for the light that will dispel the darkness. Let those who have a living
faith in non-violence join me in the prayer. (H, 23-7-1938, p193)

My Work
| am content with the doing of the task in front of me. | do not worry about the

why and wherefore of things... Reason helps us to see that we should not dabble
in things we cannot fathom. (H, 7-9-1935, p234)

My work will be finished if | succeed in carrying conviction to the human family,
that every man or woman, however weak in body, is the guardian of his or her

www.mkgandhi.org Page 32



The Mind of Mahatma Gandhi

self-respect and liberty. This defense avails, though the whole world may be
against the individual resister. (Hst, 6-8-1944)

It will be time enough to pronounce a verdict upon my work after my eyes are
closed and this tabernacle is consigned to the flames. (YI, 4-4-1929, p107)
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04. MY MISSION

| AM not a visionary. | claim to be a practical idealist. The religion of non-
violence is not meant merely for the rishis and saints. It is meant for the
common people as well. Non-violence is the law of our species as violence is
the law of the brute. The spirit lies dormant in the brute and he knows no law
but that of physical might. The dignity of man requires obedience to a higher
law-to the strength of the spirit. (YI, 11-8-1920, p3)

There are more instances than one in my public life when, with the ability to
retaliate, | have refrained from doing so and advised friends to do likewise. My
life is dedicated to the spread of that doctrine. | read it in the teachings of all
the greatest teachers of the world-Zoroaster, Mahavir, Daniel, Jesus,
Muhammad, Nanak and a host of others. (Yl, 9-2-1922, p85)

Non-violence is the first article of my faith. It is also the last article of my
creed. (Yl, 23-3-1922, p166)

| am but an humble explorer of the science of non-violence. Its hidden depths
sometimes stagger me just as much as they stagger fellow-workers. (YI, 20-11-
1924, p382)

Mission of Satyagraha

My mission is to teach by example and precept under sever restraint the use of
the matchless weapon of Satyagraha; which is a direct corollary of non-violence
and truth. | am anxious, indeed | am impatient, to demonstrate that there is no
remedy for the many ills of life save that of non-violence....

When | have become incapable of evil and when nothing harsh or haughty
occupies, be it momentarily, my thought-world, then, and not till then, my
non-violence will move all the hearts of all the world. | have placed before me
and the reader no impossible ideal or ordeal. It is man's prerogative and
birthright.

We have lost the paradise only to regain it. If it takes time, then it is but a
speck in the complete time-circle. The Divine Teacher of the Gita knew when
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he said that millions of our days are equal to only a day of Brahma. (YI, 2-7-
1925, p232)

Ahimsa is my God, and Truth is my God. When | look for ahimsa, Truth says
'Find it out through me'. When | look for Truth, ahimsa says 'Find it out through
me'. (Y, 4-6-1925, p191)

| believe myself to be saturated with ahimsa - non-violence. Ahimsa and Truth
are as my two lungs. | cannot live without them. But | see every moment with
more and more clearness the immense power of ahimsa and the littleness of
man. Even the forest-dweller cannot be entirely free from violence, in spite of
his limitless compassion. With every breath he commits a certain amount of
violence.

The body itself is a house of slaughter, and, therefore, moksha and Eternal Bliss
consist in perfect deliverance from the body, and therefore, all pleasure, save
the joy of moksha,is evanescent, imperfect. That being the case, we have to
drink, in daily life, many a bitter draught of violence. (YI, 21-10-1926, p364)

Application of Non-violence

We have to make truth and non-violence not matters for mere individual
practice but for practice by groups and communities and nations. That, at any
rate, is my dream. | shall live and die in trying to realize it.

My faith helps me to discover new truths every day. Ahimsa is the attribute of
the soul, and therefore, to be practiced by everybody in all the affairs of life. If
it cannot be practiced in all departments, it has no practical value. (H, 2-3-
1940, p23)

My faith in truth and non-violence is ever growing, and as | am ever trying to
follow them in my life, | too am growing every moment. | see new implications
about them. | see them in a newer light every day and read in them a newer
meaning. (H, 1-5-1934, p94)

| have not conceived my mission to be that of a knight-errant wandering
everywhere to deliver people from difficult situations. My humble occupation
has been to show people how they can solve their own difficulties. (H, 28-6-
1942, p201)
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My imperfections and failures are as much a blessing from God as my successes
and my talents, and | lay them both at His feet. Why should He have chosen
me, an imperfect instrument, for such a mighty experiment? | think He
deliberately did so. He had to serve the poor, dumb, ignorant millions. A
perfect man might have been their despair. When they found that one with
their failings was marching on towards ahimsa, they too had confidence in their
own capacity. We should not have recognized a perfect man if he had come as
our leader, and we might have driven him to a cave. May be he who follows me
will be more perfect and you will be able to receive his message. (H, 21-7-
1940, p211)

No Gandhian Sect

| claim to be a humble servant of India and humanity, and would like to die in
the discharge of such service. | have no desire to found a sect. | am really too
ambitious to be satisfied with a sect for a following. For | represent no new
truths. | endeavor to follow and represent Truth, as | know it. | do claim to
throw a new light on many an old truth. (YI, 25-8-1921, p267)

| have presented no new principles, but tried to restate old principles. (YI, 2-
12-1926, p419)

There is no such thing as '‘Gandhism’, and | do not want to leave any sect after
me. | do not claim to have originated any new principle or doctrine. | have
simply tried in my own way to apply the eternal truths to our daily life and
problems....

| have nothing new to teach the world. Truth and Non-violence are as old as the
hills. All I have done is to try experiments in both on as vast a scale as | could
do. In doing so | have sometimes erred and learnt by my errors. Life and its
problems have thus become to me so many experiments in the practice of truth
and non-violence.

By instinct | have been truthful, but not non-violent. As a Jain muni once rightly
said, | was not so much a votary of ahimsa as | was of truth, and | put the latter
in the first place and the former in the second. For, as he put it, | was capable
of sacrificing non-violence for the sake of truth. In fact, it was in the course of
my pursuit of truth that | discovered non-violence. (H, 28-3-1936, p49)
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| myself do not know what is the Gandhian hue. | am sailing on an uncharted
sea.. | have to take frequent soundings. (H, 17-12-1938, p385)

Gandhi-ites is no name worth having. Rather than that, why not ahimsa-ites?
For Gandhi is a mixture of good and evil, weakness and strength, violence and
non-violence, but ahimsa has no adulteration. (H, 13-5-1939, p121)

| come now to what is called the 'Gandhian' ideology and the means of
propagating it. The propagation of truth and non-violence can be done less by
books than by actually living those principles. Life truly lived is more than
books. (ibid, p122)

There is always a saving clause about all my advice. No one need follow it
unless it appeals to his head and heart. No one who has honestly the inner call
need be deterred from obeying it because of my advice. In other words, it
applies only to those who are not conscious of any inner call and who have faith
in my riper experience and soundness of judgment. (H, 15-7-1939, p197)

Let Gandhism be destroyed if it stands for error. Truth and ahimsa will never be
destroyed, but if Gandhism is another name for sectarianism, it deserves to be
destroyed. If | were to know, after my death, that what | stood for had
degenerated into sectarianism, | should be deeply pained...

Let no one say that he is a follower of Gandhi. It is enough that | should be my
own follower. | know what an inadequate follower | am of myself, for | cannot
live up to the convictions | stand for. You are no followers but fellow-students,
fellow-pilgrims, fellow-seekers, fellow-workers. (H, 2-3-1940, p23)

If there is one Gandhi-ite, it must be me. | hope, however, that | am humble
enough not to arrogate any such claim. Gandhi-ite means a worshipper of
Gandhi. There must be a God to worship. But | have never arrogated to myself
any such claim. Hence there can be no devotee of mine. (H, 2-11-1947, p389)

Law of Suffering

l....have ventured to place before India the ancient law of self-sacrifice. For
satyagraha and its off-shoots, non-co-operation and civil resistance are nothing
but new names for the law of suffering.
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The rishis, who discovered the law of non-violence in the midst of violence,
were greater geniuses than Newton. They were themselves greater warriors
than Wellington. Having themselves known the use of arms, they realized their
uselessness, and taught a weary world that its salvation lay not through
violence but through non-violence.

Non-violence in its dynamic condition means conscious suffering. It does not
mean meek submission of the will of the evildoer, but it means putting of one's
whole soul against the will of the tyrant. Working under this law of our being, it
is possible for a single individual to defy the whole might of an unjust empire to
save his honor, his religion, his soul, and lay the foundation for that empire's
fall or its regeneration.

India’'s Role

And so | am not pleading for India to practice non-violence because it is weak. |
want her to practice non-violence being conscious of her strength and power.
No training in arms is required for realization of her strength. We seem to need
it, because we seem to think that we are but a lump of flesh.

| want India to recognize that she has a soul that cannot perish and that can
rise triumphant above every physical weakness and defy the physical
combination of a whole world. (YI, 11-8-1920, pp3-4)

If | can say so without arrogance and with due humility, my message and
methods are, indeed, in their essentials for the whole world and it gives me
keen satisfaction to know that it has already received a wonderful response in
the hearts of a large and daily growing number of men and women of the
West.

(Yl, 17-9-1925 p320)

Brotherhood of Man

My mission is not merely brotherhood of Indian humanity. My mission is not
merely freedom of India, though today it undoubtedly engrosses practically the
whole of my life and whole of my time. But, through realization of freedom of
India, | hope to realize and carry on the mission of brotherhood of man.

My patriotism is not an exclusive thing. It is all embracing and | should reject
that patriotism which sought to mount upon the distress or exploitation of

www.mkgandhi.org Page 38



The Mind of Mahatma Gandhi

other nationalities. The conception of my patriotism is nothing if it is not
always, in every case without exception, consistent with the broadest good of
humanity at large.

Not only that, but my religion and my patriotism derived from my religion
embrace all life. | want to realize brotherhood or identity not merely with the
beings called human, but | want to realize identity with all life, even with such
things as crawl upon earth....because we claim descent from the same God, and
that being so, all life in whatever form it appears must be essentially one. (YI,
4-4-1929, p107)

| have that implicit faith in my mission that, if it succeeds - as it will succeed,
it is bound to succeed--history will record it as a movement designed to knit all
people in the world together, not as hostile to one another but as parts of one
whole. (H, 26-1-1934, p8)

Non-violent Way

My aspiration is limited. God has not given me the power to guide the world on
the path of non-violence. But | have imagined that He has chosen me as His
instrument for presenting non-violence to India for dealing with her many ills.
The progress already made is great. But much more remains to be done.
(H, 23-7-1938, p193)

Fraud and untruth today are stalking the world. | cannot sit as a helpless
witness to such a situation.....If today | sit quiet and inactive, God will take me
to task for not using up the treasure He had given me, in the midst of the
conflagration that is enveloping the whole world. (BC, 9-8-1942)

| cannot impose my personal faith on others, never on a national organization. |
can but try to convince the nation of its beauty and usefulness...

It would be a calamity if by obstinacy | stand in the way of the country's
progress by other means, so long as they are not positively mischievous and
harmful. | should, for instance, rise, even if | was alone, against methods of
actual violence. But | have recognized that the nation has the right, if it so
wills, to vindicate her freedom even by actual violence. Only, then India ceases
to be the land of my love even though she be the land of my birth, even as |
should take no pride in my mother if she went astray. (YI, 20-11-1924, p382)
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| have not the capacity for preaching universal non-violence. | preach,
therefore, non-violence restricted strictly to the purpose of winning our
freedom and, therefore, perhaps for preaching the regulation of international
relations by non-violent means. Before | can preach universal non-violence, |
must be wholly free from passions, | must be wholly incapable of sin. (H, 25-1-
1942, p15)

My preaching and teaching are not emotional or unpractical, for | teach what is
ancient and strive to practice what | preach. And | claim that what | practice is
capable of being practiced by all, because | am a very ordinary mortal open to
the same temptations and liable to the same weaknesses as the least among us.
(Yl, 15-12-1927, p424)

While | prate about Universal Non-violence, my experiment is confined to India.
If it succeeds, the world will accept it without effort. There is, however, a bit
BUT. The pause does not worry me. My faith is brightest in the midst of
impenetrable darkness. (H, 11-2-1939, p8)

Somehow or other, | dread a visit to Europe and America. Not that | distrust the
peoples of these great continents any more than | distrust my own, but |
distrust myself. | have no desire to go to the West in search of health or for
sightseeing. | have no desire to deliver public speeches. | detest being lionized.
| wonder if | shall ever again have the health to stand the awful strain of public
speaking and public demonstrations.

If God ever sent me to the West, | should go there to penetrate the hearts of
the masses, to have quiet talks with the youth of the West and have the
privilege of meeting kindred spirits--lovers of peace at any price save that of
truth.

But | feel that | have as yet no message to deliver personally to the West. |
believe my message to be universal, but as yet | feel that | can best deliver it
through my work in my own country. If | can show visible success in India, the
delivery of the message becomes complete.

If | came to the conclusion that India had no use for my message, | should not
care to go elsewhere in search of listeners even though | still retained faith in
it. If | ventured out of India, | should do so because | have faith, though I
cannot demonstrate it to the satisfaction of all, that the message is being
received by India, be it ever so slowly. (M, I, p417)
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When | have become incapable of evil and when nothing harsh or haughty
occupies, be it momentarily, my thought-world, then, and not till then, my
non-violence, will move all the hearts of all the world. (YI, 2-7-1925, p232)

Millions like me may fail to prove the truth in their own lives, that would be
their failure, never of the eternal law. (M, VIII, p23)
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05. THE INNER VOICE

There come to us moments in life when about some things we need no proof
from without. A little voice within us tells us, 'You are on the right track, move
neither to your left nor right, but keep to the straight and narrow way. (L, 25-
12-1916)

There are moments in your life when you must act, even though you cannot
carry your best friends with you. The 'still small voice' within you must always
be the final arbiter when there is a conflict of duty. (YI, 4-8-1920, p3)

Having made a ceaseless effort to attain self-purification, | have developed
some little capacity to hear correctly and clearly the 'still small voice within'.
(EF, p34)

| shall lose my usefulness the moment | stifle the still small voice within. (YI, 3-
12-1925, p422)

Penances with me are no mechanical acts. They are done in obedience to the
inner voice. (Yl, 2-4-1931, p60)

No False Claim

A person falsely claiming to act under divine inspiration or the promptings of
the inner voice without having any such, will fare worse than the one falsely
claiming to act under the authority of an earthly sovereign. Whereas the latter
on being exposed will escape with injury to his body, the former may perish
body and soul together.

Charitable critics impute no fraud to me, but suggest that | am highly likely to
be acting under some hallucination. The result for me, even then, will not be
far different from what it would be if | was laying a false claim. A humble
seeker that | claim to be has need to be most cautious and, to preserve the
balance of mind, he has to reduce himself to zero before God will guide him.
Let me not labour this point.
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There is no question of hallucination. | have stated a simple scientific truth,
thus to be tested by all who have the will and the patience to acquire the
necessary qualifications, which are again incredibly simple to understand and
easy enough to acquire where there is determination. (BC, 18-11-1932)

You have to believe no one but yourselves. You must try to listen to the inner
voice, but if you will not have the expression "inner voice", you may use the
expression "dictates of reason”, which you should obey, and if you will not
parade God, | have no doubt you will parade something else which in the end
will prove to be God, for, fortunately, there is no one and nothing else but God
in this universe.

| would also submit that it is not everyone claiming to act on the urge of the
inner voice [who] has that urge. Like every other faculty, this faculty for
listening to the still small noise within requires previous effort and training,
perhaps much greater than what is required for the acquisition of any other
faculty, and even if out of thousands of claimants only a few succeed in
establishing their claim, it is well worth running the risk of having and
tolerating doubtful claimants. (M, Ill, p229)

Nobody has to my knowledge questioned the possibility of the inner voice
speaking to some, and it is a gain to the world even if one person's claim to
speak under the authority of the inner voice can be really sustained. Many may
make the claim, but not all will be able to substantiate it. But it cannot and
ought not to be suppressed for the sake of preventing false claimants.

There is no danger whatsoever if many people could truthfully represent the
inner voice. But, unfortunately, there is no remedy against hypocrisy. Virtue
must not be suppressed because many will feign it. Men have always been
found throughout the world claiming to speak for the inner voice. But no harm
has yet overtaken the world through their short-lived activities.

Before one is able to listen to that voice, one has to go through a long and
fairly serve course of training, and when it is the inner voice that speaks, it is
unmistakable. The world cannot be successfully fooled for all time. There is,
therefore, no danger of anarchy setting in because a humble man like me will
not be suppressed and will dare to claim the authority of the inner voice, when
he believes that he has heard it.(H, 18-3-1933, p8)
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My claim to hear the voice of God is no new claim. Unfortunately, there is no
way that | know of proving the claim except through results. God will not be
God if He allowed Himself to be an object of proof by His creatures. But He
does give His willing slave power to pass through the fiercest of ordeals.

| have been a willing slave to this most exacting Master for more than half a
century. His voice has been increasingly audible, as years have rolled by. He
has never forsaken me even in my darkest hour. He has saved me often against
myself and left me not a vestige of independence. The greater the surrender to
Him, the greater has been my joy. (H, 6-5-1933, p4)

Voice of God

For me the Voice of God, of Conscience, of Truth, or the Inner Voice or 'the
Still Small Voice' mean one and the same thing. | saw no form. | have never
tried, for | have always believed God to be without form. But what | did hear
was like a Voice from afar and yet quite near. It was as unmistakable as some
human voice definitely speaking to me, and irresistible. | was not dreaming at
the time | heard the Voice. The hearing of the Voice was preceded by a terrific
struggle within me. Suddenly the Voice came upon me. | listened, made certain
it was the Voice, and the struggle ceased. | was calm. The determination was
made accordingly, the date and the hour of the fast were fixed...

Could | give any further evidence that it was truly the Voice that | heard and
that it was not an echo of my own heated imagination? | have no further
evidence to convince the skeptic. He is free to say that it was all self-delusion
or hallucination. It may well have been so. | can offer no proof to the contrary.
But | can say this, that not the unanimous verdict of the whole world against
me could shake me from the belief that what | heard was the true Voice of
God.

But some think that God himself is a creation of our own imagination. If that
view holds good, then nothing is real, everything is of our own imagination.
Even so, whilst my imagination dominates, me | can only act under its spell.
Realest things are only relatively so. For me the Voice was more real than my
own existence. It has never failed me, or for that matter, anyone else. And
everyone who wills can hear the Voice. It is within everyone. But like
everything else, it requires previous and definite preparation. (H, 8-7-1933, p4)
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Rightly or wrongly, | know that | have no other resource as a satyagrahi than
the assistance of God in every conceivable difficulty, and | would like it to be
believed that what may appear to be inexplicable actions of mine are really
due to inner promptings.

It may be a product of my heated imagination. If it is so, | prize that
imagination as it has served me for a chequered life extending over a period of
now nearly over fifty-five years, because | learned to rely consciously upon God
before | was fifteen years old. (H, 11-3-1939, p46)
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06. MY FASTS

MY RELIGION teaches me that, whenever there is distress which one cannot
remove, one must fast and pray. (Yl, 25-9-1924, p. 319)

They [fasts] are a part of my being. | can as well do without my eyes, for
instance, as | can without fasts. What the eyes are for the outer world, fasts
are for the inner. (Yl, 3-12-1925, p. 422)

Higher Dictate

| am not responsible for these fasts. | do not undertake them for my
amusement. | would not torture the flesh for the love of fame. Though | bear
joyfully the pangs of hunger and many other discomforts of fasting, let no one
imagine that | do not suffer. These fasts are bearable only because they are
imposed upon me by a higher Power and the capacity to bear the pain also
comes from that Power. (H, 24-8-1934, p. 223)

| cannot fast at the dictation of anyone. Such fasts [unto death] cannot be
lightly undertaken. They can conceivably be wholly undesirable. They cannot
be undertaken out of anger. Anger is a short madness. | must, therefore,
undertake the fast only when the still small voice within me calls for it.
(H, 15-6-1947, p. 194)

Fasting and Prayer

A genuine fast cleanses the body, mind and soul. It crucifies the flesh and to
that extent sets the soul free. A sincere prayer can work wonders. It is an
intense longing of the soul for its even greater purity. Purity thus gained, when
it is utilized for a noble purpose, becomes a prayer. (Yl, 24-3-1920, p. 1)

| believe that there is no prayer without fasting, and there is no real fast
without prayer. (H, 16-2-1933, p. 2)

A complete fast is a complete and literal denial of self. It is the truest prayer.
‘Take my life and let it be, always, only, all for Thee' is not, should not be, a
mere lip or figurative expression. It has to be reckless and joyous giving without
the least reservation. Abstention from food and even water is but the mere
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beginning, the least part of the surrender. (H, 15-4-1933, p. 4)

Subduing the Flesh

Fasting, unless it is the result of God's grace, is useless starvation, if not much
worse.
(H, 11-4-1939, p. 46)

| know that the mental attitude is everything. Just as prayer may be merely a
mechanical intonation as of a bird, so may a fast be a mere mechanical torture
of the flesh..... Neither will touch the soul within. (YI, 16-2-1922, p. 103)

It is my own firm belief that the strength of the soul grows in proportion as you
subdue the flesh. (YI, 23-10-1924, p. 354)

Mortification of the flesh is a necessity when the flesh rebels against one; it is
a sin when the flesh has come under subjection and can be used as an
instrument of service. In other words, there is no inherent merit in
mortification of the flesh. (H, 2-11-1936, p. 299)

There is something in denying satisfaction of the flesh. It is not possible to see
God face to face unless you crucify the flesh. It is one thing to do what belongs
to it as a temple of God, and it is another to deny it what belongs to it as the
body of flesh. (H, 10-12-1938, p. 373)

Out of the fullness of my own experience and that of fellow cranks, | say
without hesitation, fast (1) if you are constipated, (2) if you are anemic, (3) if
you are feverish, (4) if you have indigestion, (5) if you have a headache, (6) if
you are rheumatic, (7) if you are gouty, (8) if you are fretting and fuming, (9) if
you are depressed, (10) if you are overjoyed; and you will avoid medical
prescriptions and patent medicines. (YIl, 17-12-1925, p. 442)

Coercive Fasts

Fasting can only be resorted to against a lover, not to extort rights but to
reform him, as when a son fasts for a father who drinks. My fast at Bombay and
then at Bardoli was of that character. | fasted to reform, say, General Dyer,
who not only does not love me, but who regards himself as my enemy.
(Yl, 1-5-1924, p. 145)
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It is not to be denied that fasting can be really coercive. Such are fasts to
attain a selfish object. A fast undertaken to wring money from a person or for
fulfilling some such personal end would amount to the exercise of coercion or
undue influence. | would unhesitatingly advocate resistance of such undue
influence.

| have myself successfully resisted it in the fasts that have been undertaken or
threatened against me. And, if it is argued that the dividing line between a
selfish and an unselfish end is often very thin, | would urge that a person who
regards the end of a fast to be selfish or otherwise base should resolutely
refuse to yield to it, even though the refusal may result in the death of the
fasting person. If people will cultivate the habit of disregarding fasts which, in
their opinion, are taken for unworthy ends, such fasts will be robbed of the
taint of coercion and undue influence.

Like all human institutions, fasting can be both legitimately and illegitimately
used. But as a great weapon in the armoury of Satyagraha, it cannot be given
up because of its possible abuse. (H, 9-9-1933, p. 5)

The weapon of fasting, | know, cannot be lightly wielded. It can easily savour of
violence unless it is used by one skilled in the art. | claim to be such an artist in
this subject. (H, 11-3-1939, p. 46)
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07. MY INCONSISTENCIES

| DECLINE to be slave to precedents or practice | cannot understand or defend
on a moral basis. (Yl, 21-7-1921, p228)

| must admit my many inconsistencies. But since | am called ‘Mahatma’, | might
well endorse Emerson's saying that ‘Foolish consistency is the hobgoblin of little
minds." There is, | fancy, a method in my inconsistencies. In my opinion, there
is a consistency running through my seeming inconsistencies, as in Nature there
is unity running through seeming diversity. (YIl, 13-2-1930, p52)

Friends who know me have certified that | am as much a moderate as | am an
extremist and as much a conservative as | am a radical. Hence, perhaps, my
good fortune to have friends among these extreme types of men. The mixture is
due, | believe, to my view of ahimsa.

Inconsistency is only apparent. It appears so to many friends because of my
responsiveness to varying circumstances. Seeming consistency may really be
sheer obstinacy. (Yl, 16-4-1931, p77)

Fetish of Consistency

| am not at all concerned with appearing to be consistent. In my pursuit after
Truth | have discarded many ideas and learnt many new things. Old as | am in
age, | have no feeling that | have ceased to grow inwardly or that my growth
will stop with the dissolution of the flesh. What | am concerned with is my
readiness to obey the call of Truth, my God, from moment to moment. (H, 29-
4-1933, p2)

| have never made a fetish of consistency. | am a votary of Truth and | must say
what | feel and think at a given moment on the question, without regard to
what | may have said before on it. ... As my vision gets clearer, my views must
grow clearer with daily practice. Where | have deliberately altered an opinion,
the change should be obvious, only, a careful eye would notice a gradual and
imperceptible evolution. (H, 28-9-1934, p. 260)

My aim is not to be consistent with my previous statements on a given question,
but to be consistent with truth as it may present itself to me at a given
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moment. The result has been that | have grown from truth to truth. (H, 30-9-
1939, p288)

No Expedience
| have sacrificed no principle to gain a political advantage. (Yl, 12-3-1925, p91)

| am not aware of having done a single thing in my life as a matter of
expedience. | have ever held that the highest morality is also the highest
expedience. (H, 8-12-1933, p8)

Compromise

| have often been charged with having an unyielding nature. | have been told
that | would not bow to the decisions of the majority. | have been accused of
being autocratic. ... | have never been able to subscribe to the charge of
obstinacy or autocracy. On the contrary, | pride myself on my yielding nature in
non-vital matters. | detest autocracy. Valuing my freedom and independence, |
equally cherish them for others. | have no desire to carry a single soul with me
if | cannot appeal to his or her reason.

My unconventionality | carry to the point of rejecting the divinity of the oldest
Shastras if they cannot convince my reason. But | have found by experience
that, if | wish to live in society and retain my independence, | must limit the
points of utter independence to matters of first-rate importance. In all others
which do not involve a departure from one's personal religion or moral code,
one must yield to the majority. (YI, 14-7-1920, p4)

All my life through, the very insistence on truth has taught me to appreciate
the beauty of compromise. | saw in later life that this spirit was an essential
part of satyagraha. It has often meant endangering my life and incurring the
displeasure of friends. But truth is hard as adamant and tender as a blossom.
(A, p107)

Human life is a series of compromises, and it is not always easy to achieve in
practice what one has found to be true in theory. (H, 5-9-1936, p237)

There are eternal principles, which admit of no compromise, and one must be
prepared to lay down one’s life in the practice of them. (ibid, p238)
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08. MY WRITINGS

MY HESITANCY in speech, which was once an annoyance, is now a pleasure. Its
greatest benefit has been that it has taught me the economy of words. | have
naturally formed the habit of restraining my thoughts. And | can now give
myself the certificate that a thoughtless word hardly ever escapes my tongue or
pen. | do not recollect ever having had to regret anything in my speech or
writing. | have thus been spared many a mishap and waste of time. (A, p45)

In the very first month of Indian Opinion, | realized that the sole aim of
journalism should be service. The newspaper press is a great power, but just as
an unchained torrent of water submerges whole country sides and devastates
crops, even so an uncontrolled pen serves but to destroy. If the control is from
without, it proves more poisonous than want of control. It can be profitable
only when exercised from within. If this line of reasoning is correct, how many
of the journals in the world would stand the test? But who would stop those
that are useless? The useful and the useless must, like good and evil generally,
go on together, and man must make his choice. (ibid, p211)

There can be no room for untruth in my writings, because it is my unshakable
belief that there is no religion other than truth and because | am capable of
rejecting aught obtained at the cost of truth.

My writings cannot but be free from hatred towards any individual because it is
my firm belief that it is love that sustains the earth. (SL, No. 5, 17-9-1919)

My Journalism

| have taken up journalism not for its sake but merely as an aid to what | have
conceived to be my mission in life. My mission is to teach by example and
precept under severe restraint the use of the matchless weapon of satyagraha
which is a direct corollary of non-violence and truth. ... To be true to my faith,
therefore, | may not write in anger or malice. | may not write idly. | may not
write merely to excite passion.

The reader can have no idea of the restraint | have to exercise from week to
week in the choice of topics and my vocabulary. It is a training for me. It
enables me to peep into myself and to make discoveries of my weaknesses.

www.mkgandhi.org Page 51



The Mind of Mahatma Gandhi

Often my vanity dictates a smart expression or my anger a harsh adjective. It is
a terrible ordeal but a fine exercise to remove these weeds. (YI, 2-7-1925,
p232)

| write just as the Spirit moves me at the time of writing. | do not claim to
know definitely that all conscious thought and action on my part is directed by
the Spirit. But on an examination of the greatest steps that | have taken in my
life, as also of those that may be regarded as the least, | think it will not be
improper to say that all of them were directed by the Spirit. (A, p206)

As for giving ideas, | have some originality. But writing is a by-product; | write
to propagate my ideas. Journalism is not my profession. (H, 18-8-1946, p270)

What | have done will endure, not what | have said or written. (H, 1-5-1947,
p93)
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09. THE GOSPEL OF TRUTH

WHAT...is Truth? A difficult question; but | have solved it for myself by saying
that it is what the voice within tells you. How then, you ask, [do] different
people think of different and contrary truths? Well, seeing that the human mind
works through innumerable media and that the evolution of the human mind is
not the same for all, it follows that what may be truth for one may be untruth
for another, and hence those who have made these experiments have come to
the conclusion that there are certain conditions to be observed in making those
experiments...

It is because we have at the present moment everybody claiming the right of
conscience without going through any discipline whatsoever, and there is so
much untruth being delivered to a bewildered world. All that | can in true
humility present to you is that Truth is not to be found by anybody who has not
got an abundant sense of humility. If you would swim on the bosom of the
ocean of Truth, you must reduce yourself to a zero. YI, 31-12-1931, p428)

Truth and Love-ahimsa-is the only thing that counts. Where this is present,
everything rights itself in the end. This is a law to which there is no exception.
(Yl, 18-8-1927, p265)

Sovereign Principle

For me truth is the sovereign principle, which includes numerous other
principles. This truth is not only truthfulness in word, but truthfulness in
thought also, and not only the relative truth of our conception, but the
Absolute Truth, the Eternal Principle, that is God. There are innumerable
definitions of God, because His manifestations are innumerable. They
overwhelm me with wonder and awe and for a moment stun me.

But | worship God as Truth only. | have not yet found Him, but | am seeking
after Him. | am prepared to sacrifice the things dearest to me in pursuit of this
quest. Even if the sacrifice demanded be my very life, | hope | may be prepared
to give it. But as long as | have not realized this Absolute Truth, so long must |
hold by the relative truth as | have conceived it. That relative truth must,
meanwhile, be my beacon, my shield and buckler. Though this path is strait and
narrow and sharp as the razor's edge, for me it has been the quickest and
easiest. Even my Himalayan blunders have seemed trifling to me because | have
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kept strictly to this path. For the path has saved me from coming to grief, and |
have gone forward according to my light. Often in my progress | have had faint
glimpses of the Absolute Truth, God, and daily the conviction is growing upon
me that He alone is real and all else is unreal.

Quest for Truth

..... The further conviction has been growing upon me that whatever is possible
for me is possible even for a child, and | have found sound reasons for saying
so. The instruments for the quest of Truth are as simple as they are difficult.
They may appear quite impossible to an arrogant person, and quite possible to
an innocent child.

The seeker after Truth should be humbler than the dust. The world crushes the
dust under its feet, but the seeker after Truth should so humble himself that
even the dust could crush him. Only then, and not till then, will he have a
glimpse of Truth. (A, p. xv)

Truth is like a vast tree, which yields more and more fruit the more you nurture
it. The deeper the search in the mine of truth the richer the discovery of the
gems buried there, in the shape of openings for an even greater variety of
service. (ibid, p159)

| think it is wrong to expect certainties in this world, where all else but God
that is Truth is an uncertainty. All that appears and happens about and around
is uncertain, transient. But there is a Supreme Being hidden therein as a
Certainty, and one would be blessed if one could catch a glimpse of that
certainty and hitch one's wagon to it. The quest for that Truth is the summum
bonum of life. (ibid, p184)

In the march towards Truth, anger, selfishness, hatred, etc., naturally give
way, for otherwise Truth would be impossible to attain. A man who is swayed
by passions may have good enough intentions, may be truthful in word, but he
will never find the Truth. A successful search for Truth means complete
deliverance from the dual throng such as of love and hate, happiness and
misery. (ibid, pp254-5)
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Vision of Truth

To see the universal and all-pervading spirit of Truth face to face one must be
able to love the meanest of creation as oneself. And a man who aspires after
that cannot afford to keep out of any field of life. That is why my devotion to
Truth has drawn me into the field of politics; and | can say without the slightest
hesitation, and yet in all humility, that those who say that religion has nothing
to do with politics do not know what religion means. (ibid, pp370-1)

My uniform experience has convinced me that there is no other God than
Truth... The little fleeting glimpses... that | have been able to have of Truth can
hardly convey an idea of the indescribable luster of Truth, a million times more
intense than that of the sun we daily see with our eyes. (YI, 7-2-1929, p42)

In fact, what | have caught is only the faintest gleam of that mighty effulgence.
But this much | can say with assurance, as a result of all my experiments, that a
perfect vision of Truth can only follow a complete realization of ahimsa. (ibid)

Truth resides in every human heart, and one has to search for it there, and to
be guided by truth as one sees it. But no one has a right to coerce others to act
according to his own view of truth. (H, 24-11-1933, p6)

Absolute Truth

It is not given to man to know the whole Truth. His duty lies in living up to the
truth as he sees it, and in doing so, to resort to the purest means, i.e., to non-
violence. (ibid)

God alone knows absolute truth. Therefore, | have often said, Truth is God. It
follows that man, a finite being, cannot know absolute truth. (H, 7-4-1946,
p70)

Nobody in this world possesses absolute truth. This is God's attribute alone.
Relative truth is all we know. Therefore, we can only follow the truth as we see
it. Such pursuit of truth cannot lead anyone astray. (H, 2-6-1946, p167)

Truth and |

| have in my life never been guilty of saying things | did not mean-my nature is
to go straight to the heart and, if often | fail in doing so for the time being, |
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know that Truth will ultimately make itself heard and felt, as it has often done
in my experience. (Yl, 20-8-1925, pp285-6)

Let hundreds like me perish, but let Truth prevail. Let us not reduce the
standards of Truth even by a hair's breadth for judging erring mortals like
myself. (A, p xv)

In judging myself | shall try to be as harsh as truth, as | want others also to be.
Measuring myself by that standard | must exclaim with Surdas.

Where is there a wretch?

So wicked and loathsome as I?

| have forsaken by Maker,

So faithless have | been. (ibid, p xvi)

My Errors

| may be a despicable person, but when Truth speaks through me, | am
invincible. (EF, p71)

| am devoted to none but Truth and | owe no discipline to anybody but Truth.
(H, 25-5-1935, p115)

| have no God to serve but Truth. (H, 15-4-1939, p87)

| have no strength except what comes from insistence on truth. Non-violence,
too, springs from the same insistence. (H, 7-4-1946, p70)

| am a humble but very earnest seeker after Truth. And in my search, | take all
fellow-seekers in uttermost confidence so that | may know my mistakes and
correct them. | confess that | have often erred in my estimates and judgments...
And inasmuch as in every case | retraced my steps, no permanent harm was
done. On the contrary, the fundamental truth of non-violence has been made
infinitely more manifest than it ever has been, and the country has in no way
been permanently injured. (Yl, 21-4-1927, p126)

| am a learner myself, | have no axe to grind, and wherever | see a truth, | take
it up and try to act up to it. (YI, 11-8-1927, p250)
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| believe that, if in spite of the best of intentions, one is led into committing
mistakes, they do not really result in harm to the world or, for the matter of
that, any individual. God always saves the world from the consequences of
unintended errors or men who live in fear of Him.

Those who are likely to be misled by my example would have gone that way all
the same even if they had not known of my action. For, in the final analysis, a
man is guided in his conduct by his own inner promptings, though the example
of others might sometimes seem to guide him. But be it as it may, | know that
the world has never had to suffer on account of my errors because they were
all due to my ignorance. It is my firm belief that not one of my known errors
was willful. (YI, 3-1-1929, p6)

Indeed, what may appear to be an obvious error to one may appear to another
as pure wisdom. He cannot help himself even if he is under a hallucination.
Truly as Tulsidas said: 'Even though there never is silver in mother o' pearl nor
water in the sunbeams, while the illusion of silver in the shinning shell or that
of water in the beam lasts, no power on earth can shake the deluded man free
from the spell." Even so must it be with men like me who, it may be, are
labouring under a great hallucination. Surely God will pardon them and the
world should bear with them. Truth will assert itself in the end. (ibid)

Truth never damages a cause that is just. (H, 10-11-1946, p389)

Life is an aspiration. Its mission is to strive after perfection, which is self-
realization. The ideal must not be lowered because of our weaknesses or
imperfections. | am painfully conscious of both in me. The silent cry daily goes
out to Truth to help me to remove these weakness and imperfections of mine.
(H, 22-6-1935, p145)

No Abandonment of Truth

Believe me when | tell you, after 60 years of personal experience, that the only
real misfortune is to abandon the path of truth. If you but realize this, your one
prayer to God will always be to enable you to put up, without flinching, with
any number of trials and hardships that may fall to your lot in the pursuit of
truth. (H, 28-7-1946, p243)

Truth alone will endure, all the rest will be swept away before the tide of time.
| must, therefore, continue to bear testimony to Truth even if | am forsaken by
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all. Mine may today be a voice in the wilderness, but it will be heard when all
other voices are silenced, if it is the voice of Truth. (H, 15-8-1946, p284)

A man of faith will remain steadfast to truth, even-though the whole world
might appear to be enveloped in falsehood. (H, 22-9-1946, p322)

When it is relevant, truth has to be uttered, however unpleasant it may be.
Irrelevance is always untruth and should never be uttered. (H, 21-12-1947,
p473)
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10. TRUTH IS GOD

God Is

THERE IS an indefinable mysterious Power that pervades everything. | feel it,
though | do not see it. It is this unseen Power which makes itself felt and yet
defies all proof, because it is so unlike all that | perceive through my senses. It
transcends the senses. But it is possible to reason out the existence of God to a
limited extent.

| do dimly perceive that whilst everything around me is ever changing, ever-
dying, there is underlying all that change a Living Power that is changeless,
that holds all together, that creates, dissolves, and recreates. That informing
Power or Spirit is God. And since nothing else | see merely through the senses
can or will persist, He alone is.

And is this Power benevolent or malevolent? | see it as purely benevolent. For |
can see, that in the midst of death life persists, in the midst of untruth truth
persists, in the midst of darkness light persists. Hence | gather that God is Life,
Truth, Light. He is Love. He is the Supreme Good.

| confess... that | have no argument to convince... through reason. Faith
transcends reason. All | can advise... is not to attempt the impossible. | cannot
account for the existence of evil by any rational method. To want to do so is to
be co-equal with God. | am, therefore, humble enough to recognize evil as
such; and | call God long-suffering and patient precisely because He permits
evil in the world. | know that He has no evil in Him and yet if there is evil, He is
the author of it and yet untouched by it.

| know, too, that | shall never know God if | do not wrestle with and against evil
even at the cost of life itself. | am fortified in the belief by my own humble and
limited experience. The purer | try to become the nearer to God | feel myself
to be. How much more should | be near to Him when my faith is not a mere
apology, as it is today, but has become as immovable as the Himalayas and as
white and bright as the snows on their peaks? (YI, 11-10-1928, pp340-1)
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My Faith
| can easily put up with the denial of the world, but any denial by me of my
God is unthinkable. (YI, 23-2-1922, p112)

| know that | can do nothing. God can do everything. O God, make me Thy fit
instrument and use me as thou wilt! (YI, 9-10-1924, p329)

| have not seen Him, neither have | known Him. | have made the world's faith in
God my own and as my faith is ineffaceable, | regard that faith as amounting to
experience. However, as it may be said that to describe faith as experience is
to tamper with truth, it may perhaps be more correct to say that | have no
word for characterizing my belief in God. (A, p206)

| am surer of His existence than of the fact that you and | are sitting in this
room. Then | can also testify that | may live without air and water but not
without Him. You may pluck out my eyes, but that cannot kill me. You may
chop off my nose, but that will not kill me. But blast my belief in God, and | am
dead.

You may call this a superstition, but | confess it is a superstition that | hug,
even as | used to hug the name of Rama in my childhood when there was any
cause of danger or alarm. That was what an old nurse had taught me. (H, 14-5-
1938, p109)

| believe that we can all become messengers of God, if we cease to fear man
and seek only God's Truth. | do believe | am seeking only God's Truth and have
lost all fear of man.

...l have no special revelation of God's will. My firm belief is that He reveals
Himself daily to every human being, but we shut our ears to the 'still small
voice'. We shut our eyes to the Pillar of Fire in front of us. | realize His
omnipresence. (Yl, 25-5-1921, pp161-2)

Some of my correspondents seem to think that | can work wonders. Let me say
as a devotee of truth that | have no such gift. All the power | may have comes
from God. But He does not work directly. He works through His numberless
agencies. (H, 8-10-1938, p285)
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Nature of God

To me God is Truth and Love; God is ethics and morality; God is fearlessness.
God is the source of Light and Life and yet He is above and beyond all these.
God is conscience. He is even the atheism of the atheist. For in His boundless
love God permits the atheist to live. He is the searcher of hearts. He transcends
speech and reason. He knows us and our hearts better than we do ourselves. He
does not take us at our word, for He knows that we often do not mean it, some
knowingly and others unknowingly.

He is a personal God to those who need His personal presence. He is embodied
to those who need His touch. He is the purest essence. He simply is to those
who have faith. He is all things to all men. He is in us and yet above and
beyond us...

He cannot cease to be because hideous immoralities or inhuman brutalities are
committed in His name. He is long-suffering. He is patient but He is also
terrible. He is the most exacting personage in the world and the world to come.
He metes out the same measure to us that we mete out to our neighbors-men
and brutes.

With Him ignorance is no excuse. And withal He is ever forgiving, for He always
gives us the chance to repent.

He is the greatest democrat the world knows, for He leaves us 'unfettered’ to
make our own choice between evil and good. He is the greatest tyrant ever
known, for He often dashes the cup from our lips and under cove of free will
leaves us a margin so wholly inadequate as to provide only mirth for Himself at
our expense.

Therefore it is that Hinduism calls it all His sport-lila, or calls it all an illusion-
maya. We are not, He alone Is. And if we will be, we must eternally sing His
praise and do His will. Let us dance to the tune of His bansi-lute, and all would
be well. (YI, 5-3-1925, p81)

God is the hardest taskmaster | have known on this earth, and He tries you
through and through. And when you find that your faith is failing or your body is
failing you and you are sinking, He comes to your assistance somehow or other
and proves to you that you must not lose your faith and that He is always at
your beck and call, but on His terms, not on your terms. So | have found. |
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cannot really recall a single instance when, at the eleventh hour, He has
forsaken me. (SW, p1069)

In my early youth | was taught to repeat what in Hindu scriptures are known as
one thousand names of God. But these one thousand names of God were by no
means exhaustive. We believe-and | think it is the truth-that God has as many
names as there are creatures and, therefore, we also say that God is nameless
and, since God has many forms, we also consider Him formless, and since He
speaks to us through many tongues, we consider Him to be speechless and so
on. And so when | came to study Islam, | found that Islam too had many names
for God.

| would say with those who say God is Love, God is Love. But deep down in me |
used to say that though God may be Love, God is Truth, above all. If it is
possible for the human tongue to give the fullest description of God, | have
come to the conclusion that, for myself, God is Truth.

But two years ago | went a step further and said that Truth is God. You will see
the fine distinction between the two statements, viz., that God is Truth and
Truth is God. And | came to the conclusion after a continuous and relentless
search after Truth which began nearly fifty years ago.

| then found that the nearest approach to Truth was through love. But | also
found that love has many meanings in the English language at least and that
human love in the sense of passion could become a degrading thing also. |
found too that love in the sense of ahimsa had only a limited number of
votaries in the world. But | never found a double meaning in connection with
truth and not even atheists had demurred to the necessity or power of truth.

But, in their passion for discovering truth, the atheists have not hesitated to
deny the very existence of God-from their own point of view, rightly. And it
was because of this reasoning that | saw that, rather than say that God is Truth,
| should say that Truth is God. (YI, 31-12-1931, p427-8)

God is Truth, but God is many other things also. That is why | say Truth is
God.... Only remember that Truth is not one of the many qualities that we
name. It is the living embodiment of God, it is the only Life, and | identify
Truth with the fullest life, and that is how it becomes a concrete thing, for God
is His whole creation, the whole Existence, and service of all that exists-Truth-
is service of God. (H, 25-5-1935, p115)

www.mkgandhi.org Page 62



The Mind of Mahatma Gandhi

Perfection is the attribute of the Almighty, and yet what a great democrat He
is! What an amount of wrong and humbug He suffers on our part! He even
suffers us insignificant creatures of His to question His very existence, though
He is in every atom about us, around us and within us. But He has reserved to
Himself the right of becoming manifest to whomsoever He chooses. He is a
Being without hands and feet and other organs, yet he can see Him to whom He
chooses to reveal Himself. (H, 14-11-1936, p314)

God Through Service

If 1 did not feel the presence of God within me, | see so much of misery and
disappointment every day that | would be a raving maniac and my destination
would be the Hooghli. (YI, 6-8-1925, p275)

If I am to identify myself with the grief of the least in India, aye, if | have the
power, the least in the world, let me identify myself with the sins of the little
ones who are under my care. And so doing in all humility, | hope someday to
see God-Truth-face to face. (YI, 3-12-1925, p422)

| am endeavoring to see God through service of humanity, for | know that God
is neither in heaven, nor down below, but in every one. (Y, 4-8-1927, p247-8)

| am a part and parcel of the whole, and | cannot find Him apart from the rest
of humanity. My countrymen are my nearest neighbors. They have become so
helpless, so resourceless, so inert that | must concentrate on serving them. If |
could persuade myself that | should find Him in a Himalayan cave, | would
proceed there immediately. But | know that | cannot find Him apart from
humanity. (H, 29-8-1936, p226)

| claim to know my millions. All the 24 hours of the day | am with them. They
are my first care and last because | recognize no God except the God that is to
be found in the hearts of the dumb millions. They do not recognize His
presence; | do. And | worship the God that is Truth or Truth which is God
through the service of these millions. (H, 11-3-1939, p44)

Guide and Protector

| must go... with God as my only guide. He is a jealous Lord. He will allow no
one to share His authority. One has, therefore, to appear before Him in all
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one's weakness, empty-handed and in a spirit of full surrender, and then He
enables you to stand before a whole world and protects you from all harm.
(Yl, 3-9-1931, p247)

| have learned this one lesson-that what is impossible with man is child's play
with God and if we have faith in that Divinity which presides on the destiny of
the meanest of His creation, | have no doubt that all things are possible; and in
that final hope, | live and pass my time and endeavor to obey His will.
(Yl, 19-11-1931, p361)

Even in darkest despair, where there seems to be no helper and no comfort in
the wide, wide world, His Name inspires us with strength and puts all doubts
and despairs to flight. The sky may be overcast today with clouds, but a fervent
prayer to Him is enough to dispel them. It is because of prayer that | have
known no disappointment.

...| have known no despair. Why then should you give way to it? Let us pray that
He may cleanse our hearts of pettiness, meanness and deceit and He will surely
answer our prayers. Many | know have always turned to that unfailing source of
strength. (H, 1-6-1935, p123)

| have seen and believe that God never appears to you in person, but in action
which can only account for your deliverance in your darkest hour. (H, 10-12-
1938, p373)

Individual worship cannot be described in words. It goes on continuously and
even unconsciously. There is not a moment when | do not feel the presence of a
Witness whose eye misses nothing and with whom | strive to keep in tune.

| have never found Him lacking in response. | have found Him nearest at hand
when the horizon seemed darkest in my ordeals in jails when it was not all-
smooth sailing for me. | cannot recall a moment in my life when | had a sense
of desertion by God. (H, 24-12-1938, p395)

Self-realization

| believe it to be possible for every human being to attain to that blessed and
indescribable, sinless state in which he feels within himself the presence of God
to the exclusion of everything else. (YI, 17-11-1921, p368)
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What | want to achieve, what | have been striving and pining to achieve..., is
self-realization, to see God face to face, to attain moksha. | live and move and
have my being in pursuit of this goal. All that | do by way of speaking and
writing and all my ventures in the political field are directed to this same end.
(A, p xiv)

For it is an unbroken torture to me that | am still so far from Him, who, as |
fully know, governs every breath of my life, and whose offspring | am. | know
that it is the evil passions within that keep me so far from Him, and yet |
cannot get away from them. (ibid, p xvi)

This belief in God has to be based on faith, which transcends reason. Indeed,
even the so-called realization has at bottom an element of faith without which
it cannot be sustained. In the very nature of things it must be so. Who can
transgress the limitations of his being?

| hold that complete realization is impossible in this embodied life. Nor is it
necessary. A living immovable faith is all that is required for reaching the full
spiritual height attainable by human beings. God is not outside this earthly case
of ours. Therefore, exterior proof is not of much avail, if any at all.

We must ever fail to perceive Him through the senses, because He is beyond
them. We can feel Him if we will but withdraw ourselves from the senses. The
divine music is incessantly going on within ourselves, but the loud senses drown
the delicate music, which is unlike and infinitely superior to anything we can
perceive or hear with our senses. (H, 13-6-1936, pp140-1)
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11. TRUTH AND BEAUTY

Inwardness of Art

THERE ARE two aspects of things - the outward and the inward....The outward
has no meaning except in so far as it helps the inward. All true Art is thus an
expression of the soul. The outward forms have value only in so far as they are
the expression of the inner spirit of man. (YI, 13-11-1924, p.377)

| know that many call themselves artists, and are recognized as such, and yet in
their works there is absolutely no trace of the soul's upward urge and unrest.
(ibid)

All true Art must help the soul to realize its inner self. In my own case, | find
that | can do entirely without external forms in my soul's realization. | can
claim, therefore, that there is truly efficient Art in my life, though you might
not see what you call works of Art about me.

My room may have blank walls; and | may even dispense with the roof, so that |
may gaze out at the starry heavens overhead that stretch in an unending
expanse. What conscious Art of man can give me the panoramic scenes that
open out before me, when | look up to the sky above with all its shining stars?

This, however, does not mean that | refuse to accept the value of productions
of Art, generally accepted as such, but only that | personally feel how
inadequate these are compared with the eternal symbols of beauty in Nature.
These productions of man's Art have their value only in so far as they help the
soul onward towards self-realization. (ibid)

Truth First

Truth is the first thing to be sought for, and Beauty and Goodness will then be
added unto you. Jesus was, to my mind, a supreme artist because he saw and
expressed Truth; and so was Muhammad, the Koran being, the most perfect
composition in all Arabic literature - at any rate, that is what scholars say. It is
because both of them strove first for Truth that the grace of expression
naturally came in and yet neither Jesus not Muhammad wrote on Art. That is
the Truth and Beauty | crave for, live for, and would die for. (YI, 20-11-1924,
p.386)
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Art for the Millions

Here too, just as elsewhere, | must think in terms of the millions. And to the
millions we cannot give that training to acquire a perception of Beauty in such
a way as to see Truth in it. Show them Truth first and they will see Beauty
afterwards... Whatever can be useful to those starving millions is beautiful to
my mind. Let us give today first the vital things of life and all the graces and
ornaments of life will follow. (ibid)

| want art and literature that can speak to the millions. (H, 14-11-1936, p.135)

Art to be art must soothe. (YI, 27-5-1926, p.196)

After all, Art can only be expressed not through inanimate power-driven
machinery designed for mass-production, but only through the delicate living
touch of the hands of men and women. (Y, 14-3-1929, p.86)

Inner Purity

True art takes note not merely of form but also of what lies behind. There is an
art that kills and an art that gives life... True art must be evidence of
happiness, contentment and purity of its authors. (Yl, 11-8-1921, p. 253)

True beauty after all consists in purity of heart. (A, p. 228)

| love music and all the other arts, but | do not attach such value to them as is
generally done. | cannot, for example, recognize the value of those activities
which require technical knowledge for their understanding.

Life is greater than all art. | would go even further and declare that the man
whose life comes nearest to perfection is the greatest artist; for what is art
without the sure foundation and framework of a noble life? (AG, pp. 65-66)

We have somehow accustomed ourselves to the belief that art is independent
of the purity of private life. | can say with all the experience at my command
that nothing could be more untrue. As | am nearing the end of my earthly life, |
can say that purity of life, is the highest and truest art. The art of producing
good music from a cultivated voice can be achieved by many, but the art of
producing that music from the harmony of a pure life is achieved very rarely.
(H, 19-2-1938, p. 10)
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Beauty in Truth

| see and find Beauty in Truth or through Truth. All Truths, not merely true
ideas, but truthful faces, truthful pictures, or songs, are highly beautiful.
People generally fail to see Beauty in Truth, the ordinary man runs away from
it and becomes blind to the beauty in it. Whenever men begin to see Beauty in
Truth, then true Art will arise. (YI, 13-11-1924, p. 377)

To a true artist only that face is beautiful which, quite apart from its exterior,
shines with the Truth within the soul. There is... no Beauty apart from Truth. On
the other hand, Truth may manifest itself in forms, which may not be
outwardly beautiful at all. Socrates, we are told, was the most truthful man of
his time, and yet his features are said to have been the ugliest in Greece. To
my mind he was beautiful, because all his life was a striving after Truth, and
you may remember that his outward form did not prevent Phidias from
appreciating the beauty of Truth in him, though as an artist he was accustomed
to see Beauty in outward forms also. (ibid)

Truth and Untruth often co-exist; good and evil are often found together. In an
artist also not seldom [do] the right perception of things and the wrong co-
exist. Truly beautiful creations come when right perception is at work. If these
monuments are rare in life, they are also rare in Art. (ibid)

These beauties ['a sunset or a crescent moon that shines amid the stars at
night] are truthful, inasmuch as they make me think of the Creator at the back
of them. How else could these be beautiful, but for the Truth that is in the
center of creation? When | admire the wonder of a sunset or the beauty of the
moon, my soul expands in worship of the Creator. | try to see Him and His
mercies in all these creations. But even the sunsets and sunrises would be mere
hindrances if they did not help me to think of Him. Anything which is a
hindrance to the flight of the soul is a delusion and a snare; even like the body,
which often does hinder you in the path of salvation. (H, 13-11-1924, p. 379)

Why can't you see the beauty of colour in vegetables? And then, there is beauty
in the speckles sky. But no, you want the colours of the rainbow, which is a
mere optical illusion. We have been taught to believe that what is beautiful
need not be useful and what is useful cannot be beautiful. | want to show that
what is useful can also be beautiful. (H, 7-4-1946, p. 67)
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12. THE GOSPEL OF FEARLESSNESS

FEARLESSNESS IS the first requisite of spirituality. Cowards can never be moral.
(Y1, 13-10-1921, p. 323)

Where there is fear there is no religion. (YI, 2-9-1926, p. 308)

Every reader of the Gita is aware that fearlessness heads the list of the Divine
Attributes enumerated in the 16th Chapter. Whether this is merely due to the
exigencies of metre, or whether the pride of place has been deliberately
yielded to fearlessness is more than | can say. In my opinion, however,
fearlessness richly deserves the first rank assigned to it there, perhaps, by
accident.

Fearlessness is a sine qua non for the growth of the other noble qualities. How
can one seek truth or cherish Love without fearlessness? As Pritam has it, The
Path of Hari (the Lord) is the path of the brave, not of cowards." Hari here
means Truth, and the brave are those armed with fearlessness, not with the
sword, the rifle or other carnal weapons, which are affected only by cowards.
(Yl, 11-9-1930, pp. 1-2)

Fearlessness connotes freedom from all external fear - fear of disease, bodily
injury or death, of dispossession, of losing one's nearest and dearest, of losing
reputation or giving offence, and so on. (ibid)

Attainment of Fearlessness

Perfect fearlessness can be attained only by him who has realized the Supreme,
as it implies the height of freedom from delusions. But one can always progress
towards this goal by determined and constant endeavour and by increasing
confidence in oneself....

As for the internal foes, we must ever walk in their fear. We are rightly afraid
of Animal Passion, Anger and the like. External fears cease of their own accord
when once we have conquered these traitors within the camp. All fears revolve
round the body as the centre, and would, therefore, disappear as soon as one
got rid of the attachment for the body.
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We thus find that all fear is the baseless fabric of our own vision. Fear has no
place in our hearts when we have shaken off the attachment for wealth, for
family and for the body. Tena tyaktena bhunjithah' (enjoy the things of the
earth by renouncing them) is a noble commandment. The wealth, the family
and the body will be there, just the same; we have only to change our attitude
to them. All these are not ours but God's. Nothing whatever in this world is
ours. Even we ourselves are His. Why then should we entertain any fears?

The Upanishad, therefore, directs us 'to give up attachment for things while we
enjoy them'. That is to say, we must be interested in them not as proprietors
but only as trustees. He on whose behalf we hold them will give us the strength
and the weapons requisite for defending them against all comers.

When we thus cease to be masters and reduce ourselves to the rank of servants
humbler than the very dust under our feet, all fears will roll away like mists;
we shall attain ineffable peace and see Satya- Narayan (the God of Truth) face
to face. (ibid)

Fear of God
Let us fear God and we shall cease to fear man. (SW, p. 130)

There is so much superstition and hypocrisy around that one is afraid even to do
the right thing. But if one gives way to fear, even truth will have to be
suppressed. The golden rule is to act fearlessly upon what one believes to be
right. (H, 2-6-1946, p. 160)

Fearlessness does not mean arrogance or aggressiveness. That in itself is a sign
of fear. Fearlessness presupposes calmness and peace of mind. For that it is
necessary to have a living faith in God. (H, 3-11-1946, p. 388)

Fear is a thing which | dislike. Why should one man be afraid of another man?
Man should stand in fear of God alone, and then he can shed all other fears. (H,
5-1-1947, p. 477)

Bravery of the Soul

Each individual must be taught the art of self-defense. It is more a mental state
that has to be inculcated than that our bodies should be trained for retaliation.
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Our mental training has been one of feeling helpless. Bravery is not a quality of
the body, it is the soul. | have seen cowards encased in tough muscle and rare
courage in the frailest body... The weakest of us physically must be taught the
art of facing dangers and giving a good account of ourselves. (YI, 20-10-1921, p.
335)

We stand on the threshold of twilight-whether morning or evening twilight we
know not. One is followed by the night, the other heralds the dawn. If we want
to see the dawning day after the twilight and not the mournful night, it
behaves everyone of us...to realize the truth at this juncture, to stand for it
against any odds and to preach and practice it, at any cost, unflinchingly. (SW,
p. 303)

We have chosen for our march towards freedom the ancient path of truth and
non-violence, and we must let God's covenant, that those who tread on the
straight and narrow path shall never come to grief, inspire us with faith and
hope. (Yl, 2-4-1931, p. 54)

In this country of self-suppression and timidity, almost bordering on cowardice,
we cannot have too much bravery, too much self-sacrifice... | want... the greater
bravery of the meek, the gentle and the nonviolent, the bravery that will
mount the gallows without injuring, or harbouring any thought of injury to a
single soul. (ibid, p. 58)

There is no bravery greater than a resolute refusal to bend the knee to an
earthly power, no matter how great, and that, without bitterness of spirit and
in the fullness of faith that the spirit alone lives, nothing else does. (H, 15-10-
1938, p. 291)

We have two choices before us. We can become a great military power or, if
we follow my way, we can become a great non-violent and invincible power. In
either case the first condition is the shedding of all fear. (H, 26-10-1947, p.
382)
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13. THE GOSPEL OF FAITH

IT IS faith that steers us through stormy seas, faith that moves mountains and
faith that jumps across the ocean. That faith is nothing but a living, wide-
awake consciousness of God within. He who has achieved that faith wants
nothing. Bodily diseased, he is spiritually healthy; physically poor, he rolls in
spiritual riches. (Yl, 24-9-1925, p. 331)

Without faith this world would come to naught in a moment. True faith is
appropriation of the reasoned experience of people whom we believe to have
lived a life purified by prayer and penance. Belief, therefore, in prophets or
incarnations who have lived in remote ages is not an idle superstition but a
satisfaction of an inmost spiritual want. (Yl, 14-4-1927, p. 120)

Faith is not a delicate flower, which would wither under the slightest stormy
weather. Faith is like the Himalaya Mountains which cannot possibly change. No
storm can possibly remove the Himalaya Mountains from their foundations. ...
And | want every one of you to cultivate that faith in God and religion.
(H, 26-1-1934, p. 8)

Limitations of Reason

Experience has humbled me enough to let me realize the specific limitations of
reason. Just as matter misplaced becomes dirt, reason misused becomes
lunacy.

Rationalists are admirable beings, rationalism is a hideous monster when it
claims for itself omnipotence. Attribution of omnipotence to reason is as bad a
piece of idolatry as is worship of stock and stone believing it to be God. (YI, 14-
10-1924, p. 359)

| plead not for the suppression of reason, but for a due recognition of that in us
which sanctifies reason itself. (ibid)

To me it is as plain as a pikestaff that, where there is an appeal to reason pure
and undefiled, there should be no appeal to authority however great it may be.
(Yl, 26-9-1929, p. 316)
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There are subjects where Reason cannot take us far and we have to accept
things on faith. Faith then does not contradict Reason but transcends it. Faith is
a kind of sixth sense which works in cases which are without the purview of
Reason. (H, 6-3-1937, p.26)

Meaning of Religion

Let me explain what | mean by religion. It is not the Hindu religion which |
certainly prize above all other religions, but the religion which transcends
Hinduism, which changes one's very nature, which binds one indissolubly to the
truth within and which ever purifies. It is the permanent element in human
nature which counts no cost too great in order to find full expression and which
leaves the soul utterly restless until it has found itself, known its Maker and
appreciated the true correspondence between the Maker and itself. (YI, 12-5-
1920, p. 2)

By religion, | do not mean formal religion, or customary religion, but that
religion which underlies all religions, which brings us face to face with our
Maker. (MKG, p. 7)

My Religion
My religion has no geographical limits. If | have a living faith in it, it will
transcend my love for India herself. (YI, 11-8-1920, p. 4)

Mine is not a religion of the prison-house. It has room for the least among God's
creation. But it is proof against insolence, pride of race, religion or colour. (YI,
1-6-1921, p. 171)

There is undoubtedly a sense in which the statement is true when | say that |
hold my religion dearer than my country and that, therefore, | am a Hindu first
and nationalist after. | do not become on that score a less nationalist than the
best of them. | simply thereby imply that the interests of my country are
identical with those of my religion.

Similarly when | say that | prize my own salvation above everything else, above
the salvation of India, it does not mean that my personal salvation requires a
sacrifice of India's political or any other salvation. But it implies necessarily
that the two go together. (YI, 23-2-1922, p. 123)
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This is the maxim of life which | have accepted, namely, that no work done by
any man, no matter how great he is, will really prosper unless he has religious
backing. (SW, pp. 377-8)

| have abundant faith in my cause and humanity. Indian humanity is no worse
than any other; possibly it is better. Indeed, the cause presumes faith in human
nature. Dark though the path appears, God will light it and guide my steps, if |
have faith in His guidance and humility enough to acknowledge my helplessness
without that infallible guidance. (YI, 27-11-1924, p. 391)

This may be considered to be quixotic, but it is my firm faith that he who
undertakes to do something in the name of God, and in full faith in Him, even
at the end of his days, does not work in vain; and | am sure that the work | have
undertaken is not mine, but is God's. (H, 1-3-1935, p. 24)

That is dharma which is enjoined by the holy books, followed by the sages,
interpreted by the learned and which appealed to the heart. The first three
conditions must be fulfilled before the fourth comes into operation. Thus one
has no right to follow the precepts of an ignorant man or a rascal even though
they commend themselves to one. Rigorous observance of harmlessness, non-
enmity and renunciation are the first requisites for a person to entitle him to
lay down the law, i.e., dharma. (H, 17-11-1946, p. 397)

Futility of Force

| have a deep conviction that no religion can be sustained by brute force. On
the contrary, those who take the sword always perish by the sword. (H, 9-3-
1934, p. 29)

Religions, like nations, are being weighed in the balance. That religion and that
nation will be blotted out of the face of earth, which pins its faith to injustice,
untruth or violence. (H, 12-9-1936, p. 247)

Morality

With me moral includes spiritual. ...In my career as a reformer, | have regarded
everything from the moral standpoint. Whether | am engaged in tackling a
political question or a social or an economic one, the moral side of it always
obtrudes itself and it pervades my whole attitude. (H, 29-3-1935, p. 51)
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There is no such thing as absolute morality for all times. But there is a relative
morality, which is absolute enough for imperfect mortals that we are. Thus, it
is absolutely immoral to drink spirituous liquors except as medicine, in
medicinal doses and under medical advice. Similarly, it is absolutely wrong to
see lustfully any woman other than one's wife. Both these positions have been
proved by cold reason. Counter-arguments have always been advanced. They
have been advanced against the very existence of God-the Sum of all that is.
Faith that transcends reason is our only Rock of Ages. ...My faith has saved me
and is still saving me from pitfalls. It has never betrayed me. It has never been
known to betray anyone. (H, 23-12-1939, p. 387)

Diversity of Religion
In reality there are as many religions as there are individuals. (HS, p. 49)

Religions are different roads converging upon the same point. What does it
matter that we take different roads, so long as we reach the same goal? (ibid,
p. 50)

| do not share the belief that there can or will be on earth one religion. | am
striving, therefore, to find a common factor and to induce mutual tolerance.
(Yl, 31-7-1924, p. 254)

Basic Unity

The soul of religions is one, but it is encased in a multitude of forms. The latter
will persist to the end of time. Wise men will ignore the outward crust and see
the same soul living under a variety of crusts. (YI, 25-9-1924, p. 318)

| believe that all the great religions of the world are true more or less. | say
'more or less' because | believe that everything that the human hand touches,
by reason of the very fact that human beings are imperfect, becomes
imperfect. Perfection is the exclusive attribute of God and it is indescribable,
untranslatable. | do believe that it is possible for every human being to become
perfect even as God is perfect. It is necessary for us all to aspire after
perfection, but when that blessed state is attained, it becomes indescribable,
indefinable. And | therefore admit, in all humility, that even the Vedas, the
Koran and the Bible are imperfect word of God and, imperfect beings that we
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are, swayed to and fro by a multitude of passions, it is impossible for us even to
understand this word of God in its fullness. (YI, 22-9-1927, p. 319)

| should love all the men-not only in India but in the world-belonging to the
different faiths, to become better people by contact with one another, and if
that happens, the world will be a much better place to live in than it is today. |
plead for the broadest toleration, and | am working to that end. | ask people to
examine every religion from the point of the religionists themselves. | do not
expect the India of my dream to develop one religion, i.e., to be wholly Hindu,
or wholly Christian, or wholly Mussalman, but | want it to be wholly tolerant,
with its religions working side by side with one another. (YI, 22-12-1927, p. 425)

| came to the conclusion long ago, after prayerful search and study and
discussion with as many people as | could meet, that all religions were true and
also that all had some error in them, and that, whilst | hold by my own, | should
hold others as dear as Hinduism, from which it logically follows that we should
hold all as dear as our nearest kith and kin and that we should make no
distinction between them. (YI, 19-1-1928, p.22)

Belief in one God is the corner stone of all religions. But | do not foresee a time
when there would be only one religion on earth in practice. In theory, since
there is one God, there can be only one religion. But in practice, no two
persons | have known have had the same identical conception of God.
Therefore, there will, perhaps, always be different religions answering to
different temperaments and climatic conditions. (H, 2-2-1934, p. 8)

| believe in the fundamental truth of all great religions of the world. | believe
that they are all God-given, and | believe that they were necessary for the
people to whom these religions were revealed. And | believe that, if only we
could all of us read the scriptures of the different faiths from the standpoint of
the followers of those faiths, we should find that they were at the bottom all
one and were all helpful to one another. (H, 16-12-1934, p. 5-6)

Religions are not for separating men from one another. They are meant to bind
them. (H, 8-6-1940, p. 157)

The Scriptures

For me the Vedas are divine and unwritten. The letter killeth.' It is the spirit
that giveth the light. And the spirit of the Vedas is purity, truth, innocence,
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chastity, humility, simplicity, forgiveness, godliness, and all that makes a man
or woman noble and brave. (Yl, 19-1-1921, p. 22)

| do not believe in the exclusive divinity of the Vedas. | believe the Bible, the
Koran and Zend Avesta to be as much divinely inspired as the Vedas. My belief
in the Hindu scriptures does not require me to accept every word and every
verse as divinely inspired..... | decline to be bound by an interpretation,
however learned it may be, if it is repugnant to reason or moral sense. (YI, 6-
10-1921, p. 317)

| am not a literalist. Therefore, | try to understand the spirit of the various
scriptures of the world. | apply the test of Truth and ahimsa laid down by these
very scriptures for interpretation. | reject what is inconsistent with that test,
and appropriate all that is consistent with it. (YI, 27-8-1925, p. 293)

| have not been able to see any difference between the Sermon on the Mount
and the Bhagavad Gita. What the Sermon describes in a graphic manner, the
Bhagavad Gita reduces to a scientific formula. It may not be a scientific book in
the accepted sense of the term, but it has argued out the law of love-the law
of abandon, as | would call it-in a scientific manner. The Sermon on the Mount
gives the same law in wonderful language. The New Testament gave me
comfort and boundless joy, as it came after the repulsion that parts of the Old
had given me. Today, supposing | was deprived of the Gita and forgot all its
contents but had a copy of the Sermon, | should derive the same joy from it as |
do from the Gita. (YI, 22-12-1927, p. 426)

There is one thing in me and that is that | love to see the bright side of things
and not the seamy side, and so | can derive comfort and inspiration from any
great book of any great religion. | may not be able to reproduce a single verse
from the Gita or the New Testament; a Hindu child or Christian child may be
able to repeat the verses better; but those clever children cannot deprive me
of the assimilation that is in me today of the spirit of the two books. (ibid)

One's experience, therefore, must be the final guide. The written word
undoubtedly helps, but even that has to be interpreted, and when there are
conflicting interpretations, the seeker is the final arbiter. (H, 22-12-1933, p. 3)

| believe | have no superstition in me. Truth is not truth merely because it is
ancient. Nor is it necessarily to be regarded with suspicion because it is
ancient. There are some fundamentals of life, which may not be lightly given
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up because they are difficult of enforcement in one’s life. (H, 14-3-1936, p. 36)

Religious Instruction

If India is not to declare spiritual bankruptcy, religious instruction of its youth
must be held to be at least as necessary as secular instruction. It is true that
knowledge of religious books is no equivalent of that of religion. But if we
cannot have religion, we must be satisfied with providing our boys and girls
with what is next best. And whether there is such instruction given in the
schools or not, grown-up students must cultivate the art of self-help about
matters religious as about others. They may start their own class just as they
have their debating, and now, spinners’ clubs. (YI, 25-8-1927, p. 272)

| do not believe that the State can concern itself or cope with religious
education. | believe that religious education must be the sole concern of
religious associations. Do not mix up religion and ethics. | believe that
fundamental ethics is common to all religions. Teaching of fundamental ethics
is undoubtedly a function of the State. By religion | have not in mind
fundamental ethics but what goes by the name of denominationalism. We have
suffered enough from State-aided religion and a State Church. A society or a
group, which depends partly or wholly on State aid for the existence of its
religion, does not deserve, or, better still, does not have any religion worth the
name. (H, 23-3-1947, p. 76)

A curriculum of religious instruction should include a study of the tenets of
faiths other than one's own. For this purpose the students should be trained to
cultivate the habit of understanding and appreciating the doctrines of various
great religions of the world in a spirit of reverence and broad-minded
tolerance. (YI, 6-12-1928, p406)
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14. THE MEANING OF GOD

Law-giver and Law

GOD MAY be called by any other name so long as it connotes the living Law of
Life-in other words, the Law and the Law-giver rolled into one. (H, 14-4-1946,
p80)

God Himself is both the Law and the Law-giver. The question of anyone
creating Him, therefore, does not arise, least of all by an insignificant creature
such as man. Man can build a dam, but he cannot create a river. He can
manufacture a chair, but it is beyond him to make the wood. He can, however,
picture God in his mind in many ways. But how can man who is unable to create
even a river or wood create God? That God has created man is, therefore, the
pure truth. The contrary is an illusion. However, anyone may, if he likes, say
that God is neither the doer nor the cause. Either is predicable of him. (ibid)

No Personal God

| do not regard God as a person. Truth for me is God, and God’s Law and God
are not different things or facts, in the sense that an earthly king and his law
are different. Because God is an Idea, Law Himself. Therefore, it is impossible
to conceive God as breaking the Law. He, therefore, does not rule our actions
and withdraw Himself. When we say He rules our actions, we are simply using
human language and we try to limit Him. Otherwise He and His Law abide
everywhere and govern everything.

Therefore, | do not think that He answers in every detail every request of ours,
but there is no doubt that He rules our action. ..The free will we enjoy is less
than that of a passenger on a crowded deck.

...Although | know that my freedom is less than that of a passenger, | appreciate
that freedom, as | have imbibed through and through the central teaching of
the Gita that man is the maker of his own destiny in the sense that he has
freedom of choice as to the manner in which he uses that freedom. But he is no
controller of results. The moment he thinks he is, he comes to grief. (H, 23-2-
1940, p55)
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Let this however be quite clear. The Almighty is not a person like us. He or It is
the greatest living Force or Law in the world. Accordingly, He does not act by
caprice, nor does that Law admit of any amendment or improvement. His will is
fixed and changeless, everything else changes every second. (H, 28-7-1946,
p233)

His Personality

| have not seen God face to face. If | had, | would have no need to be speaking
to you. My thought would be potent enough to render speech and action on my
part unnecessary. But | have an undying faith in the existence of God. Millions
all over the world share this faith with me. The most learned cannot shake the
faith of the illiterate millions. (H, 3-8-1947, p262)

God is wholly good. There is no evil in Him. God made man in His own image.
Unfortunately for us, man has fashioned Him in his own. This arrogation has
landed mankind in a sea of troubles. God is the Supreme Alchemist. In His
presence all iron and dross turn into pure gold. Similarly does all evil turn into
good.

Again, God lives, but not as we. His creatures live but to die. But God is life.
Therefore, goodness and all it connotes is not an attribute.

Goodness is God. Goodness conceived as apart from Him is a lifeless thing and
exists only whilst it is a paying policy. So are all morals. If they are to live in us,
they must be considered and cultivated in their relation to God. We try to
become good because we want to reach and realize God. All the dry ethics of
the world turn to dust because apart from God they are lifeless. Coming from
God, they come with life in them. They become part of us and ennoble us.

Conversely, God conceived without goodness is without life. We give Him life in
our vain imagining. (H, 24-8-1947, p285)

There is a big gulf between ‘seeing God face to face’ and ‘seeing Him in the
embodiment of Truth from a far distance’. In my opinion, the two statements
are not only not incompatible but each explains the other. We see the
Himalayas from a very great distance and when we are on the top, we have
seen the Himalayas face to face. Millions can see them from hundreds of miles
if they are within the range of that seeing distance, but few having arrived at
the top, after years of travel, see them face to face. (H, 23-11-1947, p432)
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| have never had [the slightest doubt] about the reality that God Is and that His
most graphic name is Truth. (H, 25-1-1948, p535)

Power of God

Everything that has a beginning must end. The sun, the moon and the earth
must all perish one day, even though it might be after an incalculable number
of years. God alone is immortal, imperishable. How can anyone find words to
describe Him? (H, 16-6-1946, p183)

God cannot be realized through the intellect. Intellect can lead one to a
certain extent and no further. It is a matter of faith and experience derived
from faith. One might rely on the experience of one’s betters or else be
satisfied with nothing less than personal experience. Full faith does not feel the
want of experience. (H, 4-8-1946, p249)

God alone knows Absolute Truth. Therefore, | have often said, Truth is God. It
follows that man, a finite being, cannot know Absolute Truth. (H, 7-4-1946,
p70)

| call that great Power not by the name of Allah, not by the name of Khuda or
God, but by the name of Truth. For me Truth is God and Truth overrides all our
plans. The whole truth is only embodied within the heart of that Great Power—
Truth. | was taught from my early days to regard Truth as un-approachable—
something that you cannot reach. A great Englishman taught me to believe that
God is unknowable. He is knowable, but knowable only to the extent that our
limited intellect allows. (H, 20-4-1947, p109)

God is all-powerful. He can change the hearts of man and bring real peace
among them. (H, 3-8-1947, p262)

His Rule

Today, in the West, people talk of Christ, but it is really the Anti-Christ that
rules their lives. Similarly, there are people who talk of Islam, but really follow
the way of Satan. It is a deplorable state of affairs. ...If people follow the way
of God, there will not be all this corruption and profiteering that we see in the
world. The rich are becoming richer and the poor poorer. Hunger, nakedness
and death stare one in the face. These are not the marks of the Kingdom of
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God, but that of Satan, Ravana or Anti-Christ. We cannot expect to bring the
reign of God on earth by merely repeating His nhame with the lips. Our conduct
must conform to His ways instead of Satan’s. (H, 23-6-1946, pp186-7)

Only when God reigns in men’s hearts will they be able to shed their anger. (H,
20-4-1947, p118)

All universal rules of conduct known as God’s commandments are simple and
easy to understand and carry out if the will is there. They only appear to be
difficult because of the inertia, which governs mankind. Man is a progressive
being. There is nothing at a standstill in nature. Only God is motionless for, He
was, is and will be the same yesterday, today and tomorrow, and yet is ever
moving. We need not, however, worry ourselves over the attributes of God. We
have to realize that we are ever progressing. Hence, | hold that if mankind is to
live, it has to come growingly under the sway of truth and non-violence. It is in
view of these two fundamental rules of conduct that | and you have to work
and live. (H, 9-11-1947, p406)

A mind not set on God is given to wandering and lacks the quality of a temple
of worship. (ibid)

Genesis of Evil

Why is there evil in the world is a difficult question to answer. | can only give
what | may call a villager’s answer. If there is good, there must also be evil,
just as where there is light there is also darkness, but it is true only so far as
we human mortals are concerned. Before God there is nothing good, nothing
evil. We poor villagers may talk of His dispensation in human terms, but our
language is not God’s.

The Vedanta says the world is maya. Even that explanation is a babbling of
imperfect humanity. |, therefore, say that | am not going to bother my head
about it. Even if | was allowed to peep into the innermost recesses of God’s
chamber | should not care to do it. For | should not know what to do there. It is
enough for our spiritual growth to know that God is always with the doer of
good. That again is a villager’s explanation. (H, 7-9-1935, p233)

| cannot account for the existence of evil by any rational method. To want to
do so is to be coequal with God. | am therefore humble enough to recognize
evil as such. And | call God long-suffering and patient precisely because He
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permits evil in the world. | know that He has no evil. He is the author of it and
yet untouched by it.

| know too that I shall never know God if | do not wrestle with and against evil
even at the cost of life itself. | am fortified in the belief by my own humble and
limited experience. The purer | try to become, the nearer | feel to be to God.
How much more should | be, when my faith is not a mere apology as it is today
but has become as immovable as the Himalayas and as white and bright as the
snows on their peaks? (YI, 11-10-1928, p341)

In a strictly scientific sense God is at the bottom of both good and evil. He
directs the assassin’s dagger no less than the surgeon’s knife. But for all that
good and evil are, for human purposes, from each other distinct and
incompatible, being symbolical of light and darkness, God and Satan... (H, 20-2-
1937, p9)

To say that God permits evil in this world may not be pleasing to the ear. But if
He is held responsible for the good, it follows that He has to be responsible for
the evil too. Did not God permit Ravana to exhibit unparalleled strength?
Perhaps, the root cause of the perplexity arises from a lack of the real
understanding of what God is. God is not a person. He transcends description.
He is the Law-maker, the Law and the Executor. No human being can well
arrogate these powers to himself. If he did, he would be looked upon as an
unadulterated dictator. They become only Him whom we worship as God. This
is the reality, a clear understanding of which will answer the question [‘Does
God permit evil?’] (H, 24-2-1946, p24)

There is a saying to the effect that the outer is only the reflection of the inner.
If you are good, the whole world will be good to you. On the contrary, if you
feel tempted to regard anybody as evil, the odds are that the evil is within
you....

We must neither think evil about others nor suspect others of thinking evil
about us. Proneness to lend ear to evil reports is a sign of lack of faith. (H, 28-
4-1946, p111)

Miracles
| do [believe in miracles] and | do not. God does not work through miracles. But
the divine mind is revealed in a flash and it appears like a miracle to man. We
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do not know God, we know Him only through the working of His law. He and His
law are one. There is nothing outside His law. Even earthquakes and tempests
do not occur without His will-not a blade of grass grows but He will it. Satan is
here only on His sufferance, not independently of Him. (H, 7-4-1946, pp75-76)

Man cannot be transformed from bad to good overnight. God does not exercise
magic. He too is within His own law. His law, however, is different from the law
of the State. There may be mistakes in the latter, but God cannot err. If he
were to go beyond the limits of His law, the world will be lost. (H, 19-5-1946,
p136)

History provides us with a whole series of miracles of masses of people being
converted to a particular view-point in the twinkling of an eye. Take the Boer
War. It has given to the English language the word 'Maffeking'. People went mad
on the Maffeking Day. Yet, inside of two years, the whole British nation
underwent a transformation. Henry Campbell Bannerman became the Premier
and practically all the gains of war were given up. The recent Labour victory at
the polls is another instance in point. To me it is a sufficient miracle that, in
spite of his oratory and brilliance, Churchill should cease to be the idol of the
British people who till yesterday hung on his lips and listened to him in awe. All
these instances are enough to sustain the faith of a believer like me that, when
all other powers are gone one will remain, call it God, Nature or whatever you
like. (H, 10-11-1946, p389)

Incarnation

All embodied life is in reality an incarnation of God, but it is not usual to
consider every living being an incarnation. Future generations pay this homage
to one who, in his own generation, has been extraordinarily religious in his
conduct. | can see nothing wrong in this procedure; it takes nothing from God's
greatness, and there is no violence done to Truth.....

This belief in incarnation is a testimony of man'’s lofty spiritual ambition. Man is
not at peace with himself till he has become like unto God. The endeavour to
reach this state is the supreme, the only ambition worth having. And this is
self-realization. And this self-realization is the subject of the Gita, as it is of all
scriptures. (Yl, 6-8-1931, p206)

Belief, therefore, in prophets or incarnations who have lived in remote ages is
not an idle superstition, but a satisfaction of an inmost spiritual want. (YI, 14-
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4-1927, p120)

God's Laws

Human language can but imperfectly describe God's ways. | am sensible of the
fact that they are indescribable and inscrutable. But if mortal man will dare to
describe them, he has no better medium than his own inarticulate speech. (A,
p317)

We do not know all the laws of God nor their working. Knowledge of the tallest
scientist or the greatest spiritualist is like a particle of dust. If God is not a
personal being for me like my earthly father, He is infinitely more. He rules me
in the tiniest detail of my life. | believe literally that not a leaf moves but by
His will. Every breath | take depends upon His sufferance.

He and His law are one. The Law is God. Anything attributed to Him is not a
mere attribute. He is the attribute. He is Truth, Love, Law and a million other
things that human ingenuity can name. (H, 16-2-1934, p4)

The laws of Nature are changeless, unchangeable, and there are no miracles in
the sense of infringement or interruption of Nature's laws. But we, limited
beings, fancy all kinds of things and impute our limitations to God. We may
copy God, but not He us. We may not divide Time for Him. Time for Him is
eternity. For us there is past, present and future. And what is human life of a
hundred years but less than a mere speck in the eternity of Time? (H, 17-4-
1947, p87)

Nature's Visitations

| share the belief with the whole world-civilized and uncivilized-that calamities
such as the Bihar one [earth-quake] come to mankind as chastisement for their
sins. When that conviction comes from the heart, people pray, repent and
purify themselves....

| have but a limited knowledge of His purpose. Such calamities are not a mere
caprice of the deity or Nature. They obey fixed laws as surely as the planets
move in obedience to laws governing their movements. Only we do not know
the laws governing these events and, therefore, call them calamities or
disturbances. (H, 2-2-1934, p1)
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This earthly existence of ours is more brittle than the glass bangles that ladies
wear. You can keep glass bangles for thousands of years if you treasure them in
a chest and let them remain untouched. But this earthly existence is so fickle
that it may be wiped out in the twinkling of an eye. Therefore, while we have
yet breathing time, let us get rid of the distinctions of high and low, purify our
hearts and be ready to face our Maker when an earthquake or some natural
calamity or death in the ordinary course overtakes us. (ibid, p5)

There is a divine purpose behind every physical calamity. That perfected
science will one day be able to tell us beforehand when earthquakes will occur,
as it tells us today of eclipses, is quite possible. It will be another triumph of
the human mind. But such triumph even indefinitely multiplied can bring about
no purification of self without which nothing is of any value.

| ask those who appreciate the necessity of inward purification to join the
prayer that we may read the purpose of God behind such visitations, that they
may humble us and prepare us to face our Maker whenever the call comes, and
that we may be ever ready to share the sufferings of our fellows whosoever
they may be. (H, 8-6-1935, p132)

God's Names

God has a thousand names, or rather, He is Nameless. We may worship or pray
to Him by whichever name that pleases us. Some call Him Rama, some Krishna,
others call Him Rahim, and yet others call Him God. All worship the same spirit,
but as all foods do not agree with all, all names do not appeal to all. Each
chooses the name according to his associations, and He, being the In-Dweller,
All-Powerful and Omniscient knows our innermost feelings and responds to us
according to our deserts.

Worship or prayer, therefore, is not to be performed with the lips, but with the
heart. And that is why it can be performed equally by the dumb and the
stammerer, by the ignorant and the stupid. And the prayers of those whose
tongues are nectared but whose hearts are full of poison are never heard. He,
therefore, who would pray to God, must cleanse his heart.

Rama was not only on the lips of Hanuman, He was enthroned in his heart. He
gave Hanuman exhaustless strength. In His strength he lifted the mountain and
crossed the ocean. (Yl, 24-9-1925, p331)
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| talk of God exactly as | believe Him to be... | believe God to be creative as
well as non-creative. This too is the result of my acceptance of the doctrine of
the manyness of reality. From the platform of the Jains | prove the non-
creative aspect of God, and from that of Ramanuja the creative aspect. As a
matter of fact, we are all thinking of the Unthinkable, describing the
Indescribable, seeking to know the Unknown, and that is why our speech
falters, is inadequate and even often contradictory. That is why the Vedas
describe Brahman as 'not this’, 'not this'. (H, 21-1-1926, p30)

In my opinion, Rama, Rahaman, Ahuramazda, God or Krishna are all attempts
on the part of man to name that invisible force which is the greatest of all
forces. It is inherent in man, imperfect though he be, ceaselessly to strive after
perfection. In the attempt he falls into reverie. And, just as a child tries to
stand, falls down again and again and ultimately learns how to walk, even so
man, with all his intelligence, is a mere infant as compared to the infinite and
ageless God. This may appear to be an exaggeration but is not. Man can only
describe God in his own poor language. (H, 18-8-1946, p267)
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15. RAMANAMA

My Saviour

THOUGH MY reason and heart long ago realized the highest attribute and name
of God as Truth, | recognize Truth by the name of Rama. In the darkest hour of
my trial, that one name has saved me and is still saving me. It may be the
association of childhood, it may be the fascination that Tulsidas has wrought on
me.

But the potent fact is there, and as | write these lines, my memory revives the
scenes of my childhood, when | used daily to visit the Ramji Mandir adjacent to
my ancestral home. My Rama then resided there. He saved me from many fears
and sins. It was no superstition for me. The custodian of the idol may have been
a bad man. | know nothing against him. Misdeeds might have gone on in the
temple. Again | know nothing of them. Therefore, they would not affect me.
What was and is true of me is true of millions of Hindus. (H, 18-3-1933, pé6)

When a child, my nurse taught me to repeat Ramanama whenever | felt afraid
or miserable, and it has been second nature with me with growing knowledge
and advancing years. | may even say that the Word is in my heart, if not
actually on my lips, all the twenty-four hours. It has been by saviour and | am
ever stayed on it. In the spiritual literature of the world, the Ramayana of
Tulsidas takes a foremost place. It has charms that | miss in the Mahabharata
and even in Valmiki's Ramayana. (H, 17-8-1934, p213)

Best Worship

| myself have been a devotee of Tulasidas from my childhood and have,
therefore, always worshipped God as Rama. But | know that if, beginning with
Omkar, one goes through the entire gamut of God's names current in all climes,
all countries and languages, the result is the same. He and His law are one. To
observe His law is, therefore, the best form of worship. (H, 24-3-1946, p56)

One God

| laugh within myself when someone objects that Rama or the chanting of
Ramanama is for the Hindus only, how can Mussalmans therefore take part in it?
Is there one God for the Mussalmans and another for the Hindus, Paris or
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Christians? No, there is only one omnipotent and omnipresent God. He is named
variously and we remember Him by the name which is most familiar to us.

My Rama, the Rama of our prayers is not the historical Rama, the son
Dasharatha, the King of Ayodhya. He is the eternal, the unborn, the one
without a second. Him alone | worship. His aid alone | see, and so should you.
He belongs equally to all. I, therefore, see no reason why a Mussalman or
anybody should object to taking His name. But he is in no way bound to
recognize God as Ramanama. He may utter to himself Allah or Khuda so as not
to mar the harmony of the sound. (H, 28-4-1946, p111)

To me...Rama, described as the Lord of Sita, son of Dasharatha, is the all-
powerful essence whose name, inscribed in the heart, removes all suffering-
mental, moral and physical. (H, 2-6-1946, p158)

Curative Power

An apt question is as to why a man who recites Ramanama regularly and leads a
pure life should ever fall ill. Man is by nature imperfect. A thoughtful man
strives after perfection, but never attains it. He stumbles on the way, however
unwittingly. The whole of God's law is embodied in a pure life.

The first thing is to realize one's limitations. It should be obvious that, the
moment one transgresses those limits, one falls ill. Thus a balanced diet eaten
in accordance with needs gives one freedom from disease. How is one to know
what is the proper diet for one? Many such enigmas can be imagined. The
purport of it all is that everyone should be his own doctor and find out his
limitations. The man who does so will surely live up to 125. (H, 19-5-1946,
p148)

Ramanama cannot perform the miracle of restoring to you a lost limb. But it
can perform the still greater miracle of helping you to enjoy an ineffable peace
in spite of the loss while you live and rob death of its sting and the grave its
victory at the journey's end. Since death must come soon or late to everyone,
why should one worry over the time? (H, 7-4-1946, p69)

The practice of nature cure does not require high academic qualifications or
much erudition. Simplicity is the essence of universality. Nothing that is meant
for the benefit of the millions requires much erudition. The latter can be
acquired only by the few and, therefore, can benefit the rich only.
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But India lives in her seven lakhs of villages-obscure, tiny, out-of-the-way
villages, where the population in some cases hardly exceeds a few hundred,
very often not even a few score.

| would like to go and settle down in some such village. That is real India, my
India. You cannot take to these humble people the paraphernalia of highly
qualified doctors and hospital equipment. In simple, natural remedies and
Ramanama lies their only hope. (ibid)

Purity of Thought

Mere lip recitation of Ramanama has nothing to do with cure. Faith cure, if |
know it correctly, is blind cure, such as the friend describes and thereby
ridicules the living name of the living God. The latter is not a figment of one's
imagination. It has to come from the heart.

It is conscious belief in God and a knowledge of His law that make perfect cure
possible without any further aid. That law is that a perfect mind is responsible
for perfect health of the body. A perfect mind comes from a perfect heart, not
the heart known by a doctor's stethoscope but the heart which is the seat of
God. It is claimed that realization of God in the heart makes it impossible for
an impure or an idle thought to cross the mind.

Disease is impossible where there is purity of thought. Such a state may be
difficult to attain. But the first step in the ascent to health is taken with its
recognition. The next is taken when the corresponding attempt is made. This
radical alteration in one's life is naturally accompanied by the observance of all
other nature's laws hitherto discovered by man. One cannot play with them and
claim to have a pure heart.

It can be said with justice that possession of a pure heart should do equally
well without Ramanama. Only, | know no other way of attaining purity. And it is
the way trodden by the sages of old all over the world. They were men of God,
not superstitious men or charlatans. (H, 9-6-1946, p171)

Spiritual force is like any other force at the service of man. Apart from the fact
that it has been used for physical ailments for ages, with more or less success,
it would be intrinsically wrong not to use it, if it can be successfully used for
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the cure of physical ailments. For, man is both matter and spirit, each acting
on and affecting the other.

If you get rid of malaria by taking quinine, without thinking of the millions who
do not get it, why should you refuse to use the remedy which is within you,
because millions will not use it through their ignorance?

May you not be clean and well because millions of others will not be so,
ignorantly or, maybe even cussedly? If you will not be clean out of false notions
of philanthropy, you will deny yourself the duty of serving the very millions by
remaining dirty and ill. Surely refusal to be spiritually well or clean is worse
than the refusal to be physically clean and well. (H, 1-9-1946, p286)

To repeat Ramanama and to follow the way of Ravana in actual practice is
worse than useless. It is sheer hypocrisy. One may deceive oneself or the world,
but one cannot deceive the Almighty. (H, 23-6-1946, p186)
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16. PRAYER THE FOOD OF MY SOUL

| CLAIM to be a man of faith and prayer, and even if | were cut to pieces, | trust
God would give me the strength not to deny Him and to assert that He is. (YI,
8-12-1927, p413)

No act of mine is done without prayer. Man is a fallible being. He can never be
sure of his steps. What he may regard as answer to prayer may be an echo of
his pride. For infallible guidance man has to have a perfectly innocent heart
incapable of evil. | can lay no such claim. Mine is a struggling, striving, erring,
imperfect soul. (YI, 25-9-1924, p313)

Even if | am killed, | will not give up repeating the names of Rama and Rahim,
which mean to me the same God. With these names on my lips, | will die
cheerfully. (H, 20-4-1947, p118)

Safeguard in Trial

On all occasions of trial He has saved me. | know that the phrase 'God saved me'
has a deeper meaning for me today, and still | feel that | have not yet grasped
its entire meaning. Only richer experience can help me to a fuller
understanding.

But in all my trials-of a spiritual nature, as a lawyer, in conducting institutions,
and in politics-l can say that God saved me. When every hope is gone, 'when
helpers fail and comforts flee', | experience that help arrives somehow, from |
know not where.

Prayer has been the saving of my life. Without it | should have been a lunatic
long ago. My autobiography will tell you that | have had my fair share of the
bitterest public and private experiences. They threw me into temporary
despair, but if | was able to get rid of it, it was because of prayer.

Now | may tell you that prayer has not been part of my life in the sense that
truth has been. It came out of sheer necessity, as | found myself in a plight
when | could not possibly be happy without it. And the more my faith in God
increased, the more irresistible became the yearning for prayer. Life seemed to
be dull and vacant without it.
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| had attended the Christian service in South Africa, but it had failed to grip
me. | could not join them in prayer. They supplicated God, but | could not do
so, | failed egregiously. | started with disbelief in God and prayer, and, until at
a late stage in life, | did not feel anything like a void in life. But at that stage |
felt that, as food was indispensable for the body, so was prayer indispensable
for the soul. In fact, food for the body is not so necessary as prayer for the
soul. For starvation is often necessary in order to keep the body in health, but
there is no such thing as prayer-starvation....

In spite of despair staring me in the face on the political horizon, | have never
lost my peace. In fact, | have found people who envy my peace. That peace, |
tell you, comes from prayer; | am not a man of learning, but | humbly claim to
be a man of prayer. | am indifferent as to the form. Every one is a law unto
himself in that respect. But there are some well-marked roads, and it is safe to
walk along the beaten tracks, trod by the ancient teachers.

...I have given my personal testimony. Let everyone try and find that, as a
result of daily prayer, he adds something new to his life, something with which
nothing can be compared. (Yl, 24-4-1931, p274)

God's Response

Never own defeat in a sacred cause and make up your minds henceforth that
you will be pure and that you will find a response from God. But God never
answers the prayers of the arrogant, nor the prayers of those who bargain with
Him....

If you would ask Him to help you, you would go to Him in all your nakedness,
approach Him without reservations, also without fear or doubts as to how He
can help a fallen being like you. He who has helped millions who have
approached Him, is He going to desert you? He makes no exceptions whatsoever
and you will find that every one of your prayers will be answered. | am telling
this out of my personal experience. | have gone through the purgatory. Seek
first the Kingdom of Heaven and everything will be added unto you. (YI, 4-4-
1929, p111)

| have never found Him lacking in response. | have found Him nearest at hand
when the horizon seemed darkest-in my ordeals in jails when it was not at all
smooth sailing for me. | cannot recall a moment in my life when | had a sense
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of desertion by God. (H, 24-12-1938, p395)

Character of Prayer

Supplication, worship, prayer are no superstition; they are acts more real than
the acts of eating, drinking, sitting or walking. It is no exaggeration to say that
they alone are real, all else is unreal.

Such worship or prayer is no flight of eloquence; it is no lip-homage. It springs
from the heart. If, therefore, we achieve that purity of the heart when it is
‘emptied of all but love', if we keep all the chords in proper tune, they
‘trembling pass in music out of sight'.

Prayer needs no speech. It is in itself independent of any sensuous effort. |
have not the slightest doubt that prayer is an unfailing means of cleansing the
heart of passions. But it must be combined with the utmost humility. (A, pp51-
52)

It is better in prayer to have a heart without words than words without a heart.
(Y, 23-1-1930, p25)

We go to the temple to worship not the stone or the metal image, but God who
resides in it. The image becomes what man makes of it. It has no power
independently of the sanctity with which it is invested by the worshipper.
Therefore everyone, including children, should observe perfect silence at the
time of prayer. (H, 28-4-1946, p112)

Prayer is an impossibility without a living faith in the presence of God within.
(Yl, 20-12-1928, p420)

Prayer is the first and the last lesson in learning the noble and brave art of
sacrificing self in the various walks of life, culminating in the defense of one's
nation's liberty and honour. Undoubtedly, prayer requires a living faith in God.
(H, 14-4-1946, p80)

Man often repeats the name of God parrot-wise and expects fruit from so
doing. The true seeker must have that living faith which will not only dispel the
untruth of parrot-wise repetition from within him, but also from the hearts of
others. (H, 5-5-1956, p113)
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Need for Prayer

As food is necessary for the body, prayer is necessary for the soul. A man may
be able to do without food for a number of days-as Mac Swiney did for over 70
days--but, believing in God, man cannot, should not live a moment without
prayer. (Yl, 15-12-1927, p424)

There are many who, whether from mental laziness or from having fallen into a
bad habit, believe that God is and will help us unasked. Why, then, is it
necessary to recite His name? It is true that if God is, He is irrespective of our
belief. But realization of God is infinitely more than mere belief. That can
come only by constant practice. This is true of all science. How much more true
of the science of all sciences? (H, 28-4-1946, p109)

Prayer is the key of the morning and the bolt of the evening. (YI, 23-1-1930,
p25)

| am giving you a bit of my experience and that of my companions when | say
that he who had experienced the magic of prayer may do without food for days
together, but not a single moment without prayer. For without prayer there is
no inward peace. (ibid)

| agree that, if a man could practice the presence of God all the twenty-four
hours, there would be no need for a separate time for prayer. But most people
find this impossible. The sordid everyday world is too much with them. For
them the practice of complete withdrawal of the mind from all outward things,
even though it might be only for a few minutes everyday, will be found to be of
infinite use. Silent communion will help them to experience an undisturbed
peace in the midst of turmoil, to curb anger and cultivate patience. (H, 28-4-
1946, p109)

It should be the general rule that prayers must not be delayed for anybody on
earth. God's time never stops. From the very beginning the wheel of His time
has gone ceaselessly on. As a matter of fact, there is no beginning for Him or
His time....How can anyone afford to miss the time of offering prayers to Him
whose watch never stops? (H, 5-5-1946, p113)

In the first shloka of Ishopanishad that is repeated everyday at the beginning of
the prayer, one is asked to dedicate everything to God and then use it to the
required extent. The principle condition laid down is that one must not covet
what belongs to another. These two maxims contain the quintessence of the
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Hindu religion.

Essence of Prayer

In another shloka which is recited during the morning prayer it is said, 'l do not
ask for temporal power, not do | ask to go to heaven, nor even to attain
Nirwana, What | ask for is that | may be able to relieve the pain of those who
are in pain.’ The pain might be physical, mental or spiritual. Spiritual pain due
to slavery to one's passions is sometimes greater even than the physical.

But God does not come down in person to relieve suffering. He works through
human agency. Therefore, prayer to God to enable one to relieve the suffering
of others must mean a longing and a readiness on one's part to labour for it.

The prayer... is not exclusive. It is not restricted to one's own caste or
community. It is all inclusive. It comprehends the whole of humanity. Its
realization would thus mean the establishment of the Kingdom of Heaven on
earth. (H, 28-4-1946, p111)

True meditation consists in closing the eyes and ears of the mind to all else
except the object of one's devotion. Hence the closing of eyes during prayers is
a n aid to such concentration. Man's conception of God is naturally limited.
Each one has, therefore, to think of Him as best appeals to him, provided that
the conception is pure and uplifting. (H, 18-4-1946, p265)

He can truly pray who has the conviction that God is within him. He who has
not, need not pray. God will not be offended, but | can say from experience
that he who does not pray is certainly a loser.

What matters, then, whether one man worships God as Person and another as
Force? Both do right according to their lights. None knows and, perhaps, never
will know what is the absolutely proper way to pray. The ideal must always
remain the ideal. One need only remember that God is the Force among all the
forces. All other forces are material. But God is the vital force or spirit which is
all-pervading, all-embracing and, therefore, beyond human ken. (ibid, p267)

Efficacy of Silence
It has often occurred to me that a seeker after truth has to be silent. | know

the wonderful efficacy of silence. | visited a Trappist monastery in South Africa.
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A beautiful place it was. Most of the inmates of that place were under a vow of
silence. | inquired of the Father the motive of it and he said the motive is
apparent: 'We are frail human beings. We do not know very often what we say.
If we want to listen to the still small voice that is always speaking within us, it
will not be heard if we continually speak.’ | understood that precious lesson. |
know the secret of silence. (Yl, 6-8-1925, pp274-5)

Experience has taught me that silence is a part of the spiritual discipline of a
votary of truth. Proneness to exaggerate, to suppress or modify the truth,
wittingly or unwittingly, is a natural weakness of man, and silence is necessary
in order to surmount it. A man of few words will rarely be thoughtless in his
speech; he will measure every word. (A, p45)

Silence of the sewn-up lips is no silence. One may achieve the same result by
chopping off one's tongue, but that too would not be silence. He is silent who,
having the capacity to speak, utters no idle word. (H, 24-6-1933, p5)

It [silence] has now become both a physical and spiritual necessity for me.
Originally it was taken to relieve the sense of pressure. Then | wanted time for
writing. After, however, | had practiced it for some time, | saw the spiritual
value of it. It suddenly flashed across my mind that that was the time when |
could best hold communion with God. And now | feel as though | was naturally
built for silence. (H, 10-12-1938, p323-4)

Prayer is for remembering God, and for purifying the heart, and can be offered
even when observing silence. (H, 20-4-1947, p118)

As | believe that silent prayer is often a mightier [force] than any overt act, in
my helplessness | continuously pray in the faith that the prayer of a pure heart
never goes unanswered. (Yl, 22-9-1927, p321)

Power of Prayer

| can give my own testimony and say that a heartfelt prayer is undoubtedly the
most potent instrument that man possesses for overcoming cowardice and all
other bad old habits. (YI, 20-12-1928, p420)

Not until we have reduced ourselves to nothingness can we conquer the evil in
us. God demands nothing less than complete self-surrender as the price for the
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only real freedom that is worth having. And when a man thus loses himself, he
immediately finds himself in the service of all that lives. It becomes his delight
and his recreation. He is a new man, never weary of spending himself in the
service of God's creation. (ibid)

There is an eternal struggle raging in man's breast between the powers of
darkness and of light, and he who has not the sheet-anchor of prayer to rely
upon will be a victim to the powers of darkness. The man of prayer will be at
peace with himself and with the whole world; the man who goes about the
affairs of the world without a prayerful heart will be miserable and will make
the world also miserable....

Prayer is the only means of bringing about orderliness and peace and repose in
our daily acts....Take care of the vital thing and other things will take care of
themselves. Rectify one angle of a square, and the other angles will be
automatically right. (YI, 23-1-1930, p26)

Prayer is not an old woman's idle amusement. Properly understood and applied,
it is the most potent instrument of action. (H, 14-4-1946, p80)

When the mind is completely filled with His spirit, one cannot harbour ill-will or
hatred towards anyone and, reciprocally, the enemy will shed his enmity and
become a friend. It is not my claim that | have succeeded in converting
enemies into friends, but in numerous cases it has been my experience that,
when the mind is filled with His peace, all hatred ceases. An unbroken
succession of world teachers since the beginning of time have borne testimony
to the same. | claim to merit for it. | know it is entirely due to God's grace.
(H, 28-4-1946, p109)

One with a wicked heart can never be conscious of the all-purifying presence of
God.

(H, 29-6-1946, p209)

God answers prayer in His own way, not ours. His ways are different from the
ways of mortals. Hence they are inscrutable. Prayer presupposes faith. No
prayer goes in vain. Prayer is like any other action. It bears fruit whether we
see it or not, and the fruit of heart prayer is far more potent than action so-
called.

(ibid, p215)
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17. MY HINDUISM IS NOT EXCLUSIVE

All-embracing
FOR ME Hinduism is all-sufficing. Every variety of belief finds protection under
its ample folk. (SW, p329)

| can no more describe my feelings for Hinduism than for my own wife. She
moves me as no other woman in the world can. Not that she has no faults; |
dare say she has many more than | see myself. But the feeling of an
indescribable bond is there. Even so | feel for and about Hinduism with all its
faults and limitations. (Yl, 6-10-1921, p318)

...Hinduism is not an exclusive religion. In it there is room for the worship of all
the prophets in the world. It is not a missionary religion in the ordinary sense of
the term. It has no doubt absorbed many tribes in its fold, but this absorption
has been of an evolutionary, imperceptible character. Hinduism tells every one
to worship God according to his own faith or Dharma and so it lives at peace
with all the religions. (ibid)

There is nothing in the world that would keep me from professing Christianity
or any other faith, the moment | felt the truth of and the need for it. Where
there is fear, there is no religion...If | could call myself, say, a Christian, or a
Mussalman, with my own interpretation of the Bible or the Koran, | should not
hesitate to call myself either. For then Hindu, Christian and Mussalman would
be synonymous terms. | do believe that in the other world there are neither
Hindus, nor Christians nor Mussalmans. They all are judged not according to
their labels, or professions, but according to their actions, irrespective of their
professions. During our earthly existence there will always be these labels. |,
therefore, prefer to retain the label of my forefathers so long as it does not
cramp my growth and does not debar me from assimilating all that is good
anywhere else. (Yl, 2-7-1926, p308)

| know that friends get confused when | say | am a Sanatanist Hindu and they
fail to find in me things they associate with a man usually labeled as such. But
that is because, in spite of my being a staunch Hindu, | find room in my faith
for Christian and Islamic and Zoroastrian teaching, and, therefore, my Hinduism
seems to some to be a conglomeration and some have even dubbed me an
eclectic. Well, to call a man eclectic is to say that he has no faith, but mine is
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a broad faith which does not oppose Christians-not even a Plymouth Brother-not
even the most fanatical Mussalman. It is a faith based on the broadest possible
toleration. | refuse to abuse a man for his fanatical deeds because | try to see
them from his point of view. It is that broad faith that sustains me. It is a
somewhat embarrassing position, | know-but to others, not to me! (YI, 22-12-
1927, p426)

The chief value of Hinduism lies in holding the actual belief that all life (not
only human beings, but all sentient beings) is one, i.e., all life coming from the
One universal source, call it Allah, God or Parameshwara. (H, 26-12-1936, p365)

My Hinduism is not sectarian. It includes all that | know to be best in Islam,
Christianity, Buddhism and Zoroastrianism....Truth is my religion and ahimsa is
the only way of its realization. | have rejected once and for all the doctrine of
the sword. (H, 30-4-1938, p99)

Hinduism and Ahimsa

Hinduism with its message of ahimsa is to me the most glorious religion in the
world-as my wife to me is the most beautiful woman in the world--but others
may feel the same about their own religion. (Yl, 19-1-1928, p22)

The most distinctive and the largest contribution of Hinduism to India's culture
is the doctrine of ahimsa. It has given a definite bias to the history of the
country for the last three thousand years and over and it has not ceased to be a
living force in the lives of India's millions even today. It is a growing doctrine,
its message is still being delivered. Its teaching has so far permeated our
people that an armed revolution has almost become an impossibility in India
not because, as some would have it, we as a race are physically weak, for it
does not require much physical strength so much as a devilish will to press a
trigger to shoot a person, but because the tradition of ahimsa has struck deep
root among the people. (H, 24-3-1929, p95)

Mother Gita

| do not believe that the Gita teaches violence for doing good. It is pre-
eminently a description of the duel that goes on in our own hearts. The divine
author has used a historical incident for inculcating the lesson of doing one's
duty even at the peril of one's life. It inculcates performance of duty
irrespective of the consequences, for we mortals, limited by our physical
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frames, are incapable of controlling actions, save our own. The Gita
distinguished between the powers of light and darkness and demonstrates their
incompatibility. (YI, 25-8-1920, p2)

Though | admire much in Christianity, | am unable to identify myself with
orthodox Christianity...Hinduism as | know it entirely satisfies my soul, fills my
whole being, and | find a solace in the Bhagavad Gita and Upanishads that |
miss even in the Sermon on the Mount. Not that | do not prize the ideal
presented therein; not that some of the precious teaching in the Sermon on the
Mount have not left a deep impression upon me, but | must confess.... that,
when doubt haunts me, when disappointments stare me in the face, and when |
see not one ray of light on the horizon, | turn to the Bhagavad Gita, and find a
verse to comfort me; and | immediately begin to smile in the midst of
overwhelming sorrow. My life has been full of external tragedies, and if they
have not left any visible and indelible effect on me, | owe it to the teachings of
the Bhagavad Gita. (YI, 6-8-1925, p274)

As for myself, | run to my Mother Gita whenever | find myself in difficulties,
and up to now she has never failed to comfort me. It is possible that those who
are getting comfort from the Gita may get greater help, and see something
altogether new, if they come to know the way in which | understand it from day
to day. (YI, 13-11-1930, p1)

Today the Gita is not only my bible or my Koran; it is more than that--it is my
mother. | lost my earthly mother who gave me birth long ago; but this eternal
mother has completely filled her place by my side ever since. She has never
changed, she has never failed me. When | am in difficulty or distress, | seek
refuge in her bosom. (H, 24-8-1934, p222)

The Way of the Buddha

It is my deliberate opinion that the essential part of the teachings of the
Buddha now forms an integral part of Hinduism. It is impossible for Hindu India
today to retrace her steps and go behind the great reformation that Gautama
effected in Hinduism. By his immense sacrifice, by his great renunciation, and
by the immaculate purity of his life he left an indelible impress upon Hinduism,
and Hinduism owes an eternal debt of gratitude to that great teacher... What
Hinduism did not assimilate of what passes as Buddhism today was not an
essential part of the Buddha's life and his teachings.
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It is my fixed opinion that Buddhism or, rather, the teaching of the Buddha
found its full fruition in India and it could not be otherwise, for Gautama was
himself a Hindu of Hindus. He was saturated with the best that was in
Hinduism, and he gave life to some of the teachings that were buried in the
Vedas and which were overgrown with weeds. His great Hindu spirit cut its way
through the forest of words, meaningless words, which had overlaid the golden
truth that was in the Vedas. He made some of the words in the Vedas yield a
meaning to which the men of his generation were utter strangers, and he found
in India the most congenial soil. And wherever the Buddha went, he was
followed by and surrounded not by non-Hindus but Hindus, those who were
themselves saturated with vedic law. But the Buddha's teaching, like his heart,
was all-expanding and all-embracing and so it has survived his own body and
swept across the face of the earth. And at the risk of being called a follower of
the Buddha, | claim this achievement as a triumph of Hinduism. The Buddha
never rejected Hinduism, but he broadened its base. He gave it a new life and
a new interpretation. But...l want to submit to you that the teaching of the
Buddha was not assimilated in its fullness whether it was in Ceylon, or in
Burma, or in China, or in Tibet... (Yl, 24-11-1927, pp392-3)

Moral Government of World

| have heard it contended times without number and | have read in books also
claiming to express the spirit of Buddhism that the Buddha did not believe in
God. In my humble opinion such a belief contradicts the very central fact of the
Buddha's teaching...The confusion has arisen over his rejection, and just
rejection, of all the base things that passed in his generation under the name of
God. He undoubtedly rejected the notion that a being called God was actuated
by malice, could repent of his actions and, like the Kings of the earth, could
possibly be open to temptations and bribes and could possibly have favourites.
His whole soul rose in mighty indignation against the belief that a being called
God required for his satisfaction the living blood of animals in order that he
might be pleased-animals who were his own creation. He, therefore, reinstated
God in the right place and dethroned the usurper who for the time being
seemed to occupy that White Throne. He emphasized and re-declared the
eternal and unalterable existence of the moral government of this universe. He
unhesitatingly said that the law was God Himself.

God's laws are eternal and unalterable and not separable from God Himself. It
is an indispensable condition of His very perfection. And hence the great
confusion that the Buddha disbelieved in God and simply believed in the moral
law, and because of this confusion about God Himself, arose the confusion
about the proper understanding of the great word Nirvana. Nirvana is
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undoubtedly not utter extinction. So far as | have been able to understand the
central fact of the Buddha's life, Nirvana is utter extinction of all that is base in
us, all that is vicious in us, all that is corrupt and corruptible in us. Nirvana is
not like the black, dead peace of the grave, but the living peace, the living
happiness of a soul which is conscious of itself, and conscious of having found
its own abode in the heart of the Eternal....

Great as the Buddha's contribution to humanity was in restoring God to His
eternal place, in my humble opinion, greater still was his contribution to
humanity in his exacting regard of all life, be it ever so low. (ibid, p393)

Christianity in the West

It is my firm opinion that Europe today represents not the spirit of God or
Christianity, but the spirit of Satan. And Satan's successes are the greatest
when he appears with the name of God on his lips. Europe is today only
nominally Christian. In reality it is worshipping Mammon. ‘It is easier for a
camel to pass through the eye of a needle than for a rich man to enter the
Kingdom." Thus really spoke Jesus Christ. His so-called followers measure their
moral progress by their material possessions (YI, 8-9-1920, pp2-3)

It is a very curious commentary on the West that although it professes
Christianity, there is no Christianity or Christ in the West, or there should have
been no war. That is how | understand the message of Jesus. (H, 17-11-1946,
p405)

Christianity became disfigured when it went to the West. | am sorry to have to
say that. (H, 20-4-1947, p116)

| ask my Christian brethren...not to take their Christianity as it is interpreted in
the West. There, we know, they fight with one another as never before. After
all, Jesus was an Asiatic depicted as wearing the Arabian flowing robe. He was
the essence of meekness. | hope that the Christians of India will express in their
lives Jesus the crucified, of the Bible, and not as interpreted in the West with
her blood-stained fingers. | have no desire to criticize the West. | know and
value the many virtues of the West. But | am bound to point out that Jesus of
Asia is misrepresented in the West except in individuals. (H, 7-9-1947, p315)

The indirect influence of Christianity has been to quicken Hinduism into life...
But the effect of Christianity upon India in general must be judged by the life
lived in our midst by the average Christian and its effect upon us. | am sorry to
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have to record my opinion that it has been disastrous. (YI, 31-7-1924, p254)

Personality of Christ

| may say that | have never been interested in a historical Jesus. | should not
care if it was proved by someone that the man called Jesus never lived, and
that [what] was narrated in the Gospels was a figment of the writer's
imagination. For the Sermon on the Mount would still be true for me.
(Yl, 31-12-1931, p429)

| cannot ascribe exclusive divinity to Jesus. He is as divine as Krishna or Rama
or Mohamed or Zoroaster. Similarly, | do not regard every word of the Bible as
the inspired word of God, even as | do not regard every word of the Vedas or
the Koran as inspired. The sum total of each of these books is certainly
inspired, but | miss that inspiration in many of the things taken individually.
The Bible is as much a book of religion with me as the Gita and the Koran. (H,
6-3-1937, p25)

Though, | cannot claim to be a Christian in the sectarian sense, the example of
Jesus' suffering is a factor in the composition of my undying faith in non-
violence which rules all my actions, worldly and temporal. (H, 7-1-1939, p417)

What Christ Means to Me

What...does Jesus mean to me? To me, He was one of the greatest teachers
humanity has ever had. To His believers, He was God's only begotten Son. Could
the fact that | do or do not accept this belief make Jesus have any more or less
influence in my life? Is all the grandeur of His teaching and of His doctrine to be
forbidden to me? | cannot believe so. (MR, Oct. 1941, pp406-7)

To me it [the word 'begotten’] implies a spiritual birth. My interpretation, in
other words, is that in Jesus' own life is the key of His nearness to God; that He
expressed, as no other could, the spirit and will of God. It is in this sense that |
see Him and recognize Him as the Son of God. (ibid)

| believe that it is impossible to estimate the merits of the various religions of
the world, and, moreover, | believe that it is unnecessary and harmful even to
attempt it. But each one of them, in my judgment, embodies a common
motivating force: the desire to uplift man's life and give it purpose. And
because the life of Jesus has the significance and the transcendency to which |
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have alluded, | believe that He belongs not solely to Christianity, but to the
entire world, to all races and people-it matters little under what flag, name or
doctrine they may work, profess a faith, or worship a God inherited from their
ancestors. (ibid)

There is much ignorance and superstition in India. But deep down in us is that
faith in God-the instinct for religion. (H, 17-11-1946, p405)

If Mohamed came to India today, he would disown many of his so-called
followers and own me as a true Muslim, as Jesus would own me as a true
Christian. (ibid)

"How can we bring man back to God or the teaching of Jesus, or that of
Mohamed?” | might give the answer that Jesus gave to one of his followers: "Do
the will of my Father who is in Heaven, not merely say Lord, Lord."” That holds
true of you, me and everybody. If we have faith in the living God, all will be
well with us. | hope not to lose that faith even to my dying day. In spite of my
numerous failings and shortcomings of which | am but too well aware, my faith
in God is burning brighter every day. (ibid)

If it did not, | would take the same prescription that | gave a women
threatened with dishonour and with no prospect of help or escape, viz., commit
suicide. (ibid)

Islam a Religion of Peace

| do regard Islam to be a religion of peace in the same sense as Christianity,
Buddhism and Hinduism are. No doubt there are differences in degree, but the
object of these religions is peace. (YI, 20-1-1927, p21)

Islam's distinctive contribution to India's national culture is its unadulterated
belief in the oneness of God and a practical application of the truth of the
brotherhood of man for those who are nominally within its fold. | call these two
distinctive contributions. For in Hinduism the spirit of brotherhood has become
too much philosophized. Similarly, though philosophical Hinduism has no other
god but God, it cannot be denied that practical Hinduism is not so emphatically
uncompromising as Islam. (YI, 21-3-1929, p95)
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Use of Force

There is nothing in the Koran to warrant the use of force for conversion. The
Holy Book says in the clearest language possible, ‘There is no compulsion in
religion’. The Prophet's whole life is a repudiation of compulsion in religion. No
Mussalman, to my knowledge, has ever approved of compulsion. Islam would
cease to be a world religion of it were to rely upon force for its propagation.
(Yl, 29-9-1921, p307)

| have given my opinion that the followers of Islam are too free with the sword.
But that is not due to the teaching of the Koran. This is due, in my opinion, to
the environment in which Islam was born. Christianity has a bloody record
against it not because Jesus was found wanting, but because the environment
in which it spread was not responsive to his lofty teaching. (YI, 20-1-1927, p21)

The Koran

| have more than once read the Koran. My religion enables me, obliges me, to
imbibe all that it good in all the great religions of the earth. (H, 28-10-1939,
p317)

| certainly regard Islam as one of the inspired religions and, therefore, the Holy
Koran as an inspired book and Muhammad as one of the prophets. (H, 13-7-
1940, p207)

| have come to the conclusion that the teaching of the Koran is essentially in
favour of non-violence. Non-violence is better than violence, it is said in the
Koran. Non-violence is enjoined as a duty; violence is permitted as a necessity.
(ibid, p193)
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18. RELIGION AND POLITICS

Life an Integral Whole

| CLAIM that human mind or human society is not divided into watertight
compartments called social, political and religious. All act and react upon one
another. (YI, 2-3-1922, p. 131)

Human life being an undivided whole, no line can ever be drawn between its
different compartments, not between ethics and politics. A trader who earns
his wealth by deception only succeeds in deceiving himself when he thinks that
his sins can be washed away by spending some amount of his ill-gotten gains on
the so-called religious purposes. One's everyday life is never capable of being
separated from one's spiritual being. Both act and react upon one another. (H,
30-3-1947, p. 85)

The politician in me has never dominated a single decision of mine, and if |
seem to take part in politics, it is only because politics encircle us today like
the coil of a snake from which one cannot get out, no matter how much one
tries. | wish, therefore, to wrestle with the snake as | have been doing with
more or less success consciously since 1894, unconsciously, as | have now
discovered, ever since reaching years of discretion. Quite selfishly, as | wish to
live in peace in the midst of a bellowing storm howling round me, | have been
experimenting with myself and my friends by introducing religion into politics.
(Yl, 12-5-1920, p. 2)

To see the universal and all-pervading Spirit of Truth face to face, one must be
able to love the meanest of creation as oneself. And a man who aspires after
that cannot afford to keep out of any field of life. That is why my devotion to
Truth has drawn me into the field of politics; and | can say without the slightest
hesitation, and yet in all humility, that those who say that religion has nothing
to do with politics do not know what religion means. (A, pp. 370-1)

| could not be leading a religious life unless | identified myself with the whole
of mankind, and that | could not do unless | took part in politics. The whole
gamut of man's activities today constitutes an indivisible whole. You cannot
divide social, economic, political and purely religious work into watertight
compartments. | do not know any religion apart from human activity. It
provides a moral basis to all other activities which they would otherwise lack,
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reducing life to a maze of 'sound and fury signifying nothing'. (H, 24-12-1938, p.
393)

| felt compelled to come into the political field because | found | could not do
even social work without touching politics. | feel that political work must be
looked upon in terms of social and moral progress. In democracy no fact f life is
untouched by politics. (H, 6-10-1946, p. 341)

For me, politics bereft of religion are absolute dirt, ever to be shunned. Politics
concern nations and that which concerns the welfare of nations must be one of
the concerns of a man who is religiously inclined, in other words, a seeker after
God and Truth. For me, God and Truth are convertible terms, and if anyone
told me that God was a god of untruth or a god of torture, | would decline to
worship Him. Therefore, in politics also we have to establish the kingdom of
Heaven. (Yl, 18-6-1925, p. 214)

| cannot isolate politics from the deepest things of my life, for the simple
reason that my politics are not corrupt, they are inextricably bound up with
non-violence and truth. (YI, 1-10-1931, p. 281)

| could not live for a single second without religion. Many of my political friends
despair of me because they say that even my politics are derived from religion.
And they are right. My politics and all other activities of mine are derived from
my religion. | go further and say that every activity of a man of religion must be
bound to God, that is to say, God rules your every breath. (H, 2-3-1934, p. 23)

Indeed, religion should pervade every one of our actions. Here religion does not
mean sectarianism. It means a belief in ordered moral government of the
universe. It is not less real because it is unseen. This religion transcends
Hinduism, Islam, Christianity, etc. It does not supersede them. It harmonizes
them and gives them reality. (H, 10-2-1940, p. 445)

The life of the millions is my politics, from which | dare not free myself without
denying my life-work and God. That my politics may take a different turn [after
the 15th August 1947, when India will be free] is quite possible. But that will be
determined by circumstances. (H, 17-8-1947, p. 281)

There is undoubtedly a sense in which the statement is true when | say that |
hold my religion dearer than my country and that, therefore, | am a Hindu first
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and nationalist after. | do not become on that score less a nationalist than the
best of them. | simply thereby imply that the interests of my country are
identical with those of my religion. Similarly, when | say that | prize my own
salvation above everything else, above the salvation of India, it does not mean
that my personal salvation requires a sacrifice of necessarily that the two go
together. (Y, 23-2-1922, p. 123)

Religion is no test of nationality, but a personal matter between man and his
God. In the sense of nationality they are Indians first and Indians last, no
matter what religion they profess. (H, 29-6-1947, p. 215)
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19. TEMPLES AND IDOLATRY

Character of Idolatry

| DO NOT disbelieve in idol worship. An idol does not excite any feeling of
veneration in me. But | think that idol worship is part of human nature. We
hanker after symbolism. Why should one be more composed in a church than
elsewhere? Images are an aid to worship. No Hindu considers an image to be
God. | do not consider idol worship a sin. (YI, 6-10-1921, p318)

| am both an idolater and an iconoclast in what | conceive to be the true sense
of the terms. | value the spirit behind idol worship. It plays a most important
part in the uplift of the human race... | am an iconoclast in the sense that |
break down the subtle form of idolatry in the shape of fanaticism that refuses
to see any virtue in any other form of worshipping the Deity save one's own.
This form of idolatry is more deadly for being more fine and evasive than the
tangible and gross form of worship that identifies the Deity with a little bit of a
stone or a golden image. (YI, 28-8-1924, p284)

| am both a supporter and opponent of image worship. When image worship
degenerates into idolatry and becomes encrusted with false beliefs and
doctrines, it becomes a necessity to combat it as a gross social evil. On the
other hand, image worship in the sense of investing one's ideal with a concrete
shape is inherent in man's nature, and even valuable as an aid to devotion. Thus
we worship an image when we offer homage to a book which we regard as holy
or sacred. We worship an image when we visit a temple or a mosque with a
feeling of sanctity or reverence. Nor do | see any harm in all this. On the
contrary, endowed as man is with a finite, limited understanding, he can hardly
do otherwise. Even so, far from seeing anything inherently evil or harmful in
tree worship, | find in it a thing instinct with a deep pathos and poetic beauty.
It symbolizes true reverence for the entire vegetable kingdom which, with its
endless panorama of beautiful shapes and forms, declares to us, as it were with
a million tongues, the greatness and glory of God.... (Yl, 26-9-1929, p320)

Far different, however, is the case of vows and prayers which votaries offer
before trees. The offering of vows and prayers for selfish ends, whether offered
in churches, mosques, temples or before trees and shrines, is a thing not to be
encouraged. Making of selfish requests or offering of vows is not related to
image worship as effect and cause. A personal selfish prayer is bad whether
made before an image or an unseen God.
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Let no one, however, from this understand me to mean that | advocate tree
worship in general. | do not defend tree worship because | consider it to be a
necessary aid to devotion, but only because | recognize that God manifests
Himself in innumerable forms, in this universe, and every such manifestation
commands my spontaneous reverence. (ibid)

As for idol worship, you cannot do without it in some form or other. Why does a
Mussalman give his life for defending a mosque which he calls a house of God?
And why does a Christian go to a church, and when he is required to take an
oath, he swears by the Bible? Not that | see any objection to it. And what is it if
not idolatry to give untold riches for building mosques and tombs? And what do
the Roman Catholics do when they kneel before Virgin Mary and before saints,
quite imaginary figures in stone or painted on canvas or glass? Even so, it is not
the stone we worship, but it is God we worship in images of stone or metal,
however rude they may be. (H, 13-3-1937, p39)

Place of Worship

| do not regard the existence of temples as a sin or superstition. Some form of
common worship and a common place of worship appear to be a human
necessity. Whether the temples should contain images or not is a matter of
temperament and taste. | do not regard a Hindu or a Roman Catholic place of
worship containing images as necessarily bad or superstitious and a mosque or a
Protestant place of worship being good or free of superstition merely because
of their exclusion of images. A symbol such as a Cross or a book may easily
become idolatrous, and therefore, superstitious. And the worship of the image
of Child Krishna or Virgin Mary may become ennobling and free of all
superstition. It depends upon the attitude of the heart of the worshipper. (YI,
5-11-1925, p378)

Places of worship to me are not merely brick and mortar. They are but a
shadow of the reality. Against every church and every mosque and every
temple destroyed, hundreds have risen in their places. (YI, 4-11-1926, p386)

| know of no religion or sect that has done or is doing without its house of God,
variously described as a temple, mosque, church, synagogue or agissari. Nor is
it certain that any of the great reformers including Jesus destroyed or
discarded temples altogether. All of them sought to banish corruption from
temples as well as from society...| have ceased to visit temples for years, but |
do not regard myself on that account as a better person than before. My
mother never missed going to the temple when she was in fit state to go there.
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Probably her faith was far greater than mine, though | do not visit temples. (H,
11-3-1933, p5)

Temples or mosques or churches... | make no distinction between these
different abodes of God. They are what faith has made them. They are an
answer to man's craving somehow to reach the Unseen. (H, 18-3-1933, p6)

Acquisition of consciousness [of the living presence of God within one] does not
require or mean temple-going. (H, 29-6-1947, p209)

Our bodies are the real temples rather than buildings of stone. The best place
for congregational worship is in the open with the sky above as the canopy and
mother earth below for the floor. (H, 4-1-1948, p498)
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20. THE CURSE OF UNTOUCHABILITY

| DO NOT want to be reborn. But if | have to be reborn, | should be born an
untouchable, so that | may share their sorrows, sufferings, and the affronts
leveled at them, in order that | may endeavour to free myself and them from
that miserable condition. |, therefore, prayed that, if | should be born again, |
should do so not as a Brahmin, Kshatriya, Vaishya or Shudra, but as an
Atishudra. (YI, 4-5-1921, p144)

| was wedded to the work for the extinction of 'untouchability’ long before | was
wedded to my wife. There were two occasions in our joint life when there was
choice between working for the untouchables and remaining with my wife and |
would have preferred the first. But thanks to my good wife, the crisis was
averted. In my Ashram, which is my family, | have several untouchables and a
sweet but naughty girl living as my own daughter. (YI, 5-11-1931, p341)

Love of the people brought the problem of untouchability early into my life. My
mother said. 'You must not touch this boy, he is an untouchable.” 'Why not?' |
questioned back, and from that day my revolt began. (H, 24-12-1938, p393)

Swaraj is a meaningless term, if we desire to keep a fifth of India under
perpetual subjection, and deliberately deny to them the fruits of national
culture. We are seeking the aid of God in this great purifying movement, but
we deny to the most deserving among his creatures the rights of humanity.
Inhuman ourselves we may not plead before the Throne for deliverance from
the inhumanity of others. (YI, 25-5-1921, p165)

It is simple fanatical obstinacy to persist in persecuting man in the sacred name
of religion. (YI, 11-3-1926, p95)

For reforms of Hinduism and for its real protection, removal of untouchability is
the greatest thing...Removal of untouchability is....a spiritual process. (Yl, 6-1-
1927, p2)

If untouchability lives, Hinduism must die. (H, 28-9-1947, p349)

| would far rather that Hinduism died than that untouchability lived.190
In battling against untouchability and in dedicating myself to that battle, | have
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no less an ambition than to see a complete regeneration of humanity. It may be
a mere dream, as unreal as the silver in the sea-shell. It is not so to me while
the dream lasts, and in the words of Romain Rolland, 'Victory lies not in
realization of the goal, but in a relentless pursuit after it. (Yl, 26-11-1931,
p372)

Untouchability and Caste

It is a wrong to destroy caste because of the outcaste, as it would be to destroy
a body because of an ugly growth in it or of a crop because of the weeds. The
outcasteness, in the sense we understand it, has therefore to be destroyed
altogether. It is an excess to be removed, if the whole system is not to perish.
Untouchability is the product, therefore, not of the caste system, but of the
distinction of high and low that has crept into Hinduism and is corroding it. The
attack on untouchability is thus an attack upon this ‘high-and-low'-ness. The
moment untouchability goes, the caste system itself will be purified, that is to
say, according to my dream, it will resolve itself into the true Varnadharma,
the four division of society, each complementary of the other and none inferior
or superior to any other, each as necessary for the whole body of Hinduism as
any other. (H, 11-2-1933, p3)

Varnashrama Dharma

Varnashrama Dharma defines man's mission on this earth. He is not born day
after day to explore avenues for amassing riches and to explore different means
of livelihood; on the contrary, man is born in order that he may utilize every
atom of his energy for the purpose of knowing his Maker. It restricts him,
therefore, for the purpose of holding body and soul together, to the occupation
of his forefathers. That and nothing more or nothing less is Varnashrama
Dharma. (Y, 27-10-1927, p357)

| do, however, believe in varna which is based on hereditary occupations.
Varnas are four to mark four universal occupations,-imparting knowledge,
defending the defenseless, carrying on agriculture and commerce, and
performing service through physical labour. These occupations are common to
all mankind, but Hinduism, having recognized them as the law of our being, has
made use of it in regulating social relations and conduct. Gravitation affects us
all, whether one knows its existence or not. But scientists who knew the law
have made it yield results that have startled the world. Even so has Hinduism
startled the world by its discovery and application of the law of varna. When
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Hindus were seized with inertia, abuse of varna resulted in innumerable castes,
with unnecessary and harmful restrictions as to inter-marriage and inter-dine.
These restrictions may be necessary in the interest of chastity and hygiene. But
a Brahmana who marries a Shudra girl, or vice versa, commits no offence
against the law of varnas. (Yl, 4-6-1931, p129)

Today Brahmins and Kshatriyas, Vaishyas and Shudras are mere labels. There is
utter confusion of varna as | understand it and | wish that all the Hindus will
voluntarily call themselves Shudras. That is the only way to demonstrate the
truth of Brahminism and to revive Varnadharma in its true state. (H, 25-3-1933,

p3)

| believe that every man is born in the world with certain natural tendencies.
Every person is born with certain definit limitations which he cannot overcome.
From a careful observation of those limitations the law of varna was deduced.
It established certain spheres of actions for certain people with certain
tendencies. This avoided all unworthy competition. Whilst recognizing
limitations, the law of varna admitted of no distinctions of high and low; on the
one hand, it guaranteed to each the fruits of his labours, and one the other, it
prevented him from pressing upon his neighbours. This great law has been
degraded and fallen into disrepute. But my conviction is that an ideal social
order will only be evolved when the implications of this law are fully
understood and given effect to. (MR, Oct. 1935, p413)

Inter-marriage and Inter-dining

Though there is in Varnashrama no prohibition against inter-marriage and inter-
dining, there can be no compulsion. It must be left to the unfettered choice of
the individual as to where he or she will marry or dine. (H, 16-11-1935, p316)

Caste

...... | consider the four divisions alone to be fundamental, natural and essential.
The innumerable sub castes are sometimes a convenience, often a hindrance.
The sooner there is fusion the better. (YI, 8-12-1920, p3)

From the economic point of view, its value was once very great. It ensured
hereditary skill; it limited competition. It was the best remedy against
pauperism. And it had all the advantages of trade guilds. Although it did not
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foster adventure or invention there, it is not known to have come in the way
either...

Historically speaking, caste may regarded as man's experiment or social
adjustment in the laboratory of Indian society. If we can prove it to be a
success, it can be offered to the world as a leaven and as the best remedy
against heartless competition and social disintegration born of avarice and
greed. (Yl, 5-1-1921, p2)

Caste and Varna

...I have frequently said that | do not believe in caste in the modern sense. It is
an excrescence and a handicap on progress. Nor do | believe in inequalities
between human beings. We are all absolutely equal. But equality is of souls and
not bodies. Hence, it is a mental state. We need to think of, and to assert,
equality because we see great inequalities in the physical world. We have to
realize equality in the midst of this apparent external inequality. Assumption of
superiority by any person over any other is a sin against God and man. Thus
caste, in so far as it Oconnots distinctions in status, is an evil. (YIl, 4-6-1931,
p129)

Caste distinctions have taken such deep root amongst us that they have also
infected the Muslims, Christians and followers of other religions in India. It is
true that class barriers are also to be found in more or less degree in other
parts of the world. This means that it is a distemper common to the human
race. It can be eliminated only by the inculcation of religion in its true sense. |
have not found sanction for such barriers and distinctions in the scriptures of
any religion.

In the eye of religion all men are equal. Learning, intellect or riches do not
entitle one to claim superiority over those who are lacking in these. If any
person is suffused and sanctified with the purifying essence and discipline of
true religion, he regards himself under the obligation to share his advantages
with those who have fewer. That being so, in our present fallen state, true
religion requires us all to become Atishudras by choice. We must regard
ourselves not as owners, but as trustees of our wealth, and use it for the
service of society, taking for ourselves no more than a fair return for service
rendered. Under this system there would be none poor, none rich. All religions
would be held equal. All quarrels arising out of religion, caste or economic
grievance would cease to disturb peace on earth. (Hu, 19-9-1945)
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21. THE GOSPEL OF NON-VIOLENCE

The Law of Our Species

| am not a visionary. | claim to be a practical idealist. The religion of non-
violence is not meant merely for the rishis and saints. It is meant for the
common people as well. Non-violence is the law of our species as violence is
the law of the brute. The spirit lies dormant in the brute and he knows no law
but that of physical might. The dignity of man requires obedience to a higher
law-to the strength of the spirit....

The rishis who discovered the law of non-violence in the midst of violence were
greater geniuses than Newton. They were themselves known the use of arms,
they realized their uselessness, and taught a weary world that its salvation lay
not through violence but through non-violence. (YI, 11-8-1920, p3)

My Ahimsa

| know only one way-the way of ahimsa. The way of himsa goes against my
grain. | do not want to cultivate the power to inculcate himsa...The faith
sustains me that He is the help of the helpless, that He comes to one's succor
only when one throws himself on His mercy. It is because of that faith that |
cherish the hope that God will one day show me a path which | may confidently
commend to the people. (YI, 10-10-1928, p342)

| have been a ‘'gambler’ all my life. In my passion for finding truth and in
relentlessly following out my faith in non-violence, | have counted no stake too
great. In doing so | have erred, if at all, in the company of the most
distinguished scientist of any age and any clime. (YI, 20-2-1930, p61)

| learnt the lesson of non-violence from my wife, when | tried to bend her to
my will. Her determined resistance to my will, on the one hand, and her quiet
submission to the suffering my stupidity involved, on the other, ultimately
made me ashamed of myself and cured me of my stupidity in thinking that | was
born to rule over her and, in the end, she became my teacher in non-violence.
(H, 24-12-1938, p394)

The doctrine that has guided my life is not one of inaction but of the highest
action. (H, 28-6-1942, p201)
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| must not...flatter myself with the belief--nor allow friends...to entertain the
belief that | have exhibited any heroic and demonstrable non-violence in
myself. All | can claim is that | am sailing in that direction without a moment's
stop. (H, 11-1-1948, p504)

CHARACTER OF NON-VIOLENCE

Non-violence is the law of the human race and is infinitely greater than and
superior to brute force.

In the last resort it does not avail to those who do not possess a living faith in
the God of Love.

Non-violence affords the fullest protection to one's self-respect and sense of
honour, but not always to possession of land or movable property, though its
habitual practice does prove a better bulwark than the possession of armed
men to defend them. Non-violence, in the very nature of things, is of no
assistance in the defence of ill-gotten gains and immoral acts.

Individuals or nations who would practice non-violence must be prepared to
sacrifice (nations to last man) their all except honour. It is, therefore,
inconsistent with the possession of other people's countries, i.e., modern
imperialism, which is frankly based on force for its defence.

Non-violence is a power which can be wielded equally by all-children, young
men and women or grown-up people, provided they have a living faith in the
God of Love and have therefore equal love for all mankind. When non-violence
is accepted as the law of life, it must pervade the whole being and not be
applied to isolated acts.

It is a profound error to suppose that, whilst the law is good enough for
individuals, it is not for masses of mankind. (H, 5-9-1936, p236)

For the way of non-violence and truth is sharp as the razor's edge. Its practice
is more than our daily food. Rightly taken, food sustains the body; rightly
practiced non-violence sustains the soul. The body food we can only take in
measured quantities and at stated intervals; non-violence, which is the spiritual
food, we have to take in continually. There is no such thing as satiation. | have
to be conscious every moment that | am pursuing the goal and have to examine
myself in terms of that goal.

Changeless Creed

The very first step in non-violence is that we cultivate in our daily life, as
between ourselves, truthfulness, humility, tolerance, loving kindness. Honesty,
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they say in English, is the best policy. But, in terms of non-violence, it is not
mere policy. Policies may and do change. Non-violence is an unchangeable
creed. It has to be pursued in face of violence raging around you. Non-violence
with a non-violent man is no merit. In fact it becomes difficult to say whether
it is non-violence at all. But when it is pitted against violence, then one
realizes the difference between the two. This we cannot do unless we are ever
wakeful, ever vigilant, ever striving. (H, 2-4-1938, p64)

The only thing lawful is non-violence. Violence can never be lawful in the sense
meant here, i.e., not according to man-made law but according to the law
made by Nature for man. (H, 27-10-1946, p369)

Faith in God

[A living faith in non-violence] is impossible without a living faith in God. A non-
violent man can do nothing save by the power and grace of God. Without it he
won't have the courage to die without anger, without fear and without
retaliation. Such courage comes from the belief that God sits in the hearts of
all and that there should be no fear in the presence of God. The knowledge of
the omnipresence of God also means respect for the lives even of those who
may be called opponents.... (H, 18-6-1938, p64)

Non-violence is an active force of the highest order. It is soul force or the
power of Godhead within us. Imperfect man cannot grasp the whole of that
Essence-he would not be able to bear its full blaze, but even an infinitesimal
fraction of it, when it becomes active within us, can work wonders.
The sun in the heavens fills the whole universe with its life-giving warmth. But
if one went too near it, it would consume him to ashes. Even so it is with God-
head. We become Godlike to the extent we realize non-violence; but we can
never become wholly God. (H, 12-11-1938, p326)

The fact is that non-violence does not work in the same way as violence. It
works in the opposite way. An armed man naturally relies upon his arms. A man
who is intentionally unarmed relies upon the Unseen Force called God by poets,
but called the Unknown by scientists. But that which is unknown is not
necessarily non-existent. God is the Force among all forces known and
unknown. Non-violence without reliance upon that Force is poor stuff to be
thrown in the dust. (H, 28-6-1942, p201)
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Consciousness of the living presence of God within one is undoubtedly the first
requisite. (H, 29-6-1947, p209)

Religious Basis

My claim to Hinduism has been rejected by some, because | believe and
advocate non-violence in its extreme form. They say that | am a Christian in
disguise. | have been even seriously told that | am distorting the meaning of the
Gita, when | ascribe to that great poem the teaching of unadulterated non-
violence. Some of my Hindu friends tell me that killing is a duty enjoined by the
Gita under certain circumstances. A very learned shastri only the other day
scornfully rejected my interpretation of the Gita and said that there was no
warrant for the opinion held by some commentators that the Gita represented
the eternal duel between forces of evil and good, and inculcated the duty of
eradicating evil within us without hesitation, without tenderness.
| state these opinions against non-violence in detail, because it is necessary to
understand them, if we would understand the solution | have to offer....
| must be dismissed out of considerations. My religion is a matter solely
between my Maker and myself. If | am a Hindu, | cannot cease to be one even
though | may be disowned by the whole of the Hindu population. | do however
suggest that non-violence is the end of all religions. (Yl, 29-5-1924, p175)

The lesson of non-violence is present in every religion, but | fondly believe
that, perhaps, it is here in India that its practice has been reduced to a
science. Innumerable saints have laid down their lives in tapashcharya until
poets had felt that the Himalayas became purified in their snowy whiteness by
means of their sacrifice. But all this practice of non-violence is nearly dead
today. It is necessary to revive the eternal law of answering anger by love and
of violence by non-violence; and where can this be more readily done than in
this land of Kind Janaka and Ramachandra? (H, 30-3-1947, p86)

Hinduism's Unique Contribution

Non-violence is common to all religions, but it has found the highest expression
and application in Hinduism. (I do not regard Jainism or Buddhism as separate
from Hinduism).

Hinduism believes in the oneness not of merely all human life but in the
oneness of all that lives. Its worship of the cow is, in my opinion, its unique
contribution to the evolution of humanitarianism. It is a practical application of
the belief in the oneness and, therefore, sacredness of all life. The great belief
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in transmigration is a direct consequence of that belief. Finally, the discovery
of the law of Varnashrama is a magnificent result of the ceaseless search for
truth. (YI, 20-10-1927, p352)

| have also been asked wherefrom in Hinduism | have unearthed ahimsa. Ahimsa
is in Hinduism, it is in Christianity as well as in Islam. Whether you agree with
me or not, it is my bounden duty to preach what | believe to be the truth as |
see it. | am also sure that ahimsa has never made anyone a coward.

(H, 27-4-1947, p126)

The Koran and Non-violence

[Barisaheb] assured me that there was warrant enough for Satyagraha in the
Holy Koran. He agreed with the interpretation of the Koran to the effect that,
whilst violence under certain well-defined circumstances is permissible, self-
restraint is dearer to God than violence, and that is the law of love. That is
Satyagraha. Violence is concession to human weakness, Satyagraha is an
obligation. Even from the practical standpoint it is easy enough to see that
violence can do no good and only do infinite harm.

(Yl, 14-5-1919, quoted in Communal Unity, p985)

Some Muslim friends tell me that Muslims will never subscribe to unadulterated
non-violence. With them, they say, violence is as lawful and necessary as non-
violence. The use of either depends upon circumstances. It does not need
Koranic authority to justify the lawfulness of both. That is the well-known path
the world has traversed through the ages. There is no such thing as
unadulterated violence in the world. But | have heard it from many Muslim
friends that the Koran teaches the use of non-violence. It regards forbearance
as superior to vengeance. The very word Islam means peace, which is non-
violence. Badshahkhan, a staunch Muslim who never misses his namaz and
Ramzan, has accepted out and out non-violence as his creed. It would be no
answer to say that he does not live up to his creed, even as | know to my shame
that | do not one of kind, it is of degree. But, argument about non-violence in
the Holy Koran is an interpolation, not necessary for my thesis. (H, 7-10-1939,
p296)

No Matter of Diet

Ahimsa is not a mere matter of dietetics, it transcends it. What a man eats or
drinks matters little; it is the self-denial, the self-restraint behind it that
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matters. By all means practice as much restraint in the choice of the articles of
your diet as you like. The restraint is commendable, even necessary, but it
touches only the fringe of ahimsa. A man may allow himself a wide latitude in
the matter of diet and yet may be a personification of ahimsa and compel our
homage, if is heart overflows with love and melts at another's woe, and has
been purged of all passions. On the other hand a man always over-scrupulous in
diet is an utter stranger to ahimsa and pitiful wretch, if he is a slave to
selfishness and passions and is hard of heart. (YI, 6-9-1928, pp300-1)

Road to Truth

My love for non-violence is superior to every other thing mundane or
supramundane. It is equaled only by my love for Truth, which is to me
synonymous with non-violence through which and which alone | can see and
reach Truth. (YI, 20-2-1930, p61)

....Without ahimsa it is not possible to seek and find Truth. Ahimsa and Truth
are so intertwined that it is practically impossible to disentangle and separate
them. They are like the two sides of a coin, or rather of a smooth, unstamped,
metallic disc. Who can say which is the obverse, and which is the reverse?
Nevertheless ahimsa is the means; Truth is the end. Means to be means must
always be within our reach, and so ahimsa is our supreme duty. If we take care
of the means, we are bound to reach the end sooner of latter. When once we
have grasped this point, final victory is beyond question. (FYM, pp12-3)

Ahimsa is not the goal. Truth is the goal. But we have no means of realizing
truth in human relationships except through the practice of ahimsa. A steadfast
pursuit of ahimsa is inevitably bound to truth--not so violence. That is why |
swear by ahimsa. Truth came naturally to me. Ahimsa | acquired after a
struggle.

But ahimsa being the means, we are naturally more concerned with it in our
everyday life. It is ahimsa, therefore, that our masses have to be educated in.
Education in truth follows from it as a natural end.

(H, 23-6-1946, p199)

No Cover for Cowardice

My non-violence does not admit of running away from danger and leaving dear
ones unprotected. Between violence and cowardly flight, | can only prefer
violence to cowardice. | can no more preach non-violence to a coward than |
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can tempt a blind man to enjoy healthy scenes. Non-violence is the summit of
bravery. And in my own experience, | have had no difficulty in demonstrating to
men trained in the school of violence the superiority of non-violence. As a
coward, which | was for years, | harboured violence. | began to prize non-
violence only when | began to shed cowardice. Those Hindus who ran away from
the post of duty when it was attended with danger did so not because they
were non-violent, or because they were afraid to strike, but because they were
unwilling to die or even suffer an injury. A rabbit that runs away from the bull
terrier is not particularly non-violent. The poor thing trembles at the sight of
the terrier and runs for very life. (YI, 28-5-1924, p178)

Non-violence is not a cover for cowardice, but it is the supreme virtue of the
brave. Exercise of non-violence requires far greater bravery than that of
swordsmanship. Cowardice is wholly inconsistent with non-violence. Translation
from swordsmanship to non-violence is possible and, at times, even an easy
stage. Non-violence, therefore, presupposes ability to strike. It is a conscious
deliberate restraint put upon one's desire for vengeance. But vengeance is any
day superior to passive, effeminate and helpless submission. Forgiveness is
higher still. Vengeance too is weakness. The desire for vengeance comes out of
fear of harm, imaginary or real. A dog barks and bites when he fears. A man
who fears no one on earth would consider it too troublesome even to summon
up anger against one who is vainly trying to injure him. The sun does not wreak
vengeance upon little children who throw dust at him. They only harm
themselves in the act. (YI, 12-8-1926, p285)

The path of true non-violence requires much more courage than violence. (H,
4-8-1946, pp248-9)

The minimum that is required of a person wishing to cultivate the ahimsa of the
brave is first to clear one's thought of cowardice and, in the light of the
clearance, regulate his conduct in every activity, great or small. Thus the
votary must refuse to be cowed down by his superior, without being angry. He
must, however, be ready to sacrifice his post, however remunerative it may be.
Whilst sacrificing his all, if the votary has no sense of irritation against his
employer, he has ahimsa of the brave in him.

Assume that a fellow-passenger threatens my son with assault and | reason with
the would-be-assailant who then turns upon me. If then | take his blow with
grace and dignity, without harbouring any ill-will against him, | exhibit the
ahimsa of the brave. Such instances are of everyday occurrence and can be
easily multiplied. If | succeed in curbing my temper every time and, though
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able to give blow for blow, I refrain, | shall develop the ahimsa of the brave
which will never fail me and which will compel recognition from the most
confirmed adversaries. (H, 17-11-1946, p404)

Inculcation of cowardice is against my nature. Ever since my return from South
Africa, where a few thousand had stood up not unsuccessfully against heavy
odds, | have made it my mission to preach true bravery which ahimsa means.
(H, 1-6-1947, p175)

Humility Essential

If one has...pride and egoism, there is no non-violence. Non-violence is
impossible without humility. My own experience is that, whenever | have acted
non-violently, | have been led to it and sustained in it by the higher promptings
of an unseen power. Through my own will | should have miserably failed. When
| first went to jail, | quailed at the prospect. | had heard terrible things about
jail life. But | had faith in God's protection. Our experience was that those who
went to jail in a prayerful spirit came out victorious, those who had gone in
their own strength failed. There is no room for self-pitying in it either when you
say God is giving you the strength. Self-pity comes when you do a thing for
which you expect recognition from others. But there is no question of
recognition. (H, 28-1-1939, p442)

It was only when | had learnt to reduce myself to zero that | was able to evolve
the power of Satyagraha in South Africa. (H, 6-5-1939, p113)
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22. THE POWER OF NON-VIOLENCE

NON-VIOLENCE IN its dynamic condition means conscious suffering. It does not
mean meek submission to the will of the evil-doer, but it means the pitting of
one's whole soul against the will of the tyrant. Working under this law of our
being, it is possible for a single individual to defy the whole might of an unjust
empire to save his honour, his religion, his soul and lay the foundation for that
empire’s fall or its regeneration. (YI, 1-8-1920, p3)

Active Force

The non-violence of my conception is a more active and more real fighting
against wickedness than retaliation whose very nature is to increase
wickedness. | contemplate a mental and, therefore, a moral opposition to
immoralities. | seek entirely to blunt the edge of the tyrant's sword, not by
putting up against it a sharper-edged weapon, but by disappointing his
expectation that | would be offering physical resistance. The resistance of the
should that | should offer instead would elude him. It would at first dazzle him,
and at last compel recognition from him, which recognition would not humiliate
him but would uplift him. It may be urged that this again is an ideal state. And
so it is. The propositions from which | have drawn my arguments are as true as
Euclid's definitions, which are none the less true because in practice we are
unable to even draw Euclid’s line on a blackboard. But even a geometrician
finds it impossible to get on without bearing in mind Euclid's definitions. Nor
may we...dispense with the fundamental propositions on which the doctrine of
Satyagraha is based. (YI, 8-10-1925, p346)

| admit that the strong will rob the weak and that it is sin to be weak. But this
is said of the soul in man, not of the body. If it be said of the body, we could
never be free from the sin of weakness. But the strength of soul can defy a
whole world in arms against it. This strength is open to the weakest in body.
(Y, 6-5-1926, p164)

Non-violence is the greatest force at the disposal of mankind. It is mightier
than the mightiest weapon of destruction devised by the ingenuity of man.
Destruction is not the law of the humans. Man lives freely by his readiness to
die, if need be, at the hands of his brother, never by killing him. Every murder
or other injury, no matter for what cause, committed or inflicted on another is
a crime against humanity. (H, 20-7-1935, pp180-1)
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Non-violence is like radium in its action. An infinitesimal quantity of it
embedded in a malignant growth acts continuously, silently and ceaselessly till
it has transformed the whole mass of the diseased tissue into a healthy one.
Similarly, even a little of true non-violence acts in a silent, subtle, unseen way
and leavens the whole society. (H, 12-11-1938, p327)

Matchless Bravery

An armed soldier relies on his weapons for his strength. Take away from him his
weapons-his gun or his sword, and he generally becomes helpless. But a person
who has truly realized the principle of non-violence has the God-given strength
for his weapon and the world has not known anything that can match it. (H, 19-
11-1938, pp341-2)

A small body of determined spirits fired by an unquenchable faith in their
mission can alter the course of history. (ibid, p343)

Non-violence of the strong is any day stronger than that of the bravest soldier
fully armed or a whole host. (H, 12-5-1946, p128)

Exercise in Faith

The hardest metal yields to sufficient heat. Even so the hardest heart must
melt before sufficiency of the heat of non-violence. And there is no limit to the
capacity of non-violence to generate heat.

Every action is a resultant of a multitude of forces even of a contrary nature.
There is no waste of energy. So we learn in the books on mechanics. This is
equally true of human actions. The difference is that in the one case we
generally know the forces at work, and when we do, we can mathematically
foretell the resultant. In the case of human actions, they result from a
concurrence of forces of most of which we have no knowledge. But our
ignorance must not be made to serve the cause of disbelief in the power of
these forces. Rather is our ignorance a cause for greater faith. And non-
violence being the mightiest force in the world and also the most elusive in its
working, it demands the greatest exercise of faith. Even as we believe in God in
faith, so have we to believe in non-violence in faith. (H, 7-1-1939, p417)

Violence like water, when it has an outlet, rushes forward furiously with an
overwhelming force. Non-violence cannot act madly. It is the essence of
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discipline. But, when it is set going, no amount of violence can crush it. For full
play, it requires unsullied purity and an unquenchable faith... (H, 21-3-1939,
p433)

A Science

Ahimsa is a science. The word ‘failure' has no place in the vocabulary of
science. Failure to obtain the expected result is often the precursor to further
discoveries. (H, 6-5-1939, p113)

If the function of himsa is to devour all it comes across, the function of ahimsa
is to rush into the mouth of himsa. In an atmosphere of ahimsa one has no
scope to put his ahimsa to the test. It can be tested only in the face of himsa.
(H, 13-5-1939, p121)

Violence can only be effectively met by non-violence. This is an old,
established truth...that the weapon of violence, even if it was the atom bomb,
became useless when matched against non-violence. That very few understand
how to wield this mighty weapon is true. It requires a lot of understanding and
strength of mind. It is unlike what is needed in military schools and colleges.
The difficulty one experiences in meeting himsa with ahimsa arises from
weakness of mind. (H, 1-6-1947, p172)

The Deed, not Doer

'Hate the sin and not the sinner' is a precept which, though easy enough to
understand, is rarely practised, and that is why the poison of hatred spreads in
the world.

This ahimsa is the basis of the search for truth. | am realizing every day that
the search is vain unless it is founded on ahimsa as the basis. It is quite proper
to resist and attack a system, but to resist and attack its author is tantamount
to resisting and attacking oneself. For we are all tarred with the same brush,
and are children of one and the same creator, and as such, the divine powers
within us are infinite. To slight a single human being is to slight those divine
powers, and thus to harm not only that Being but with Him the whole world. (A,
p203)

Man and his deed are two distinct things. Whereas a good deed should call forth
approbation and a wicked deed disapprobation, the doer of the deed, whether
good or wicked, always deserves respect or pity as the case may be. (ibid)
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Those who seek to destroy men rather than manners adopt the latter and
become worse than those whom they destroy under the mistaken belief that
the manners will die with the men. They do not know the root of the evil. (YI,
17-3-1927, p85)

It is the acid test of non-violence that, in a non-violent conflict, there is no
rancour left behind, and in the end the enemies are converted into friends.
That was my experience in South Africa, with General Smuts. He started with
being my bitterest opponent and critic. Today he is my warmest friend.
(H, 12-11-1938, p327)

The principal implication of ahimsa is that the ahimsa in us ought to soften and
not to stiffen our opponents' attitude to us; it ought to melt him; it ought to
strike a responsive chord in his heart.

As ahimsa-ites, can you say that you practice genuine ahimsa? Can you say that
you receive the arrows of the opponent on your bare breasts without returning
them? Can you say that you are not angry, that you are not perturbed by his
criticism? (H, 13-5-1939, p121)

By reason of life-long practice of ahimsa, | claim to be an expert in it, though
very imperfect. Speaking in absolute terms, the more | practice it the clearer |
see how far | am from the full expression of ahimsa in my life. It is his
ignorance of this, the greatest duty of man in the world, which makes him say
that in this age non-violence has little scope in the face of violence, whereas |
make bold to say that in this age of the Atom Bomb unadulterated non-violence
is the only force that can confound all the tricks put together of violence. (H,
16-11-1947, p412)
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23. TRAINING FOR NON-VIOLENCE

"HOW ARE we to train individuals or communities in this difficult art?"
There is no royal road, except through living the creed in your life which must
be a living sermon. Of course, the expression in one's own life presupposes
great study, tremendous perseverance, and thorough cleansing of one's self of
all the impurities. If for mastering of the physical sciences you have to devote a
whole life-time, how many life-times may be needed for mastering the greatest
spiritual force that mankind has known? But why worry even if it means several
life-times? For, if this is the only permanent thing in life, if this is the only
thing that counts, then whatever effort you bestow on mastering it is well
spent. Seek ye first the Kingdom of Heaven and everything else shall be added
unto you. The Kingdom of Heaven is ahimsa. (H, 14-3-1936, p39)

Arms are surely unnecessary for a training in ahimsa. In fact the arms, if any,
have to be thrown away, as the Khansaheb did in the Frontier Province. Those
who hold that it is essential to learn violence before we can learn non-violence,
would hold that only sinners can be saints.

Fearlessness the Pre-requisite

Just as one must learn the art of killing in the training for violence, so one must
learn the art of dying in the training for non-violence. Violence does not mean
emancipation from fear, but discovering the means of combating the cause of
fear. Non-violence, on the other hand, has no cause for fear. The votary of
non-violence has to cultivate the capacity for sacrifice of the highest type in
order to be free from fear. He racks not if he should lose his land, his wealth,
his life. He who has not overcome all fear cannot practice ahimsa to
perfection. The votary of ahimsa has only one fear, that is of God. He who
seeks refuge in God ought to have a glimpse of the Atman that transcends the
body; and the moment one has a glimpse of the Imperishable Atman, one sheds
the love of the perishable body. Training in non-violence is thus diametrically
opposed to training in violence. Violence is needed for the protection of things
external, non-violence is needed for the protection of the Atman, for the
protection of one's honour.

This non-violence cannot be learnt by staying at home. It needs enterprise. In
order to test ourselves we should learn to dare danger and death, mortify the
flesh, and acquire the capacity to endure all manner of hardships. He who
trembles or take to his heels the moment he sees two people fighting is not
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non-violent, but a coward. A non-violent person will lay down his life in
preventing such quarrels. The bravery of the non-violent is vastly superior to
that of the violent. The badge of the violent is his weapon-spear, or sword, or
rifle. God is the shield of the non-violent. This is not course of training for one
intending to learn non-violence. But it is easy to evolve one from the principles
| have laid down. (H, 1-9-1940, p268)

Non-violence of the Brave

Non-violence does not require any outside or outward training. It simply
requires the will not to kill even in retaliation and the courage to face death
without revenge. This is no sermon on ahimsa but cold reason and the
statement of a universal law. Given the unquenchable faith in the law, no
provocation should prove too great for the exercise of forbearance. This | have
described as the non-violence of the brave. (H, 8-9-1946, p296)

That non-violence which only an individual can use is not of much use in terms
of society. Man is a social being. His accomplishments to be of use must be such
as any person with sufficient diligence can attain. That which can be exercised
only among friends is of value only as a spark of non-violence. It cannot merit
the appellation of ahimsa. 'Enmity vanishes before ahimsa' is a great aphorism.
It means that the greatest enmity requires an equal measure of ahimsa for its
abatement.

Cultivation of this virtue may need long practice, ever extending to several
births. It does not become useless on that account. Traveling along the route,
the pilgrim will meet richer experiences from day to day, so that he may have a
glimpse of the beauty he is destined to see at the top. This will add to his zest.
No one is entitled to infer from this that the path will be a continuous carpet of
roses without thorns. A poet has sung that the way to reach God accrues only to
the very brave, never to the faint-hearted. The atmosphere today is so much
saturated with poison that one refuses to recollect the wisdom of the ancients
and to perceive the varied little experience of ahimsa in action. 'A bad turn is
neutralized by a good' ,is a wise saying of daily experience in practice. Why can
we not see that if the sum total of the world's activities was destructive, it
would have come to an end long ago? Love, otherwise, ahimsa, sustains this
planet of ours. This much must be admitted. The precious grace of life has to
be strenuously cultivated, naturally so because it is uplifting. Descent is easy,
not so ascent. A large majority of us being undisciplined, our daily experience
is that of fighting or swearing at one another on the slightest pretext.

This, the richest grace of ahimsa, will descend easily upon the owner of hard
discipline. (H, 14-12-1947, p468)
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24. APPLICATION OF NON-VIOLENCE

IF ONE does not practice non-violence in one's personal relations with others,
and hopes to use it in bigger affairs, one is vastly mistaken. Non-violence like
charity must begin at home.

But if it is necessary for the individual to be trained in non-violence, it is even
more necessary for the nation to be trained likewise. One cannot be non-
violent in one's own circle and violent outside it. Or else, one is not truly non-
violent even in one's own circle; often the non-violence is only in appearance.
It is only when you meet with resistance, as for instance, when a thief or a
murderer appears, that your non-violence is put on its trail. You either try or
should try to oppose the thief with his own weapons, or you try to disarm him
by love. Living among decent people, your conduct may not be described as a
non-violent.

Mutual forbearance is non-violence. Immediately, therefore, you get the
conviction that non-violence is the law of life, you have to practice it towards
those who act violently towards you, and the law must apply to nations as
individuals. Training no doubt is necessary. And beginnings are always small.
But if the conviction is there, the rest will follow. (H, 28-1-1939, pp441-2)

Universality of Non-violence

Non-violence to be a creed has to be all-pervasive. | cannot be non-violent
about one activity of mine and violent about others. (H, 12-10-1935, p376)

It is a blasphemy to say that non-violence can only be practiced by individuals
and never by nations which are composed of individuals. (H, 12-11-1938, p328)

In my opinion, non-violence is not passivity in any shape or form. Non-violence,
as | understand it, is the most active force in the world...Non-violence is the
supreme law. During my half a century of experience, | have not yet come
across a situation when | had to say that | was helpless, that | had no remedy in
terms of non-violence. (H, 24-12-1938, p393)

Cultivation of Non-violence

| am an irrepressible optimist. My optimism rests on my belief in the infinite
possibilities of the individual to develop non-violence. The more you develop it

www.mkgandhi.org Page 131



The Mind of Mahatma Gandhi

in your own being, the more infectious it becomes till it over-whelms your
surroundings and by and by might over sweep the world. (H, 28-1-1939, p443)

| have known from early youth that non-violence is not a cloistered virtue to be
practiced by the individual for his peace and final salvation, but it is a rule of
conduct for society if it is to live consistently with human dignity and make
progress towards the attainment of peace for which it has been yearning for
ages past. (GCG, pp42-44, pp170-1)

To practice non-violence in mundane matters is to know its true value. It is to
bring heaven upon earth. There is no such thing as the other world. All works
are one. There is no 'here' and no 'there'. As Jeans has demonstrated, the whole
universe including the most distant stars, invisible even through the most
powerful telescope in the world, is compressed in an atom.

| hold it, therefore, to be wrong to limit the use of non-violence to cave-
dwellers and for acquiring merit for a favoured position in the other world. All
virtue ceases to have use if it serves no purpose in every walk of life. (H, 26-7-
1942, p248)

Use on Mass Scale

Unfortunately for us, we are strangers to the non-violence of the brave on a
mass scale. Some even doubt the possibility of the exercise of non-violence by
groups, much less by masses of people. They restrict its exercise to exceptional
individuals. Only, mankind can have no use of it if it is always reserved only for
individuals. (H, 8-9-1946, p296)

Efficacy

| have been practicing with scientific precision non-violence and its possibilities
for an unbroken period of over fifty years. | have applied it in every walk of
life, domestic, institutional, economic and political. | know of no single case in
which it has failed. Where it has seemed sometimes to have failed, | have
ascribed it to my imperfections. | claim no perfection for myself. But | do claim
to be a passionate seeker after Truth, which is but another name for God. In
the course of that search, the discovery of non-violence came to me. Its spread
is my life mission. | have no interest in living except for the prosecution of that
mission. (H, 6-7-1940, pp185-6)
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There is no hope for the aching world except through the narrow and straight
path of non-violence. Millions like me may fail to prove the truth in their own
lives, that would be their failure, never of the eternal law. (H, 29-6-1947,
p209)
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25. THE NON-VIOLENT SOCIETY

| HOLD that nonviolence is not merely a personal virtue. It is also a social virtue
to be cultivated like the other virtues. Surely society is largely regulated by the
expression of non-violence in its mutual dealings. What | ask for is an extension
of it on a larger, national and international scale. (H, 7-1-1939, p417)

All society is held together by non-violence, even as the earth is held in her
position by gravitation. But when the law of gravitation was discovered, the
discovery yielded results of which our ancestors had no knowledge. Even so,
when society is deliberately constructed in accordance with the law of
nonviolence, its structure will be different in material particulars from what it
is today. But | cannot say in advance what the government based on non-
violence will be like.

What is happening today is disregard of the law of non-violence and
enthronement of violence as if it were an eternal law. (H, 11-12-1939, p8)

Society based on nonviolence can only consist of groups settled in villages in
which voluntary co-operation is the condition of dignified and peaceful
existence. (H, 13-1-1940, pp410-11)

The Government

The Government cannot succeed in becoming entirely non-violent, because it
represents all the people. | do not today conceive of such a golden age. But | do
believe in the possibility of a predominantly nonviolent society. And | am
working for it. (H, 9-3-1940, p31)

There remains the question as to whether in an ideal society, there should be
any or no government. | do not think we need worry ourselves about this at the
moment. If we continue to work for such a society, it will slowly come into
being to an extent, such that the people can benefit by it. Euclid's line is one
without breadth, but no one has so far been able to draw it and never will. All
the same, it is only by keeping the ideal line in mind that we have made
progress in geometry. What is true here is true of every ideal.
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Anarchy

It must be remembered that nowhere in the world does a State without
government exist. If at all it could ever come into being, it would be in India;
for, ours is the only country where the attempt has, at any rate, been made.
We have not yet been able to show that bravery to the degree which is
necessary and for the attainment of which there is only one way. Those who
have faith in the latter have to demonstrate it. In order to do so, the fear of
death has to be completely shed, just as we have shed the fear of prisons. (H,
15-9-1946, p309)

Democracy and Non-violence

Science of war leads one to dictatorship pure and simple. Science of
nonviolence can alone lead one to pure democracy. (H, 15-10-1938, p290)

Democracy and violence can ill go together. The State that are today nominally
democratic have either to become frankly totalitarian, or if they are to become
truly democratic, they must become courageously non-violent. (H, 12-11-1938,
p328)

Holding the view that, without the recognition of non-violence on a national
scale, there is no such thing as a constitutional or democratic government, |
devote my energy to the propagation of non-violence as the law of our life,
individual, social, political, national and international. | fancy that | have seen
the light, though dimly. | write cautiously for | do not profess to know the
whole of the Law. If | know the success of my experiments, | know also my
failures. But the successes are enough to fill me with undying hope.

| have often said that if one takes care of the means, the end will take care of
itself. Non-violence is the means, the end for everyone is complete
independence. There will be an international League only when all the nations,
big or small, composing it are fully independent. The nature of that
independence will correspond to the extent of nonviolence assimilated by the
nations concerned. One thing is certain. In a society based on non-violence, the
smallest nation will feel as tall as the tallest. The idea of superiority and
inferiority will be wholly obliterated.

...The conclusion is irresistible that for one like me, wedded to non-violence,
constitutional or democratic government is a distant dream so long as non-
violence is not recognized as a living force, an inviolable creed, not a mere
policy. While | prate about universal non-violence, my experiment is confined
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to India. If it succeeds, the world will accept it without effort. There is
however a bit BUT. The pause does not worry me. My faith is brightest in the
midst of impenetrable darkness. (H, 11-12-1939, p8)

Use of Power

By its very nature, nonviolence cannot 'seize’ power, nor can that be its goal.
But non-violence can do more; it can effectively control and guide power
without capturing the machinery of government. That is its beauty.

There is an exception, of course. If the nonviolent non-co-operation of the
people is so complete that the administration ceases to function or if the
administration crumbles under the impact of a foreign invasion and a vacuum
results, the people's representatives will then step in and fill it. Theoretically
that is possible.

But the use of power need not necessarily be violent. A father wields power
over his children; he may even punish but not by inflicting violence. The most
effective exercise of power is that which irks least. Power rightly exercised
must sit light as a flower; no one should feel the weight of it.

The people accepted the authority of the Congress willingly. | was on more
than one occasion invested with the absolute power of dictatorship. But
everybody knew that my power rested on their willing acceptance. They could
set me aside at any time and | would have stepped aside without a murmur.

Prophets and supermen are born only once in an age. But if even a single
individual realizes the ideal of ahimsa in its fullness, he covers and redeems the
whole society. Once Jesus had blazed the trail, his twelve disciples could carry
on his mission without his presence.

It needed the perseverance and genius of so many generations of scientists to
discover the laws of electricity, but today everybody, even children use electric
power in their daily life. Similarly, it will not always need a perfect being to
administer an ideal State once it has come into being. What is needed is a
thorough social awakening to begin with. The rest will follow.

To take an instance nearer home, | have presented to the working class the
truth that true capital is not silver or gold, but the labour of their hands and
feet and their intelligence. Once labour develops that awareness, it would not
need my presence to enable it to make use of the power that it will release.
(TNH, pp91-93)
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26. THE NON-VIOLENT STATE

MANY HAVE shaken their heads as they have said, "But you can't teach non-
violence to the masses. It is only possible for individuals and that too in rare
cases.” That is, in my opinion, a gross self-deception. If mankind was not
habitually non-violent, it would have been self-destroyed ages ago. But in the
duel between forces of violence and non-violence, the latter have always come
out victorious in the end.

The truth is that we have not had patience enough to wait and apply ourselves

whole-heartedly to the spread of non-violence among the people as a means for
political ends. (YI, 2-1-1930, p4)

Political Power

To me political power is not an end but one of the means of enabling people to
better their condition in every department of life. Political power means
capacity to regulate national life through national representatives. If national
life becomes so perfect as to become self-regulated, no representation become
necessary. There is then a state of enlightened anarchy. In such a state
everyone is his own ruler. He rules himself in such a manner that he is never a
hindrance to his neighbour.

In the ideal State, therefore, there is no political power because there is no
State. But the ideal is never fully realized in life. Hence the classical statement
of Thoreau that Government is best which governs the least. (YI, 2-7-1931,
p162)

Capitalism a Trusteeship

It is my firm conviction that if the State suppressed capitalism by violence, it
will be caught in the coils of violence itself, and fails to develop nonviolence at
any time. The State represents violence in a concentrated and organized form.
The individual has a soul, but as the State is a soulless machine, it can never be
weaned from violence to which it owes its very existence. Hence | prefer the
doctrine of trusteeship.

The fear is always there that the State may use too much violence against those
who differ from it. | would be very happy, indeed, if the people concerned
behaved as trustees; but if they fail, | believe we shall have to deprive them of
their possessions through the State with the minimum exercise of violence.
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That is why | said at the Round Table Conference that every vested interest
must be subjected to scrutiny, and confiscation ordered where necessary with
or without compensation as the case demanded.

What | would personally prefer would be not centralization of power in the
hands of the State, but an extension of the sense of trusteeship, as, in my
opinion, the violence of private ownership is less injurious than the violence of
the State. However, if it is unavoidable, | would support a minimum of State-
ownership.

While admitting that man actually lives by habit, | hold that it is better for him
to live by the exercise of will. | also believe that men are capable of developing
their will to an extent that will reduce exploitation to a minimum.

| look upon an increase in the power of the State with the greatest fear
because, although while apparently doing good by minimizing exploitation, it
does the greatest harm to mankind by destroying individuality, which lies at the
root of the progress.

We know of so many cases where men have adopted trusteeship, but non where
the State has really lived for the poor. (MR, October, 1935, p412)

Non-violent Swaraj

In Swaraj based on ahimsa, people need not know their rights, but it is
necessary for them to know their duties. There is no duty but creates a
corresponding right, and those only are true rights which flow from a due
performance of one's duties. Hence rights of true citizenship accrue only to
those who serve the State to which they belong. And they alone can do justice
to the rights that accrue to them.

Everyone possesses the right to tell lies or resort to goondaism. But the
exercise of such right is harmful both to the exerciser and society. But to him
who observes truth and non-violence comes prestige, and prestige brings rights.
And people who obtain rights as a result of performance of duty, exercise them
only for the service of society, never for themselves.

Swaraj of a people means the sum total of the Swaraj (self-rule) of individuals.
And such Swaraj comes only from performance by individuals of their duty as
citizens. In it no one thinks of his rights. They come, when they are needed, for
better performance of duty. (YI, 25-3-1939, p64)

Under Swaraj based on non-violence nobody is anybody's enemy, everybody
contributes his or her due quota to the common goal, all can read and write,
and their knowledge keeps growing from day to day. Sickness and disease are
reduced to the minimum. No one is a pauper and labour can always find
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employment. There is no place under such a government for gambling, drinking
and immorality or for class hatred.

The rich will use their riches wisely and usefully, and not squander them in
increasing their pomp and worldly pleasures. It should not happen that a
handful of rich people should live in jeweled palaces and the millions in
miserable hovels devoid of sunlight or ventilation... In non-violent Swaraj there
can be no encroachment upon just rights; contrariwise no one can possess
unjust rights. In a well-organized State, usurpation should be an impossibility
and it should be unnecessary to resort to force for dispossessing a usurper.
(ibid, p65)

Decentralization

| suggest that, if India is to evolve along nonviolent lines, it will have to
decentralize many things. Centralization cannot be sustained and defended
without adequate force. Simple homes from which there is nothing to take
away require no policing; the palaces of the rich must have strong guards to
protect them against decoity. So must huge factories. Rurally organized India
will run less risk of foreign invasion than urbanized India well equipped with
military, naval and air forces.

Centralization as a system is inconsistent with non-violent structure of society.
(Yl, 18-1-1942, p5)

Modern State

It is not possible for a modern State based on force non-violently to resist
forces of disorder, whether external or internal. A man cannot serve God and
Mammon, nor be ‘temperate and furious' at the same time. It is claimed that a
State can be based on nonviolence, i.e., it can offer non-violent resistance
against a world combination based on armed force. Such a State was Ashoka's.
The example can be repeated. But the case does not become weak even if it be
shown that Ashoka's State was not based on nonviolence. It has to be examined
on its merits.....

There can be no non-violence offered by the militarily strong. Thus, Russia in
order to express non-violence has to discard all her power of doing violence.
What is true is that if those, who were at one time strong in armed might,
change their mind, they will be better able to demonstrate their non-violence
to the world and, therefore, also to their opponents. (YI, 12-5-1946, p128)
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27. VIOLENCE AND TERRORISM

MY EXPERIENCE teaches me that truth can never be propagated by doing
violence. Those who believe in the justice of their cause have need to possess
boundless patience and those alone are fit to offer civil disobedience who are
above committing criminal disobedience or doing violence. (YI, 28-4-1920, p. 8)

Popular Violence

If I can have nothing to do with the organized violence of the Government, |
can have less to do with the unorganized violence of the people. | would prefer
to be crushed between the two. (Y, 24-11-1921, p. 382)

For me popular violence is as much an obstruction in our path as the
Government violence. Indeed, | can combat the Government violence more
successfully than the popular. For one thing, in combating the latter, | should
not have the same support as in the former. (YI, 24-4-1930, p. 140)

| make bold to say that violence is the creed of no religion and that, whereas
non-violence in most cases is obligatory in all, violence is merely permissible in
some cases. But | have not put before India the final form of nonviolence. (YI,
2-3-1922, p. 130)

| object to violence because, when it appears to do good, the good is only
temporary; the evil it does is permanent. (Yl, 21-5-1925, p. 178)

No Faith in Violence

It is an unshakable faith with me that a cause suffers exactly to the extent that
it is supported by violence. | say this in spite of appearances to the contrary. If
| kill a man who abstracts me, | may experience a sense of false security. But
the security will be short-lived. For | shall not have dealt with the root cause.
In due course, other men will surely rise to obstruct me. My business,
therefore, is not to kill the man or men who obstruct me, but to discover the
cause that impels them to obstruct me and deal with it. (Yl, 26-2-1931, p. 1)

| do not believe in armed risings. They are a remedy worse than the disease
sought to be cured. They are a token of the spirit of revenge and impatience
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and anger. The method of violence cannot do good in the long run. (YI, 9-6-
1920, p. 3)

The Revolutionary

| do not deny the revolutionary's heroism and sacrifice. But heroism and
sacrifice in a bad cause are so much waste of splendid energy and hurt the good
cause by drawing away attention from it by the glamour of the misused heroism
and sacrifice in a bad cause. | am not ashamed to stand erect before the heroic
and self-sacrificing revolutionary because | am able to pit an equal measure of
non-violent men's heroism and sacrifice untarnished by the blood of the
innocent. Self-sacrifice of one innocent man is a million times more potent
than the sacrifice of a million men who die in the act of killing others. The
willing sacrifice of the innocent is the most powerful retort to insolent tyranny
that has yet been conceived by God or man.

| invite the attention of the revolutionaries to the three great hindrances to
Swaraj-the incomplete spread of the spinning wheel, the discord between
Hindus and Mussalmans and the inhuman ban on the suppressed classes. | ask
them patiently to take their due share in this work of patient construction. It
may not be spectacular enough. But on that very account it requires all the
heroic patience, silent and sustained effort and self-effacement of which the
tallest among the revolutionaries is capable. Impatience will blur the
revolutionary's vision and lead him astray.

Slow and inglorious self-imposed starvation among the starved masses is every

time more heroic than the death on the scaffold under false exaltation. (YI, 12-
2-1925, p. 60)

Prevention of Brutalization

| am more concerned in preventing the brutalization of human nature than in
the preventing of the sufferings of my own people....| know that people who
voluntarily undergo a course of suffering raise themselves and the whole of
humanity, but | also know that people, who become brutalized in their
desperate efforts to get victory over their opponents or to exploit weaker
nations or weaker men, not only drag down themselves but making also. (YI,
29-10-1931, p. 325)

There is no necessary charm about death on the gallows; often such death is
easier than a life of drudgery and toil in malarious tracts....l suggest to my
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friend the revolutionary that death on the gallows serves the country only when
the victim is a 'spotless lamb'. (YI, 9-4-1925, p. 124)

....I do not condemn everything European. But | condemn for all climes and for
all times secret murders and unfair methods even for a fair cause....Armed
conspiracies against something satanic is like matching Satans against Satan.
But since one Satan is one too many for me, | would not multiply him..... (ibid,
p. 125)

Cowardice, whether philosophical or otherwise, | abhor. And if | could be
persuaded that revolutionary activity has dispelled cowardice, it will go a long
way to soften my abhorrence of the method, however much | may still oppose
it on principle....

| do not regard killing or assassination or terrorism as good in any circumstances
whatsoever. | do believe that ideas ripen quickly when nourished by the blood
of martyrs. But a man who dies slowly of jungle fever in service bleeds as
certainly as the one on the gallows. And if the one who dies on the gallows is
not innocent of another's blood, he never had ideas that deserved to ripen.

Heroes of History

....To compare their (revolutionaries’) activities with those of Guru Govind
Singh or Washington or Garibaldi or Lenin would be most misleading and
dangerous. But, by test of the theory of non-violence, | do not hesitate to say
that it is highly likely that, had | lived as their contemporary and in the
respective countries, | would have called every one of them a misguided
patriot, even though a successful and brave warrior....

| disbelieve history so far as details of acts of heroes are concerned. | accept
broad facts of history and draw my own lessons for my conduct. | do not want
to repeat it in so far as the broad facts contradict the highest laws of life. But |
positively refuse to judge men from the scanty material furnished to us by
history. De mortuis nil nisi bonum.

Kemal Pasha and De Valera, too, | cannot judge. But, for me as a believer in
non-violence out and out, they cannot be my guides in life in so far as their
faith in war is concerned. | believe in Krishna. But my Krishna is the Lord of the
Universe, the creator, preserver and destroyer of us all. He may destroy
because He creates....
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Revolution Suicidal...

| have not the qualifications for teaching my philosophy of life. | have barely
qualifications for practicing the philosophy | believe....The revolutionaries are
at liberty to reject the whole of my philosophy....But India is not like Turkey or
Ireland or Russia and that revolutionary activity is suicidal at this stage of the
country's life at any rate, if not for all time in a country so vast, so hopelessly
divided and with the masses so deeply sunk in pauperism and so fearfully
terror-struck. (Yl, 9-4-1925, p. 126)

The revolutionary destroys the body for the supposed benefit of the adversary's
soul....I do not know a single revolutionary who has even thought of the
adversary's soul. His single aim has been to benefit the country, even though
the adversary may perish body and soul. (YI, 30-4-1925, p. 153)

| honour the anarchist for his love of the country. | honour him for his bravery
in being willing to die for his country; but | ask him: Is killing honourable death?
| deny it. (SW, p. 323)

| repeat my deliberate opinion that, whatever may be true of other countries,
in India at least political murder can only harm the country. (Yl, 16-4-1931, p.
75)

The page of history is soiled red with the blood of those who have fought for
freedom. | do not know an instance in which nations have attained their own
without having to go through an incredible measure of travail. The dagger of
the assassin, the poison bowl, the bullet of the rifle-man, the spear--and all
these weapons and methods of destruction have been used up to now by what |
consider blind lovers of liberty and freedom...l hold no brief for the terrorist.
(Yl, 24-12-1931, p. 408)

Let the revolutionary pray with and for me that | may soon become that [free
from passions, wholly incapable of sin]. But, meanwhile, let him take with me
the one step to it which | see as clearly as day-light, viz. to win India's freedom
with strictly non-violent means. (H, 25-1-1942, p. 15)
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28. BETWEEN COWARDICE AND VIOLENCE

| WOULD risk violence a thousand times rather than risk the emasculation of a
whole race. (YI, 4-8-1920, p5)

Violence the Choice

| do believe that, where there is only a choice between cowardice and
violence, | would advise violence....| would rather have India resort to arms in
order to defend her honour than that she should, in a cowardly manner,
become or remain a helpless witness to her own dishonour.

But | believe that nonviolence is infinitely superior to violence, forgiveness is
more manly than punishment. Forgiveness adorns a soldier...But abstinence is
forgiveness only when there is the power to punish; it is meaningless when it
pretends to proceed from a helpless creature....

But | do not believe India to be helpless....| do not believe myself to be a

helpless creature....Strength does not come from physical capacity. It comes
from an indomitable will. (YI, 11-8-1920, p3)

We do want to drive out the best in the man, but we do not want on that
account to emasculate him. And in the process of finding his own status, the
beast in him is bound now and again to put up his ugly appearance. (YI, 15-12-
1921, p419)

The world is not entirely governed by logic. Life itself involves some kind of
violence and we have to choose the path of least violence. (H, 28-9-1934, p259)

No Cowardice

| want both the Hindus and Mussalmans to cultivate the cool courage to die
without killing. But if one has not that courage, | want him to cultivate the art
of killing and being killed rather than, in a cowardly manner, flee from danger.
For the latter, in spite of his flight, does commit mental himsa. He flees
because he has not the courage to be killed in the act of killing. (YI, 20-10-
1921, p335)
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My method of nonviolence can never lead to loss of strength, but it alone will
make it possible, if the nation wills it, to offer disciplined and concerted
violence in time of danger. (Yl, 29-5-1924, p176)

My creed of nonviolence is an extremely active force. It has no room for
cowardice or even weakness. There is hope for a violent man to be some day
non-violent, but there is none for a coward. | have, therefore, said more than
once....that, if we do not know how to defend ourselves, our women and our
places of worship by the force of suffering, i.e., nonviolence, we must, if we
are men, be at least able to defend all these by fighting. (YI, 16-6-1927, p196)

No matter how weak a person is in body, if it is a shame to flee, he will stand
his ground and die at his post. This would be nonviolence and bravery. No
matter how weak he is, he will use what strength he has in inflicting injury on
his opponent, and die in the attempt. This is bravery, but not nonviolence. If,
when his duty is to face danger, he flees, it is cowardice. In the first case, the
man will have love or charity in him. In the second and third cases, there would
be a dislike or distrust and fear. (H, 17-8-1935, p211)

My nonviolence does admit of people, who cannot or will not be non-violent,
holding and making effective use of arms. Let me repeat for the thousandth
time that nonviolence is of the strongest, not of the weak. (YI, 8-5-1941)

To run away from danger, instead of facing it, is to deny one's faith in man and
God, even one's own self. It was better for one to drown oneself than live to
declare such bankruptcy of faith. (H, 24-11-1946, p410)

SELF-DEFENCE BY VIOLENCE

| have been repeating over and over again that he who cannot protect himself
or his nearest and dearest or their honour by nonviolently facing death may and
ought to do so by violently dealing with the oppressor. He who can do neither
of the two is a burden. He has no business to be the head of a family. He must
either hide himself, or must rest content to live forever in helplessness and be
prepared to crawl like a worm at the bidding of a bully. (YI, 11-10-1928, p342)

The strength to kill is not essential for self-defence; one ought to have the
strength to die. When a man is fully ready to die, he will not even desire to
offer violence. Indeed, | may put it down as a self-evident proposition that the
desire to kill is in inverse proportion to the desire to die. And history is replete
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with instances of men who, by dying with courage and compassion on their lips,
converted the hearts of their violent opponents. (Yl, 21-1-1930, p27)

Nonviolence cannot be taught to a person who fears to die and has no power of
resistance. A helpless mouse is not non-violent because he is always eaten by
pussy. He would gladly eat the murderess if he could, but he ever tries to flee
from her. We do not call him a coward, because he is made by nature to
behave no better than he does.

But a man who, when faced by danger, behaves like a mouse, is rightly called a
coward. He harbours violence and hatred in his heart and would kill his enemy
if he could without hurting himself. He is a stranger to nonviolence. All
sermonizing on it will be lost on him. Bravery is foreign to his nature. Before he
can understand nonviolence, he has to be taught to stand his ground and even
suffer death, in the attempt to defend himself against the aggressor who bids
fair to overwhelm him. To do otherwise would be to confirm his cowardice and
take him further away from nonviolence.

Whilst | may not actually help anyone to retaliate, | must not let a coward seek
shelter behind nonviolence so-called. Not knowing the stuff of which
nonviolence is made, many have honestly believed that running away from
danger every time was a virtue compared to offering resistance, especially
when it was fraught with danger to one’s life. As a teacher of nonviolence |
must, so far as it is possible for me, guard against such an unmanly belief. (H,
20-7-1935, pp180-1)

Self-defence....is the only honourable course where there is unreadiness for
self-immolation. (ibid, p181)

Though violence is not lawful, when it is offered in self-defence or for the
defence of the defenseless, it is an act of bravery far better than cowardly
submission. The latter befits neither man nor woman. Under violence, there
are many stages and varieties of bravery. Every man must judge this for
himself. No other person can or has the right. (H, 27-10-1946, pp369-70)
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29. RESISTANCE TO AGGRESSION

| MUST live. | would not be a vassal to any nation or body. | must have absolute
independence or perish. To seek to win in a clash of arms would be pure
bravado. Not so if, in defying the might of one who would deprive me of my
independence, | refuse to obey his will and perish unarmed in the attempt. In
so doing, though | lose the body, | save my soul, i.e., my honour. (H, 15-10-
1938, p290)

Duty of Resistance

The true democrat is he who with purely non-violent means defends his liberty
and therefore, his country's and ultimately, that of the whole of mankind...But
the duty of resistance accrues only to those who believe in non-violence as a
creed-not to those who will calculate and will examine the merits of each case
and decide whether to approve of or oppose a particular war. It follows that
such resistance is a matter for each person to decide for himself and under the
guidance of the inner voice, if he recognizes its existence. (H, 15-4-1939, p90)

The true meaning of non-resistance has often been misunderstood or even
distorted. It never implies that a nonviolent man should bend before the
violence of an aggressor. While not returning the latter's violence by violence,
he should refuse to submit to the latter's illegitimate demand even to the point
of death. That is the true meaning of nonresistance....

He is not to return violence by violence, but neutralize it by withholding one's
hand and, at the same time, refusing to submit to the demand. This is the only
civilized way of going on in the world. Any other course can only lead to a race
for armaments interspersed by periods of peace which is by necessity and
brought about by exhaustion, when preparations would be going on for violence
of a superior order. Peace through superior violence inevitably leads to the
atom bomb and all that it stands for. It is completes negation of nonviolence
and of democracy which is not possible without the former. (H, 30-3-1947,
pp85-86)

To answer brutality with brutality is to admit one's moral and intellectual
bankruptcy and it can only start a vicious circle.... (H, 1-6-1947, p174)

Resistance both forms [passive resistance and non violent resistance] are, but
you have to pay a very heavy price when your resistance is passive, in the sense
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of the weakness of the resister. Europe mistook the bold and brave resistance,
full of wisdom, by Jesus of Nazareth for passive resistance, as if it was of the
weak. As | read the New Testament for the first time, | detected no passivity,
no weakness about Jesus as depicted in the four gospels, and the meaning
became clearer to me when | read Tolstoy's Harmony of the Gospels and his
other kindred writings. Has not the West paid heavily in regarding Jesus as a
Passive Resister? Christendom has been responsible for the wars which put to
shame even those described in the Old Testament and other records, historical
or semi-historical. | know that | speak under correction, for | can but claim very
superficial knowledge of history-modern or ancient. (H, 7-12-1947, p453)

To die without killing requires more heroism [than to die in the act of killing].
There is nothing very wonderful in killing and being killed in the process. But
the man who offers his neck to the enemy for execution, but refuses to bend to
his will, shows courage of a far higher type. (H, 21-4-1946, p95)

The Way of Ahimsa

Ahimsa is one of the world's great principles which no power on earth can wipe
out. Thousands like myself may die in trying to vindicate the ideal, but ahimsa
will never die. And the gospel of ahimsa can be spread only through believers
dying for the cause. (H, 17-5-1946, p140)

Ahimsa is the highest ideal. It is meant for the brave, never for the cowardly.
To benefit by others' killing, and delude oneself into the belief that one is being
very religious and non-violent is sheer self-deception. (H, 9-6-1946, p172)

No power on earth can subjugate you when you are armed with the sword of
Ahimsa. It ennobles both the victor and vanquished. (ibid, p174)

The proper way to view the present outburst of violence throughout the world
is to recognize that the technique of unconquerable non-violence of the strong
has not been at all fully discovered as yet. Not an ounce of nonviolent strength
is ever wasted. (H, 11-1-1948, p504)

| do not say '‘eschew violence in you dealing with robbers or thieves or with
nations that may invade India’. But, in order that we are better able to do so,
we must learn to restrain ourselves. It is a sign not of strength but of weakness
to take up the pistol on the slightest pretext. Mutual fisticuffs are a training
not in violence but in emasculation. (YI, 29-5-1924, p176)
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Whilst all violence is bad and must be condemned in the abstract, it is
permissible for, it is even the duty of, a believer in ahimsa to distinguish
between the aggressor and the defender. Having done so, he will side with the
defender in a non-violent manner, i.e., give his life in saving him. His
intervention is likely to bring a speedier end to the duel, and may even result in
bringing about peace between the combatants. (H, 21-10-1939, p309)

My non-violence does recognize different species of violence-defensive and
offensive. It is true that in the long run the difference is obliterated, but the
initial merit persists. A non-violent person is bound, when the occasion arises,
to say which side is just. Thus | wished success to the Abyssinians, the
Spaniards, the Czechs, the Chinese and the Poles, though in each case | wished
that they could have offered non-violent resistance. (H, 9-12-1939, p371)

If war is itself a wrong act, how can it be worthy of moral support or blessings?
| believe all war to be wholly wrong. But, if we scrutinize the motives of two
warring parties, we may find one to be in the right and the other in the wrong.
For instance, if A wishes to seize B's country, B is obviously the wronged one.
Both fight with arms. | do not believe in violent warfare, but all the same, B,
whose cause is just, deserves my moral help and blessings. (H, 18-8-1940, p250)

You can return blow for blow if you are not brave enough to follow the path of
non-violence. But there is a moral code for the use of violence also. Otherwise,
the very flames of violence will consume those who light them. | do not care if
they are all destroyed. But | cannot countenance the destruction of India's
freedom. (H, 17-11-1946, p402)

India's Way

| have recognized that the nation has the right, if it so wills, to vindicate her
freedom even by actual violence. Only, then India ceases to be the land of my
love, even though the land of my birth, even as | should take no pride in my
mother if she went astray. (Yl, 20-11-1924, p382)

When India becomes self-supporting, self-reliant, and proof against temptations
and exploitation, she will cease to be the object of greedy attraction for any
power in the West or the East and will then feel secure without having to carry
the burden of expensive armaments. Her internal economy will be the strongest
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bulwark against aggression. (Yl, 2-7-1931, p161)

Nonviolent Resistance

History has no record of a nation having adopted non-violent resistance. If
Hitler is unaffected by my suffering, it does not matter. For | shall have lost
nothing worth. My honour is the only thing worth preserving. That is
independent of Hitler's pity. But as a believer in nonviolence, | may not limit its
possibilities. Hitherto he and his likes have built upon their invariable
experience that men yield to force. Unarmed men, women and children
offering nonviolent resistance without any bitterness in them will be a novel
experience for them. Who can dare say that it is not in their nature to respond
to the higher and finer forces? They have the same soul that | have....
| have a call | must answer. | must deliver my message to my people. This
humiliation has sunk too deep in me to remain without an outlet. I, at least,
must act up to the light that has dawned on me.

....When | first launched out on Satyagraha, | had no companion. We were
thirteen thousand men, women and children against a whole nation, capable of
crushing the existence out of us. | did not know who would listen to me. It all
came as in a flash. All the 13,000 did not fight. Many fell back. But the honour
or the nation was saved. New history was written by the South African
Satyagraha....

My purpose will be fulfilled if | succeed in reaching these men's hearts and
making them see that, if their nonviolence does not make them feel much
braver than the possession of arms and the ability to use them, they must give
up their non-violence, which is another name for cowardice, and resume their
arms which there is nothing but their own will to prevent them from taking
back.

| present...a weapon not of the weak but of the brave. There is no bravery
greater than a resolute refusal to bend the knee to an earthly power, no matter
how great, and that without bitterness of spirit and in the fullness of faith that
the spirit alone lives, nothing else does. (H, 15-10-1938, pp290-1)

Basic Assumptions

| have argued from the analogy of what we do in families or even clans. The
humankind is one big family. And if the love expressed is intense enough, it
must apply to all mankind. If individuals have succeeded even with savages,
why should not a group of individuals succeed with a group, say, of savages? If
we can succeed with the English, surely it is merely an extension of faith to
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believe that we are likely to succeed with less cultured or less liberally-minded
nations. | hold that, if we succeed with the English with unadulterated
nonviolent effort, we must succeed with the others, which is the same thing as
saying, that, if we achieve freedom with non-violence, we shall defend it also
with the same weapon. If we have not achieved that faith, our non-violence is a
mere expedient; it is the alloy, not pure gold.

In the first place, we shall never achieve freedom with doubtful nonviolence;
and in the second, even if we do--we shall find ourselves wholly unprepared to
defend the country against an aggressor. If we have doubt about the final
efficacy of non-violence, it would be far better for the Congress to revise its
policy and invite the nation to training in arms. A mass organization like the
Congress will be untrue to its charge if, not knowing its own mind, it misled the
people into a false belief. It would be an act of cowardice.... Because we cease
to pin our faith to non-violence, we do not necessarily become violent. We
merely throw off the mask and are natural. It would be a perfectly dignified
course to adopt. (H, 22-10-1938, p298)

However small a nation or even a group may be, it is able, even as the
individual, provided that it has one mind as also the will and the grit, to defend
its honour and self-respect against a whole world in arms. Therein consists the
matchless strength and beauty of the unarmed. That is non-violent defence
which neither knows nor accepts defeat at any stage. Therefore, a nation or a
group which has made non-violence its final policy cannot be subjected to
slavery even by the atom bomb. (H, 18-8-1946, p265)

The Congress has declared that she would carry out the struggle for India's
independence through the method of non-violence. But she has not yet decided
whether she would adhere to that method for the protection of that freedom
against possible foreign aggression.

To me it is a self-evident truth that, if freedom is to be shared equally by all--
even physically the weakest, the lame and the halt--they must be able to
contribute an equal share in its defence. How that can be possible when
reliance is placed on armaments my plebian mind fails to understand. I,
therefore, swear and shall continue to swear by non-violence, i.e., by
Satyagraha or soul force. In it physical incapacity is no handicap and even a
frail woman or a child can pit herself or himself on equal terms against a giant,
armed with the most powerful weapon. (H, 21-4-1946, p94)

My ahimsa forbids me from denying credit where it is due, even though the
creditor is a believer in violence. Thus, though | did not accept Subhash Bose's
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belief in violence and his consequent action, | have not refrained from giving
unstinted praise to his patriotism, resourcefulness and bravery. Similarly,
though | did not approve of the use of arms by the Union Government for aiding
the Kashmiries, and though | could not approve of Sheikh Abdullah's resort to
arms, | cannot possibly withhold admiration for either for their resourceful and
praiseworthy conduct, especially if both the relieving troops and the Kashmiri
defenders die heroically to a man. | know that if they can do so, they will
perhaps change the face of India. But if the defence is purely non-violent in
intention and action, | will not use the word ‘perhaps’, for | will be sure of
change in the face of India even to the extent of converting to the defender's
view the Union Cabinet, if not even the Pakistan Cabinet.

The nonviolent technique, | will suggest, will be no armed assistance to the
defenders. Nonviolent assistance can be sent from the Union without stint. But
the defenders, whether they get such assistance or not, will defy the might of
the raiders or even a disciplined army in overwhelming numbers. And defenders
dying at their post of duty without malice and without anger in their hearts
against the assailants, and without the use of any arms including even their
fists will mean an exhibition of heroism as yet unknown to history. Kashmir will
then become a holy land shedding its fragrance not only throughout India, but
the world. (H, 16-11-1947, p413)
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30. THE CHOICE BEFORE INDIA

| AM not pleading for India to practice nonviolence because it is weak. | want
her to practice nonviolence being conscious of her strength and power. No
training in arms is required for realization of her strength. We seem to need it
because we seem to think that we are a lump of flesh. (YI, 11-8-1920, p3)

India has to make her choice. She may try, if she wishes, the way of war and
sink lower than she has....If India can possibly gain her freedom by war, her
state will be no better and will be, probably, much worse than that of France
or England....

The Way of Peace

But the way of peace is open to her. Her freedom is assured if she has
patience. That way will be found to be the shortest even though it may appear
to be the longest to our impatient nature. The way of peace insures internal
growth and stability. We reject it because we fancy that it involves submission
to the will of the ruler who has imposes himself upon us. But the moment we
realize that the imposition is only so called and that, through our unwillingness
to suffer loss of life or property, we are party to the imposition, all we need do
is to change that negative attitude of passive endorsement. The suffering to be
undergone by the change will be nothing compared to the physical suffering
and the moral loss we must insure in trying the way of war. And the sufferings
of war harm both the parties. The sufferings in following the way of peace must
benefit both. They will be like the pleasurable travail of a new birth....

The way of peace is the way of truth. Truthfulness is even more important than
peacefulness. Indeed, lying is the mother of violence. A truthful man cannot
long remain violent. He will perceive in the course of his search that he has no
need to be violent, and he will further discover that, so long as there is the
slightest trace of violence in him, he will fail to find the truth he is searching.
(Yl, 20-5-1926, p154)

Nonviolence is not an easy thing to understand, still less to practice, weak as
we are. We must all act prayerfully and humbly and continually asking God to
open the eyes of our understanding, being ever ready to act according to the
light as we daily receive it. My task as a lover and promoter of peace,
therefore, today consists in unflinching devotion to nonviolence in the
prosecution of the campaign for regaining our liberty. And if India succeeds in
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so regaining our liberty. And if India succeeds in so regaining it, it will be the
greatest contribution to the world peace. (YI, 7-2-1929, p46)

No Imitation of West

The fashion nowadays is to take for granted that whatever America and England
are doing is good enough for us.....War has become a matter of money and
resourcefulness in inventing weapons of destruction. It is no longer a matter of
personal bravery or endurance. To compass the destruction of men, women and
children, it might be enough for me to press a button and drop poison on them
in a second.

Do we wish to copy this method of defending ourselves? Even if we do, have we
the financial ability? We complain of ever-growing military expenditure. But if
we would copy America or England, we would have to increase the burden
tenfold....

The nation cannot be kept on the nonviolent path by violence. It must grow
from within to the state it may aspire to. The question, therefore, for us to
consider is, "What is our immediate aspiration?” Do we first want to copy the
western nations and then, in the demand distant future, after having gone
through the agony, retrace our steps? Or do we want to strike out an original
path, or rather retain what to me is our own predominantly peaceful path and
there through win and assert our freedom?

Here there is no question of compromise with cowardice. Either we train and
arm ourselves for destruction, be it in self-defence, and in the process train for
suffering too, or we merely prepare ourselves for suffering for defending the
country or delivering it from domination. In either case bravery is
indispensable. In the first case personally bravery is not of such importance as
in the second. In the second case, too, we shall perhaps never be able to do
without violence altogether. But violence then will be subservient to
nonviolence and will always be a diminishing factor in national life.

At the present moment, though the national and is nonviolence, in thought and
word at least, we seem to be drifting towards violence. Impatience pervades
the atmosphere. We are restrained from violence through our weakness. What
is wanted is a deliberate giving up of violence out of strength. To be able to do
this requires imagination coupled with a penetrating study of the world drift.
Today the superficial glamour of the West dazzles us, and we mistake for
progress the giddy dance which engages us from day to day. We refuse to see
that it is surely leading us to death. Above all, we must recognize that to
compete with the Western nations on their terms is to court suicide. Whereas,
if we realize that, notwithstanding the seeming supremacy of violence, it is the
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moral force that governs the universe, we should train for nonviolence with the
fullest faith in its limitless possibilities. Everybody recognizes that, if a
nonviolent atmosphere had been maintained in 1922, we could have completely
gained our end. Even as it is, we had a striking demonstration of the efficacy of
nonviolence crude though it was, and the substance of Swaraj then gained has
never been lost. The paralyzing fear that had possessed the nation before the
advent of Satyagraha has gone once for all. In my opinion, therefore, non-
violence is a matter of patient training. If we are to be saved and are to make a
substantial contribution to the world's progress, ours must emphatically and
predominantly be the way of peace. (Y, 22-8-1929, pp276-7)

Alternative to War

| feel in the innermost recesses of my heart, after a political experience
extending over an unbroken period of close upon thirty-five years, that the
world is sick unto death of blood-spilling. The world is seeking a way out, and |
flatter myself with the belief that, perhaps, it will be the privilege of the
ancient land of India to show that way out to the hungering world.
| have, therefore, no hesitation whatsoever in inviting all the great nations of
the earth to give their hearty co-operation to India in her mighty struggle. (ICS,
p209)

| venture to suggest, in all humility, that if India reaches her destiny through
truth and nonviolence, she will have made no small contribution to the world
peace for which all the nations of the earth are thirsting and she would also
have, in that case, made some slight return for the help that those nations
have been freely giving to her. (YI, 12-3-1931, p31)

If in the glow of freedom, India could live up to that creed [of nonviolence,
non-dependence on physical force], no power on earth would ever case an evil
eye upon her. This would be India's crowning glory and her contribution to the
world's progress. (H, 14-4-1946, p90)

Nonviolence of the Brave

Our nonviolence has brought us to the gate of independence. Shall we renounce
it after we have entered that gate? | for one am firmly convinced that
nonviolence of the brave, such as | have envisaged, provides the surest ad most
efficacious means to face foreign aggression and internal disorder just as it has
done for winning independence.
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A truly non-violent India will have nothing to fear from any foreign power, nor
will it look to British navy and air force for her defence. | know that we have
not as yet the non-violence of the brave. (H, 21-4-1946, p95)

| see clearly that, if the country cannot be turned to nonviolence, it will be bad
for it and the world. It will mean goodbye to freedom. It might even mean a
military dictatorship. | am day and night thinking how nonviolence of the brave
can be cultivated.

| said at the Asiatic Conference that | hoped the fragrance of the non-violence

of India would permeate the whole world. | often wonder if that hope will
materialize. (H, 27-7-1947, p253)

India's Duty

India is now free, and the reality is now clearly revealed to me. Now that the
burden of subjection has been lifted, all the forces of good have to be
marshaled in one great effort to build a country which forsook the accustomed
method of violence in order to settle human conflicts, whether it is between
two States or between two sections of the same people. | have yet the faith
that India will rise to the occasion and prove to the world that the birth of two
new States will be not a menace, but a blessing to the rest of mankind. It is the
duty of Free India to perfect the instrument of nonviolence for dissolving
collective conflicts, if its freedom is going to be really worthwhile. (H, 31-8-
1947, p302)

[Nonviolence] has enabled a mighty nation of forty cores to shake off the
foreign yoke without bloodshed. It is the freedom of India that has brought
freedom to Burma and Ceylon. A nation that has won freedom without the
force of arms should be able to keep it, too, without the force of arms. This in
spite of the fact that India has an army, a navy in the making and an air force,
and these are being developed still further. | am convinced that, unless India
develops her non-violent strength, she has gained nothing either for herself or
for the world. Militarization of India will mean her own destruction as well as
the whole world. (H, 14-12-1947, p471)
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31. INDIA AND THE NON-VIOLENT WAY

WHILE | admit my impotency regarding the spread of the ahimsa of the brave
and the strong, as distinguished from that of the weak, the admission is not
meant to imply that | do not know how she inestimable virtue is to be
cultivated....It is truer (if it is a fact) to say that India is not ready for the
lesson of the ahimsa of the strong than that no programme has been devised for
the teaching. It will be perfectly just to say that the programme....for the
ahimsa of the strong is not as attractive as that devised for the nonviolence of
the weak has proved to be. (H, 29-6-1947, pp209-10)

Mere Passive Resistance

Passive resistance, unlike nonviolence, has no power to change men's
hearts....What is to be done to convert the poison into nectar? Is the process
possible? | know that it is, and | think | know the way too. But whereas the
Indian mind is ready to respond to the effort at passive resistance, it is not
receptive enough to imbibe the lesson of nonviolence which, and perhaps which
alone, is capable of turning the poison into nectar.

Many admit that it is the way, but they have not the heart to adopt the golden
path. | can proclaim from the house-top that nonviolence has not, has never
failed. The people failed to rise to it.

| do not mind being told that | do not know the technique of propagating
nonviolence. My critics even go so far as to suggest that | have no nonviolence
in myself. God alone knows men's hearts. (H, 20-7-1947, p243)

It was not nonviolent resistance, but passive resistance which only the weak
offer because they are unable, not unwilling, to offer armed resistance.

Let me make one thing clear. | have frankly and fully admitted that what we
practiced during the past thirty years

If we knew the use of nonviolent resistance which only those with hearts of oak
can offer, we would present to the world a totally different picture of free
India instead of an India cut in twain, one part highly suspicious of the other
and the two too much engaged in mutual strife to be able to think cogently of
the food and clothing of the hungry and naked millions, who know no religion
but that of the one and only God who appears to them in the guise of the
necessaries of life. (H, 27-7-1947, p251)
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....It was the passivity of the weak and not the non-violence of the stout in
heart, who will never surrender their sense of human unity and brotherhood
even in the midst of conflict of interests, who will ever try to convert and not
coerce their adversary.

If India can discover a way of sublimating the force violence...and turning it

into constructive, peaceful ways whereby differences of interests can be
liquidated, it will be a great day indeed. (H, 31-8-1947, p302)

No one has a right to say that what could not be achieved during the struggle
for independence is unachievable at all times. On the contrary, today there is a
real opportunity to demonstrate the supremacy of ahimsa. True, our people
have been sucked into the whirlpool of universal militarization. If even a few
can keep out of it, it will be their privilege to set an example of ahimsa of the
brave and be reckoned as the first servants of India. This cannot be
demonstrated by intellect. Therefore, till it can be realized through
experience, it must be accepted in faith. (H, 1-2-1948, p6)

Police Force

Throughout my life it has been part of my creed not to avoid the police but to
assist them in prying into all my work; for | have always abhorred of secrecy
and it has made my life and work easy because of my indifference to this kind
of surveillance. This indifference and invariable courtesy shown to the police
result in the silent conversion of several amongst them.

My indifference, however, is one thing and personal to me. As a system the
police surveillance cannot but be described as a despicable thing, unworthy of
a good government. It is a useless burden upon an already over-burdened tax-
payer. For, the whole of this extraordinary expenditure, it must be
remembered, comes from the pockets of the toiling millions. (YI, 16-5-1929,
p159)

Even in a nonviolent State a police force may be necessary. This, | admit, is a
sigh of my imperfect ahimsa. | have not the courage to declare that we can
carry on without a police force, as | have in respect of an army. Of course, |
can and do envisage a State where the police will not be necessary; but
whether we shall succeed in realizing it the future alone will show.

The police of my conception will, however, be of a wholly different pattern
from the present-day force. Its ranks will composed of believers in nonviolence.
They will be servants, not masters, of the people. The people will instinctively
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render them every help, and through mutual co-operation they will easily deal
with the ever-decreasing disturbances.

The police force will have some kind of arms, but they will be rarely used, it at
all. In fact the policemen will be reformers. Their police work will be confined
primarily to robbers and dacoits.

Quarrels between labour and capital and strikes will be few and far between in
a nonviolent State, because the influence of the nonviolent majority will be so
great as to command the respect of the principal elements in society. Similarly
there will be no room for communal disturbances. (H, 1-9-1940, p265)

Under Swaraj you and | shall have a disciplined, intelligent police force that
would keep order within and fight raiders from without, if by that time | or
someone else does not show a better way of dealing with either. (H, 25-1-1942,

p15)

Crime and Punishment

In Independent India of the nonviolent type, there will be crime but no
criminals. They will not be punished. Crime is a disease like any other malady
and is a product of the prevalent social system. Therefore, all crime including
murder will be treated as a disease. Whether such an India will ever come into
being is another question. (H, 5-5-1946, p124)

What should our jails be like in free India? All criminals should be treated as
patients and the jails should be hospitals admitting this class of patients for
treatment and cure. No one commits crime for the fun of it. It is a sign of a
diseased mind. The causes of a particular disease should be investigated and
removed.

They need not have palatial buildings when their jails becomes hospitals. No
country can afford that, much less can a poor country like India. But the
outlook of the jail staff should be that of physicians and nurses in a hospital.
The prisoners should feel that the officials are their friends. They are there to
help them to regain their mental health and not to harass them in any way. The
popular governments have to issue necessary orders, but meanwhile the jail
staff can do not a little to humanize their administration.

What is the duty of the prisoners?....They should behave as ideal prisoners.
They should avoid breach of jail discipline. They should put their heart and soul
into whatever work is entrusted to them. For instance, the prisoners’ food is
cooked by themselves. They should clean the rice, dal or whatever cereal is
used so that there are no stones and grit or weevils in them.
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Whatever complaints the prisoners might have should be brought to the notice
of the authorities in a becoming manner. They should so behave in their little
community as to become better men when they leave the jail than when they
entered it. (H, 2-11-1947, p395)
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32. INDIA AND THE VIOLENT WAY

IF INDIA takes up the doctrine of the sword, she may gain momentary victory.
Then India will cease to be the pride of my heart. | am wedded to India
because | owe my all to her. | believe absolutely that she has a mission for the
world. She is not to copy Europe blindly.

India's acceptance of the doctrine of the sword will be the hour of my trial. |
hope | shall not be found wanting. My religion has no geographical limits. If |
have a living faith in it, it will transcend my love for India herself. My life is
dedicated to service of India through the religion of nonviolence....
(Yl, 11-8-1920, p4)

If India makes violence her creed, and | have survived, | would not care to live
in India. She will cease to evoke any pride in me. My patriotism is subservient
to my religion. | cling to India like a child to its mother's breast because | feel
that she gives me the spiritual nourishment | need. She has the environment
that responds to my highest aspirations. When that faith is gone, | shall feel
like an orphan without hope of ever finding a guardian. (YI, 6-4-1921, p108)

Unarmed Victory

This | know that, if India comes to her own demonstrably through nonviolent
means, India will never want to carry a vast army, an equally grand navy and a
grander air force. If her self-consciousness rises to the height necessary to give
her a non-violent victory in her fight for freedom, the world values will have
changed and most of the paraphernalia of war would be found to be useless.
Such an India may be a mere day-dream, a childish folly. But such, in my
opinion, is undoubtedly the implication of an India becoming free through
nonviolence....Hers will be the voice of a powerful nation seeking to keep
under restraint all the violent forces of the world. (Yl, 9-5-1929, p148)

What policy the National Government will adopt | cannot say. | may not even
survive it much as | would love to. If | do, | would advise the adoption of
nonviolence to the utmost extent possible and that will be India's great
contribution to the peace of the world and the establishment of a new world
order. | expect that, with the existence of so many martial races in India, all of
whom will have a voice in the government of the day, the national policy will
incline towards militarism of a modified character. | shall certainly hope that
all the effort...to show the efficacy of nonviolence as a political force will not
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have gone in vain and a strong party representing true non-violence will exist in
the country. (H, 21-6-1942, p197)

Path of Militarization

What place will India have in the comity of nations? Will she be satisfied with
being a fifth-rate power...? India will have long to wait before she can become
a first-class military power. And for that she will have to go under the tutelage
of some Western power. (H, 21-4-1946, p95)

....India will have to decide whether, attempting to become a military power,
she would be content to become, at least for some years, a fifth-rate power in
the world without a message...or whether she will, by further refining and
continuing her nonviolent policy, prove herself worthy of being the first nation
in the world using her hard-won freedom for the delivery of the earth from the
burden [of violence] which is crushing her in spite of the so-called victory [of
the Allies]. (H, 5-5-1946, p116)

A free India wedded to truth and nonviolence will teach the lesson of peace to
the inhabitants of South Africa. But it will be for us and the Congress to decide
whether a free India will follow the way of peace or the sword. It is bad enough
that she small nations of the earth should denude humanity of its precious
heritage; it will be awful if a sub-continent of some four hundred millions were
to take to gun-powder and live dangerously. (H, 30-6-1946, pp206-7)

Will the war-weary Asiatic countries follow in the footsteps of Japan and turn
to militarization? The answer lies in what direction India will throw its
weight....Will a free India present the world a lesson of peace of of hatred and
violence of which the world is already sick unto death? (H, 8-6-1947, p177)

| am only hoping and praying [that....there] will rise a hew and robust India-not
warlike, basely imitating the West in all its hideousness, but a new India
learning the best that the West has to give and becoming the hope not only of
Asia and Africa, but the whole of aching world....

In spite, however, of the madness and the vain imitation of the tinsel of the
West, the hope lingers in me and many others that India shall survive this death
dance and occupy the moral height that should belong to her after the training,
however imperfect, in nonviolence for an unbroken period of thirty-two years
since 1915. (H, 7-12-1947, p453)
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An India reduced in size but purged in spirit may still be the nursery of the
nonviolence of the brave and take up the moral leadership of the world,
bringing a message of hope and deliverance to the oppressed and exploited
races. But an unwieldy, soul-less India will merely be an imitation, and a third-
rate imitation at that, of the Western military States, utterly powerless to
stand up against their onslaught. | have no desire to outlive the India of my
dreams. (H, 18-1-1948, p513)
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33. THE GOSPEL OF SATYAGRAHA

Passive Resistance

PASSIVE RESISTANCE is an all-sided sword; it can be used anyhow; it blesses him
who uses it and him against whom it is used. Without drawing a drop of blood it
produces far-reaching results. It never rusts and cannot be stolen. (Hs, p. 82)

| am quite sure that the stoniest heart will be melted by passive
resistance...This is a sovereign and most effective remedy...It is a weapon of
the purest type. It is not the weapon of the weak. It needs far greater courage
to be a passive resister than a physical resister. It is the courage of a Jesus, a
Daniel, a Crammer, a Latimer and a Ridley who could go calmly to suffering and
death, and the courage of a Tolstoy who dared to defy the Czars of Russia, that
stands out as the greatest.

Indeed, one PERFECT resister is enough to win the battle of Right against
Wrong. (Yl, 10-11-1921, p. 362)

| claim...that the method of passive resistance...is the clearest and safest,
because, if the cause is not true, it is the resisters and they alone who suffer.

Jesus Christ, Daniel and Socrates represented the purest form of passive
resistance or soul force. All these teachers counted their bodies as nothing in
comparison to their soul. Tolstoy was the best and brightest (modern) exponent
of the doctrine. He not only expounded it, but lived according to it. In India,
the doctrine was understood and commonly practiced long before it came into
vogue in Europe.

It is easy to see that soul force is infinitely superior to body force. If people in
order to secure redress of wrongs resort to soul force, much of the present
suffering will be avoided.

In any case, the wielding of the force never causes suffering to others. So that
whenever it is misused, It only injures the users and not those against whom it
is used. Like virtue it has its own reward. There is no such thing as failure in
the use of this kind of force. (SW, p. 165)

The Buddha fearlessly carried the war into the enemy’'s camp and brought down
on its knees an arrogant priesthood. Christ drove out the money-changers from
the temple of Jerusalem and drew down curses from Heaven upon he
hypocrites and the Pharisees. Both were for intensely direct action.
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But even as the Buddha and Christ chastised, they showed unmistakable
gentleness and love behind every act of theirs. They would not raise a finger
against their enemies, but would gladly surrender themselves rather than the
truth for which they lived.

The Buddha would have died resisting the priesthood, if the majesty of his love
had not proved to be equal to the task of bending the priesthood. Christ died
on the cross with a crown of thorns on his head, defying the might of a whole
empire. And if | raise resistances of a non-violent character, | simply and
humbly follow in the footsteps of the great teachers... (YI, 12-5-1920, p. 3)

Civil Disobedience

Disobedience to be civil must be sincere, respectful, restrained, never defiant,
must be based upon some well-understood principle, must not be capricious
and, above all, must have no ill-will or hatred behind it. (YI, 24-3-1920, p. 4)

| hold the opinion firmly that civil disobedience is the purest type of
constitutional agitation. Of course, it becomes degrading and despicable, if its
civil, i.e., non-violent character is a mere camouflage. If the honesty of non-
violence be admitted, there is no warrant for condemnation even of the
fiercest disobedience, because of the likehood of its leading to violence.
No big or swift movement can carried on without bold risks, and life will not be
worth living if it is not attended with large risks. Does not the history of the
world show that there would have been no romance in life if there had been no
risks? (YI, 15-12-1921, p. 419)

Civil disobedience is the inherent right of a citizen. He dare not give it up
without ceasing to be a man. Civil disobedience is never followed by anarchy.
Criminal disobedience can lead to it. Every state puts down criminal
disobedience by force. It perishes if it does not. (YI, 5-1-1922, p. 5)

A Satyagrahi obeys the laws of society intelligently and of his own free will,
because he considers it to be his sacred duty to do so. It is only when a person
has thus obeyed the laws of society scrupulously that he is in a position of
judge as to which particular laws are good and just and which unjust and
iniquitous. Only when does the right accrue to him of civil disobedience of
certain laws in well-defined circumstances. (A, p. 347)
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Condition Precedent

The first indispensable condition precedent to any civil resistance is that there
should be surety against any outbreak of violence, whether on the part of those
who are identified with civil resistance or on the part of the general public. It
would be no answer in the case of an outbreak of violence that it was
instigated by the State or other agencies hostile to civil resisters.

It should be obvious that civil resistance cannot flourish in an atmosphere of
violence. This does not mean that the resources of a satyagrahi have come to
an end. Ways other than civil disobedience should be found out.9 (H, 18-3-
1939, p. 53)

Character of Satyagraha

That is the beauty of Satyagraha. It comes up to oneself, one has not to go out
in search for it. That is a virtue inherent in the principle itself. A
dharmayuddha, in which there are no secrete to be guarded, no scope for
canning and no place for untruth, comes unsought; and a man of religion is ever
ready for it. A struggle which has to be previously planned is not and it is only
when the Satyagrahi feels quite helpless, is apparently on his last legs and finds
utter darkness all around him, that God comes to the rescue. (SSA, p. xiv)

In the application of Satyagraha, | discovered, in the earliest stages, that
pursuit of Truth did not admit of violence being inflicted on one's opponent, but
that he must be weaned from error by patience and sympathy. For, what
appears to be truth to the one may appear to be error to the other. And
patience means self-suffering. So the doctrine came to mean vindication of
Truth, not by infliction of suffering on the opponent but one's own self. (RCPS)

Satyagraha and its off-shoots, non-co-operation and civil resistance, are nothing
but new names for the law of suffering. (YI, 11-8-1920, p. 3)

With satya combined with ahimsa, you can bring the world to your feet.
Satyagraha in its essence is nothing but the introduction of truth and gentleness
in the political, i.e., the national, life. (YI, 10-3-1920, p. 3)

Satyagraha is utter self-effacement, greatest humiliation, greatest patience
and brightest faith. It is its own reward. (YI, 26-2-1925, p. 73)
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Satyagraha is a relentless search for truth and a determination to reach truth.
(Yl, 19-3-1925, p. 95)

It is a force that works silently and apparently slowly. In reality, there is no
force in the world that is so direct or so swift in working. (YI, 4-6-1925, p. 189)

The word Satyagraha is often most loosely used and is made to cover veiled
violence. But, as the author of the word, | may be allowed to say that it
excludes every form of violence, direct or indirect, veiled or unveiled, and
whether in thought, word or deed. It is breach of Satyagraha to with ill to an
opponent or to say a harsh word to him or of him with the intention of harming
him...

Satyagraha is gentle, it never wounds. It must not be the result of anger or
malice. It is never fussy, never impatient, never vociferous. It is the direct
opposite of compulsion. It was conceived as a complete substitute for violence.
(H, 15-4-1933, p. 8)

The fight of satyagraha is for t